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Abstract: This multi-authored article presents a new project to study Byzantine prayer books (euchologia) by a team of scholars
at the Austrian Academy of Sciences. The long-term aim of the project is to create a census of all extant prayer book manuscripts
for the use of priests in Greek up to the year 1650, in order to facilitate the study of the ‘occasional prayers’ as sources for daily
life and social history. After an extended introduction to the history of scholarship and the methodological challenges encoun-
tered in the first three years of the project, the first two individual contributions highlight the importance of manuscript study
in situ, by addressing issues of codicology and the history of manuscripts as evidenced in the liturgical commemorations they
contain. The following three contributions demonstrate the value of the ‘small prayers’ as a largely untapped historical source
through the study of prayers for changing religious affiliation, prayers for female purity in conjunction with childbirth, and
prayers in the context of primary education.

Methodological Observations and First Results (173—182) — Codicological Pathways in Search of
Euchologia Palimpsest Manuscripts (183—-191) — Customized Books: Names, Intercessions, and
Commemorations in the Euchologion (192—-195) — Returning to the Fold: Observations on Prayers
for Muslim Apostates in Byzantine Euchologia (196-200) — The Childbed Prayers in the Byzantine
Euchologia: Preliminary Notes (200-204) — Schooling Prayers: Some Preliminary Observations
(204-210).

METHODOLOGICAL OBSERVATIONS AND FIRST RESULTS

The search for the lived reality of the children, women and men of Byzantium, requires a closer look
at sources that take us away from Constantinople and into the provinces, sources that do not perpet-
uate the perspective of a few well-to-do aristocrats in the orbit of the court, but reflect the everyday
experience of the vast majority of the population. As Peregrine Horden observed: “...the notion that
Byzantine society was articulated primarily in a ‘vertical’ direction is one of which we rid ourselves
with difficulty. Evidence has after all adhered best to those who exercised authority. One traverses
Byzantine society downwards from the top. ... The everyday religion of the laity remains comparably
obscure; it can only be glimpsed indirectly through the media of sermon, icon and saint’s life.”*

To these media should be added the Euchologia, prayer books, which are the focus of a new re-
search project at Vienna. This article is intended as an introduction to the Vienna Euchologia-Project,
its methods and aims, exemplified by a presentation of selected first results, with a special focus
on research trips to Patmos, Grottaferrata and the Vatican. A general introduction by Claudia Rapp
(Project Leader) is followed by individual thematic contributions by team members Giulia Rossetto,
Daniel Galadza, Elisabeth Schiffer, Eirini Afentoulidou, and Ilias Nesseris.

* The project “Daily Life and Religion: Byzantine Prayer Books as Sources for Social History” is funded by the Austrian
Science Fund (FWF), Project Number P28219-G25. We are grateful for this support. This article presents new insights
gained from on-site visits by the project team to the Holy Monastery of St. John the Theologian in Patmos in October
2016, and the Biblioteca Apostolica Vaticana and the Badia Greca di Grottaferrata in March 2017. We are greatly indebted
to the staff of these institutions for their many kindnesses. We also extend our thanks to the Jahrbuch der Osterreichischen
Byzantinistik for accommodating our publication, and to the anonymous reviewers for their helpful suggestions. The Diktyon
numbers for each manuscript cited are given in parentheses or in a footnote at its first occurrence.

! P. HOrRDEN, The Confraternities of Byzantium, in: Voluntary Religion, ed. W. J. Shiels — D. Wood. Oxford 1986, 2545, here 32.
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EUuCcHOLOGIA AND ‘OCCASIONAL PRAYERS’

Prayer books (Euchologia, sg.: Euchologion) usually contain the eucharistic liturgies of John
Chrysostom and/or of Basil the Great, as well as (in varying combinations) the liturgies for baptism,
marriage, and burial, ordination to various ranks in the clergy, and often also monastic initiation rites
for men and women. For this reason, the study of Euchologia has largely been the domain of theolo-
gians and liturgical historians with a focus on Christian rituals and their development over time and
in different regions.?

In addition to the sacramental liturgies, the prayer books also contain a large number of prayers
for a wide array of everyday situations. These prayers are the focus of our ongoing research. They
address matters of concern to children, women, and men, most of whom lived in agricultural com-
munities. They have the potential to offer a treasure trove of information on perceptions of and ap-
proaches to daily life and social history. If this material was previously unknown, underused or not
fully appreciated, this is for a good reason: gathering the material requires extensive and painstaking
work with original manuscripts that are often poorly cataloged and scattered across libraries in many
locations.

Prayer books were made for the use of the clergy, specifically for use by liturgists, i.e. priests and
bishops. As utilitarian objects, the manuscripts tend to be of small or medium size, so that the priest
can hold the codex in his left hand as he performs the prayers and uses his right hand for liturgical
gestures. Depending on the occasion, these liturgical books were used in different spatial contexts
with varying degrees of sacrality. The liturgist used the Euchologion at the altar behind the icono-
stasis for the celebration of the eucharist; in the congregational space of the church for baptisms,
weddings and other rituals; in the private home when he prayed for a woman after childbirth; and
outdoors, at the seaside, when he blessed departing ships.

The only pictorial representation of an Euchologion in use is, to the best of our knowledge, the
depiction in the Madrid Skylitzes manuscript of the 12 c. that shows the future emperor Basil I in
the nave of a church with John, the son of the wealthy widow Danelis, while a priest performs the
prayers for ritual brotherhood (adelphopoiesis) (BNE, ms. gr. Vitr. 26-2, [Diktyon 40403], f. 85r). In
front of the priest, on a small book stand, lies an open Euchologion.

Euchologia manuscripts are neither pretty to look at nor valuable. Their most common embel-
lishment, if any, consists of decorative bars and elaborate initials underlaid with red, blue, green or
yellow color or, rarely, gold. These elements also serve the practical purpose of helping the liturgist
to find his place on the page. More often than not, they are written in a well-practiced—but not or-
nate or scholarly—hand in rather large letters relative to the size of the folio. Legibility, not luxury
was the main concern. A significant portion of manuscripts also include palimpsest folios, as re-used
parchment was more readily available and less costly than the newly prepared skins of goat, sheep
and calf. This is further elucidated in Giulia Rossetto’s contribution.

Euchologia manuscripts can display a specificity that calls for in-depth study. In some instances,
colophons and other scribal notes as well as annotations by later users reveal the chronological and
geographical coordinates of their production and use. Daniel Galadza’s contribution on liturgical
commemorations illustrates this issue. Palaeographical study may further identify the script style of
a manuscript as typical for a particular period or region, whether Southern Italy, Constantinople, or
elsewhere.

2 For a helpful introduction, see E. VELKOVsKA, Byzantine Liturgical Books, in: Handbook for Liturgical Studies, ed. A. J.
Chupungco. Collegeville, Minnesota, 1 1997, 225-240, 227-228, 237.
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The prayers for specific occasions occupy about half of the total folios of the Euchologia manu-
scripts, according to a rough estimate. The Byzantines had no single special word for these prayers.?
The designation that we have found to be most suitable is ‘occasional prayers’ (analogous to ‘occa-
sional poetry,’ i.e. poetry composed for a particular occasion) or, in German, ‘Anlassgebete’. Another
appropriate designation is ‘small prayers.” Some manuscripts contain only the text of these prayers,
while others specify in rubrics whether they are pronounced by a priest or by a deacon, at what
moment the celebrants make the sign of the cross, and what liturgical objects—such as candles or
censers—they should be using.

There is considerable variation in the content and sequence of the small prayers that may reveal
the concerns of the communities in which they were first formulated or used. This may yield addi-
tional insights into the geographical or chronological origin of a manuscript. Some Euchologia show
a focus on Constantinople and the imperial court, others are more concerned with fishing, pointing to
communities by the seaside, yet others with animal husbandry, indicating an inland location. The oc-
casional prayers also address concerns that may be particular to a historical period, for example those
that express anxiety about interaction with heretics (including Western Crusaders) or conversion to
Islam, a topic further elaborated by Elisabeth Schiffer. Often, the small prayers offer rare glimpses
into social realities that are largely hidden from the view of other sources, such as a child’s first day
at school, discussed by Ilias Nesseris, or the entire sequence of events associated with childbirth, as
elucidated by Eirini Afentoulidou.

Neither the number of extant Euchologia manuscripts, nor the number of the occasional prayers
they contain is currently known. It may be assumed that throughout the centuries, each priest, each
church, each monastery had at least one, and usually several, prayer books in their possession. The
earliest extant Euchologion in codex form is the ‘Barberini Euchologion’ in the Vatican Library,
Barb. gr. 336 (Diktyon 64879), from the late eighth century, probably of South Italian origin.* At
the Council of Florence (1438-1439), Constantine XI Palaeologus estimated that there were about
2000 liturgies available for the use of Byzantine (Orthodox) Christians.’ The actual number of extant
Euchologia manuscripts is unknown, partly also due to the lack of sufficiently detailed catalogs, but
it may well be in the thousands. From the Byzantine period, at least 300 are preserved on Mount
Athos alone and about 140 at St. Catherine’s Monastery in the Sinai. Even after the introduction of
printing, Euchologia manuscripts were copied by hand, which would have facilitated the customiza-
tion of the content for the needs of a liturgist and his community.

It is even more taxing to estimate the total number of occasional prayers, since multiple versions
of the same prayer text may address the same specific concern either scattered across different man-
uscripts or even within the same manuscript. Moreover, the same prayer text was sometimes used,
with no or only slight adaptations, for a different concern that is declared in the prayer title. The con-
tribution by Ilias Nesseris offers some valuable examples for the multiple use of prayer texts that can
be associated with schooling. The full extent of this issue has only become clear to us in the course of
our work over the past two years. It will take many more years of research on the Euchologia manu-
scripts to establish a representative sample of prayer texts and a representative list of prayer concerns
as expressed in their titles.

3 The expressions we have so far encountered include goyai didpopat ig Tavta dpero (e.g. in Crypt. I.B. XTI [Diktyon 179037,
f. 5r) or evyai ddpopar dvaykaiot (e.g. in Vat. gr. 2032 [Diktyon 686617, f. 197r).

4 The manuscript was edited by E. Velkovska and S. Parenti, originally in 1995. The most recent, updated edition is VELKOVS-
KA — PARENTI, Evkhologii Barberini.

5 Les ‘mémoires’ du Grand Ecclésiarque de 1’Eglise de Constantinople Sylvestre Syropoulos sur le Concile de Florence
(1438-1439), ed. V. LAURENT. Rome 1971, 476.
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HISTORY OF SCHOLARSHIP

Byzantine liturgical studies depend to a very large degree on manuscript work—a fate they share
with Byzantine legal history. Both fields of research have much to contribute to the study of Byzan-
tine social life and mentalité, and thus deserve greater attention among non-specialists. The reference
edition of the Euchologion used for the study of the liturgy was published in Rome in 1873. Byzan-
tinists tend to use the edition by the Dominican scholar Jacques Goar, which he compiled on the basis
of manuscripts in Paris, Rome and Grottaferrata without, however, indicating the precise manuscript
he consulted in each instance. Goar’s edition of the Euchologion, intended as a book for study, not
for liturgical use, was printed in 1647 in Paris. The revised 1730 version printed in Venice is widely
available in a 1960 reprint (and on Google books).® The Russian scholar Aleksei Dmitrievskij un-
dertook a similarly Herculean task when in 1901 he presented a catalog and partial transcription of
Euchologia in chronological order, based on his manuscript studies in St. Petersburg, Moscow, Jeru-
salem, St. Catherine’s Monastery in the Sinai, Patmos, Athos, Athens and Istanbul. In the second half
of the 20™ century, Miguel Arranz, André Jacob, Robert Taft, Stefano Parenti and Elena Velkovska
have made significant contributions to the study of individual Euchologia manuscripts or certain rit-
uals they contain, a tradition carried on by Robert Taft’s students at the Pontificio Istituto Orientale in
Rome. In recent years, a lively international network of scholars, regular conferences and a number
of ongoing research projects are all working together to advance scholarship in the field of liturgical
studies.’

Social and cultural historians, in their turn, have sometimes resorted to individual prayers and
rituals, mostly on the basis of Goar’s edition, to add spice and color to their studies of topics such as
adoption, primary education, and dietary habits, to name but a few.® For example, Euchologia take
center stage in a number of recent studies on the ritual of adelphopoiesis (ritual brotherhood).’

THE VIENNA EUCHOLOGIA PROJECT

Founded in October 2015, the Vienna Euchologia Project, located at the Division of Byzantine Re-
search (Institute for Medieval Research) of the Austrian Academy of Sciences, is a collaboration of
scholars of Byzantine manuscripts, liturgy, philology, and social history. The aim is to unlock the
potential of Euchologia as sources for daily life and social history.? Studies on individual topics are
designed to demonstrate the richness of this under-used source material. Current topics include his-
torical events and conversion, women’s purity, education, pious lay associations, palimpsest Eucho-
logia and the history of liturgical commemorations.

¢ Goar only rarely identifies his manuscript sources, leaving this task to scholarly detective work. See, for example, STRITT-
MATTER, Barberinum S. Marci, and PARENTI — VELKOVSKA, Grottaferrata I'.f8. 1.

For example: Society of Oriental Liturgy: DFG Project: The Early Jerusalem Euchologion in Georgian Transmission. Com-
parative Edition, Translation and Commentary (C. Sode — H. Brakmann — J. Hammerstédt, Universitdt zu K&ln); Research
Project CBM: Catalogue of Byzantine Manuscripts in Liturgical Context (K. Spronk - S. Royé, Protestantse Theologische
Universiteit Amsterdam): <https://www.pthu.nl/cbm/> (10.11.2017).

R. J. MacriDES, The Byzantine Godfather. BMGS 11 (1987) 139-162 (reprinted in: EADEM, Kinship and Justice in Byzan-
tium, 11"-15" Centuries. Aldershot 2000); EADEM, Kinship by Arrangement: The Case of Adoption. DOP 44 (1990) 109-118
(reprinted in: EADEM, Kinship and Justice); BAUN, Coming of Age; B. Caseau, Nourritures terrestres, nourritures célestes. La
culture alimentaire a Byzance. Paris 2015.

J. BosweLL, Same-Sex Unions in Pre-Modern Europe. New York 1994; C. PaNaGou, ‘H Adehpomnoinot. Axorovbia tod
EvyoAoyiov. Athens 2010; Rapp, Brother-Making.

The project was presented at a session of the Oxford Patristic Congress in August 2015, and at the International Congress of
Byzantine Studies in Belgrade, August 2016.

-
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In order to lay the groundwork for their historical and social analysis, the project members are
collaborating in the creation of an online database. The timeframe extends from the late 8" c.—begin-
ning with the earliest extant liturgical manuscript, Vat., Barb. gr. 336—to 1650, about the time when
Goar created the first printed edition. Once it is fully operative, the database will allow searches for
the content and concern of the prayers in manuscripts, prayer titles and prayer texts, by century and
by region of origin (or later use).* Particularly valuable in this initial phase are manuscripts of known
date and provenance that can be firmly anchored in time and place as they can help to establish a
matrix onto which other Euchologia can later be grafted, based on the content and perhaps also the
sequence of their prayers.

Our first destinations for on-site study were libraries where manuscripts have remained in the
same place since the Middle Ages. This decision was based on the assumption that the content of the
occasional prayers varies according to local need. In October 2016, we spent a week in the library of
the Holy Monastery of St. John the Theologian on the island of Patmos. The monastery was founded
in 1088. Its library holdings, which are recorded in multiple lists from the 12 century onwards, now
include about 1000 Greek manuscripts, in addition to important archival holdings and printed vol-
umes. In March 2017, we worked for a week in the library of the Monumento Nazionale della Badia
Greca di Grottaferrata. The monastery was founded in 1004, and today holds about 1200 manu-
scripts. Several days in the Biblioteca Apostolica Vaticana gave us a first impression of the extensive
material there, especially of South Italian provenance, that awaits further study.

In the following, I will present a number of important results from our first 18 months in the proj-
ect. It is in the nature of collaborative work that individual contributions are no longer discernible in
the end result, so it is important to note that the material presented here has benefited from the con-
tributions of all members of the team. Some of the following remarks will not come as a big surprise
to anyone who has looked at this manuscript material, but by way of introduction into the challenges
and potential methodological pitfalls of the study of Euchologia, it may be helpful to present them in
a combined and coherent fashion.

IDENTIFICATION OF EUCHOLOGIA

Not all manuscripts have a title, and there is great variety in phrasing even when they do. In Patm.
689 (Diktyon 54928), f. 9r, for example, the title “Euchologion” is followed by prayers for the mo-
nastic hours. In our data collection, we therefore make a distinction between ‘ms. Euchologion’ and
‘catalog Euchologion’, the former identified as such in the manuscript itself, the latter only by the
printed catalog. We began filling our database with manuscripts based on printed catalogs of manu-
script collections and libraries. This posed a first challenge, as catalogs differ in the amount of detail
they offer, and most catalogers from past generations (usually trained in the tradition of classical
philology) did not have the know-how or the inclination to invest time and effort in the identification
of liturgical material. We decided early on in the project to err on the side of caution and to include in
our preliminary list of manuscripts for future consultation all those that are labeled ‘liturgical.” After
consultation in situ, that label may be revised. Our collection of information for the database does

' The database is tailored to the requirements of the current project, but is flexible enough to accommodate future develop-
ments in scholarship. It is structured in such a way that information can be added by other scholars and can even be fed in
through other projects. These future additions may take several forms: expansion of content (details about the eucharistic and
other liturgies in the manuscripts, which are currently excluded), extension of the chronological range of the manuscripts of
Greek Euchologia beyond 1650, additions of prayer books that follow the Byzantine rite but are written in languages other
than Greek (e.g. Syriac, Armenian, Georgian, and the Slavonic languages), or other liturgical or linguistic information.
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not include prayers that belong outside the Euchologion context, such as invocations in the margins
or on fly leaves, or prayers and curses in colophons.?

The manuscripts display great variation in the presentation of these prayers. Prayers are usually
introduced by a title (evyn €ig or, in the case of a second prayer for the same purpose, goyn £tépa or
gOyn GAAN), often in a different script or ink color, but usually not on a new line. Sometimes they are
accompanied by liturgical instructions, for example for the chanting of psalms, or the use of candles.
Sometimes the prayers are embedded in a larger liturgical context, which may carry the title of duco-
AovBia, or ta&ig, or ta&ig kai axorovbia. The occasional prayers usually appear as a cluster, in the
second half of an Euchologion manuscript. Investigating the context in which a prayer is mentioned
can point towards its interpretation and use at the time of copying, although it is often difficult to
discern a pattern in the sequence of prayers in a manuscript. It may also happen that a second prayer
for a purpose that has already been addressed appears several folios later. Sometimes, a number of
occasional prayers are added to manuscripts that are not Euchologia, often on fly leaves at the end
of a codex."

Up to three steps (each with its own data sheet) are involved in the study of a manuscript: 1. a brief
codicological description of the entire object on the basis of a checklist; 2. a detailed list containing
folio numbers, title/incipit/explicit or significant words, keywords in English denoting the content or
concern of the prayer, and an indication of the relation of each prayer to previous printed editions,'
and 3. transcriptions. We only transcribe prayers that are not previously attested in print or that are
not found in our files.

IDENTIFICATION OF PRAYER CONTENT AND CONCERN

Identifying the content and concern of a prayer is crucial for its interpretation in the context of social
and cultural history. In the database that is being built as part of the project, it will eventually be
possible to search for a wide range of concerns from headaches and childbirth to fishing and wine-
making. Consistency in terminology is essential for the searchability of a database. However, there
is no standard nomenclature or classification of prayers in the Greek tradition. We therefore take the
title of a prayer as our guide in identifying its concern.

This is particularly appropriate as prayers were often adapted to different purposes, so that the
same prayer text may have a different meaning and application at different times and in different
contexts. A fine example is the prayer for the first steps of a group of children (the plural is used),
discussed by Gabriel Radle. The earliest attestation of this prayer is in Sin. gr. NF/MG 53 (Diktyon
61091), a manuscript only slightly younger than the Barberini Euchologion (Vat., Barb. gr. 336).
Later manuscripts from the Greek-speaking regions of Southern Italy use the same prayer but un-
der different titles: the first haircut of a child, name-giving on the eighth day or a child’s first day
at school. Even within the same manuscript, the interpretation of the prayer changes over time: an
Arabic annotation to the Sinai manuscript in a later hand attests not only to the continued use of this
manuscript among people for whom Arabic came more easily than Greek, but also a different social

12 Such short texts would yield rich material for the linguistic and stylistic study of prayer texts. We note their existence during
our on-site visits, but do not include them in the part of the database that is intended for public access.

13 These are included in our study.

4 To facilitate our work, we have created searchable digital texts of GOAR, ARRANZ, L’eucologio costantinopolitano and
VELKOVSKA — PARENTI, Evchologij Barberini that serve as our basis for comparison and transcription. DMITRIEVSKL, Opisanie
II will soon be added. There are separate categories for ‘slight differences’, ‘noticeable differences’ and ‘significant differ-
ences’. The last column notes if a transcription is made in the third document.
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context: ‘Prayer said for the boy after he (has started to) walk, who (may be of any age from) seven
years to the very young.’!s

REGIONAL SPECIFICITY

How can we be sure that a manuscript was really in use in a particular region? It is rare that regional
origin is indicated in the manuscript itself. Patm. 743 (Diktyon 54981), for instance, was copied in
the year 1180 to be deposited at the ‘most famous Monastery of Patmos’. The scribe is probably
identical with the ‘sinful Neilos” who inscribed his request for prayers in two other locations in the
manuscript.'®

Sometimes, the prayer texts themselves contain clues. Patm. 786 ([Diktyon 55025], 16™ ¢.), ff.
183v—184r contains two prayers for traveling by sea as well as a prayer for the blessing of fishing
nets on ff. 114v—115r and one for the construction of a ship on f. 115rv. The presence of prayers
connected to seafaring and nautical issues suggests that this manuscript was produced to cater to
the specific needs of Patmos’ island location. But, as will be shown shortly, prayer content does not
always point to regional provenance.

The political history of Patmos is also present: the fact that the island had contact with the bishops
of the Roman Catholic Church and that it was under Crusader rule left its traces in the names listed
for commemoration in several manuscripts, as the contribution by Daniel Galadza shows.

Important references to historical people, especially benefactors, or local saints that reveal a cer-
tain specificity of time or place may well appear in the part of a manuscript that does not contain the
occasional prayers. We have therefore determined that each manuscript must be examined folio by
folio, as briefly or as extensively as needed, before our attention focuses on the occasional prayers. In
the eucharistic liturgy, it always repays to read the diptycha for the commemoration of saints, as well
as the commemoration of the dead, since the addition of names may indicate local cultic preferences
on the basis of historical developments.

A good example is Patm. 105 (Diktyon 54349) from the first half of the 13™ c. It contains, on
f. 92v, prayers for the blessing of fishing nets and for a boat. At first glance, this would point to its
use in an island location. But the names mentioned in the liturgical commemorations would indicate
that the manuscript was destined for the monastery of St. Meletius of Myoupolis in Boeotia, about
30 kms from the nearest shore.!”

RELEVANCE OF PRAYERS

How can we be sure that a prayer that is preserved in a manuscript was of relevance at the time of
copying and also in the later history of use of the manuscript? In our study of Euchologia manu-
scripts, we pay particular attention to ‘traces of use’: dark outer lower edges indicate that these pages

!5 RADLE, Infants.

16 Name of the scribe on f. 26v, f. 351, date (without name) on f. 32v, lengthy note (without name) on f. 35v, quoted below.

17 TAFT — PARENTL, Grande Ingresso 710, n. 109. The manuscript represents an example of the diffusion of the Southern Italian
liturgical tradition even beyond its original geographical region: S. PARENTI, L’Evyoloytov 10 pukpdv del 1931 e la riforma
della Liturgia delle Ore di Grottaferrata. Tentativi del passato, situazione attuale e nuove proposte, in: Miscellanea di studi
in onore di P. Marco Petta per il LXX compleanno (= BollGrott 46 [1992] 281-318), repr. and rev. in: Mille anni di “Rito
Greco” alle porte di Roma (Analekta Kryptopherres 4), eds. S. Parenti — E. Velkovska. Grottaferrata 2004, 267299, here
273-276. On the history of the Monastery of Saint Meletios, including its scriptorium, see J. Koper — F. HiLp, Hellas und
Thessalia (TIB 1). Wien 1976, 217-218. Could it be that this manuscript was copied in Patmos on the basis of a local Vorlage
and never left the island? This would explain both the presence of nautical prayers and its current location.
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were turned frequently, perhaps with fingers smudged with soot; wax drops on a page show that it
was held open during a ceremony that involved candles. In Patm. 104 ([Diktyon 54348], 13™ c.), ff.
27v-28r, a large red stain in the text of the wedding ritual suggests that some wine was spilled during
the administration of the common cup.'®

It is rare that we hear directly about the perceived usefulness of prayers. One such case is the
scribal notice in Patm. 743, f. 35v, mentioned above." It refers to the prayers for the monastic hours
that are contained in this manuscript, but may equally well apply to other contexts where prayers are
paramount:

"Hom molv g popd(g) Eypaya k(ai) t(ac) evy(ag) | ooy o un Eyete m(até)peg dyor Tig | yop
Ta0TaG OVK Exet; el yap k(al) | Exovv, aAAd ToAhol kaf’ Nuépav | oV Aéyouv: k(o) {npio yoyikn moA-
M. | Oueig 0 X(p1oto)d yaprtt, 00 HOVoV | avtol AEyeTe PHETA KATAVOEEMG, | ALY K(al) T(BV) petoyi-
@V al dylon EkkAn(oiar). | €Yo 6& oxomncag U maAaiom|0évies nUPAONcay, Bappno(ag) | €v 1 dydnn
Eypaya TanTog K o|pikdypag(ag) k(ai) ceaitac mg aypaupato(s). | Kai pakdprot ity ol tavtog
| Ko®’ Nuépav OG avTipdpuaka | TdV Yyouxdv Kol T(GV) copdt(mv) e0youevot | avayvdokovst. O 6
otepno(ag) avt(ag) v évoo&otatny povny tig | Ilatuov, émkatdpatog Eotm. +

“Now I have yet again copied even the prayers, fool that I am, as if you holy fathers did not have
them. Because there is nobody who does not have them. But even if they have them, many people
do not recite them every day. And that does great damage to the soul. So for Christ’s sake, not only
should you recite them with great compunction, but also the holy churches of the metochia. As 1
am uneducated, I have written them out in rustic letters and with mistakes, trusting in (divine) love,
because I wanted to make sure that they did not fade because of their age. And blessed are those
who read them in prayer every day, as a protection for body and soul. But accursed shall be whoever
removes them from the most famous monastery of Patmos.”

WERE PRAYERS REALLY USED EXACTLY AS WRITTEN?

It would be good to know more about the use of Euchologia in the Byzantine period. But evidence
is scarce and—as yet—inconclusive, even when the prayer texts for one particular concern have
been well studied, as in the case of ritual brotherhood (adelphopoiesis). 16 different prayer texts are
preserved in 69 manuscripts. The two most popular prayers (attested 35 and 45 times, respectively)
often appear in conjunction with each other or with additional prayers, while two prayers are attested
only once. This suggests that variation in the creation and use of prayer texts was not unusual.?’ The
rich manuscript tradition confirms the enduring popularity of the blessing of male-male relationships
through adelphopoiesis, but does not permit firm conclusions on which prayer text was used at any
given time.

Whether the liturgist felt free to improvise prayers, based on the written version in the Eucholo-
gion, remains an open question. The insertion of names, as necessary and appropriate, has already
been noted. Explicit stage directions to the liturgist are rare. One example is Patm. 689 (15"-16%
c.), f. 70v, where the prayer for illness is followed by a direct address to the liturgist, noting that, if
desired, “you may use further prayers for demonic possession.”

18 Comparing the black and white images to on-site study shows how difficult it would be to make such an identification only
through microfilm.

1 The Greek text of this notice has already been published in KomINES, ITivakeg 11-12.

20 RAPP, Brother-Making, Appendix I and Appendix II.
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We will never know the full degree of variation that came with oral performance, but it may not
have been significant. Comparison with modern practice suggests that it is of the utmost importance
for the perception of the validity of a ritual that it be performed every time in exactly the same way.*

WHAT ADDITIONAL INFORMATION CAN EUCHOLOGIA MANUSCRIPTS CONVEY?

True to their utilitarian nature, Euchologia may also contain other texts and even non-textual ma-
terials that are of interest to the social and cultural historian: lists of names of prayer communities,
recipes, magical formulae, writing exercises, palimpsest leaves, or line drawings. The depiction of
a small sailboat in Patm. 786, f. 86v, for instance, further underscores the specificity of the island
location.?? As they were used during the holy liturgy, Euchologia may also have had a special value as
ritual objects that came alive during the liturgical performance. Stefan Roy¢ and others have begun to
apply this codico-liturgical approach in the Catalogue of Biblical Manuscripts project.”

A final set of questions relates to the origin of small prayers and their prescriptive or normative
value. The value of these prayers for historical analysis ultimately hinges on these questions. To what
degree did these prayers originate with the Church as an institution? Or is the opposite the case and
they reflect the needs of the people which the church then aimed to control through liturgicization?
The latter may have been more frequently the case than hitherto acknowledged. A fine example is
the wedding ritual. In a seminal study, Gabriel Radle has shown that the nuptial prayers had their
origin in private practice. The priest would be called to the private home, where the marital bed was
sectioned off by a curtain. He would pronounce blessings on the couple and on their marital bed
above which the marital crowns were hung. After seven days, when the curtain and the crowns were
removed, this was marked by further prayers by the priest. This sequence later gave rise to the full
wedding ritual. But as Radle points out, even after Emperor Leo VI (regn. 886-912) stipulated that
the ecclesiastical wedding ritual had legal force, many people lived in socially and publicly recog-
nized unions (perhaps even with priestly blessing), without undergoing the church ceremony.**

The mere fact of textual transmission at any given time does not necessarily reflect the lived
reality of the people at that moment. This has been shown with regard to legal writing. Recent studies
of the great legal codifications of late Antiquity, the Codex Theodosianus and the Codex lustinianus
urge great caution: some laws are included in these collections simply for the sake of antiquarianism
or completeness, although the administrative realities they represent have long since vanished.”
Nobody wants to be the first to break with tradition. By analogy, we cannot be entirely certain that a
particular prayer concern was an issue merely because it is contained in a manuscript of a particular
date. It may simply be transmitted as part of an established sequence.

We cannot be certain that a priest was called in to say the occasional prayers every time that a ves-
sel of oil or wine was polluted, that a child had learning difficulties, or someone had a headache. Our
best guide to the prayers that were most frequently employed is the traces of use or other indications
in the manuscripts themselves.

The Euchologia made for (male) monasteries which contain small prayers for the needs of lay
communities, for example for women’s purity and other family matters, must also be considered in

2l D. KRUEGER, Liturgical Subjects. Christian Ritual, Biblical Narrative, and the Formation of the Self in Byzantium. Philadel-
phia 2014.

For this manuscript, see below, p. 185, 204.

2 <https://www.pthu.nl/cbm/> (10.11.2017).

2* G. RADLE, The Development of Byzantine Marriage Rites as Evidenced by Sinai Gr. 957. OCP 78 (2012) 133-148.

2 J. HarrIgs, Law and Empire in Late Antiquity. Cambridge 1999, 22.
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this context. Were these really relevant to the monks in their supposed life of seclusion? At least one
manuscript seems to suggest this: in Lesbiacus Leimonos 85 ([Diktyon 45408], 16 c.), f. 16v, the
prayer for the 8" day after birth begins as follows: Totéov 8¢ &t T 0Yd0N NUEPQ LETA TNV YEVWN O,
TPocayeTaL &V T® vad TO BPEPoc Tapd THS paiag Kol iotatat Tpd TdV TUA®DY ToD vaod. O 8¢ iepelc
motel eDAOYNTOV' Tprodylov: o avayio [Tatep HudV: ‘Ot 6od" 10 dmoAvtikiov Thg NUEPAg 1 ToD
ayiov tig povils. (“It must be noted that on the eighth day after birth, the infant is brought to the
church by the midwife. And she stands before the doors of the church. The priest says the Invocation,
Trisagion, Panagia, Our Father, the hymn of the day or of the saint of the monastery.””) That ‘the
saint of the monastery’ could be chosen as the topic of the short hymn (apolytikion) indicates that the
liturgists who performed this initiation rite for a newborn child were in fact monks. This notice in an
Euchologion manuscript offers important and otherwise unavailable insights into the close relations
between a monastery and the families who lived around it.

As in the study of law, the presence of a normative or prescriptive text does not in and of itself
imply that it was used in this manner, let alone that it was used with any kind of regularity. Legal dis-
putes were settled in a myriad of extra-judicial ways, and by the same token, people’s religious needs
in dealing with higher powers could be addressed by other practices, including magic. Although the
sources avoid drawing attention to this, it is well known that priests were involved in the production
of amulets and magic charms. Ms. Patm. 689 (15"—16™ c.), f. 114v includes a prayer for female breast
pain, followed by instructions for writing a phylactery that the woman can wear on her chest.

Like legal codes, Euchologia should not be seen as photographic snapshots of lived reality. Mod-
ern scholars should regard them more like a mood board, conveying the general flavor of a period,
the colors and textures—or, to use different terminology: the discourses — in which everyday life
played itself out.

A CASE FOR BIG DATA

The only way to draw meaningful conclusions from the occasional prayers as evidence for historical
situations or developments is by studying their occurrence in a large number of manuscripts over a
long period of time. If, for example, the same concern is addressed in new prayers (or adaptations
of older prayers) in manuscripts from later centuries, this is a firm indication that it remains a lively
issue. Another indication of actual relevance may be the appearance of new concerns at particular
moments in time, for example in dealing with different non-Orthodox groups of people. Again, this
can only be properly identified and evaluated once a very large number of Euchologia have been
collected and analyzed.

As this overview has tried to demonstrate, the study of Euchologia has vast potential, but also
poses practical and interpretive challenges. It is only through an extensive collaborative effort, sus-
tained over a long period of time, that the study of these manuscripts, one by one, will eventually
yield enough material to observe larger trends. This is a long and arduous road. Along the way,
individual manuscripts, like those discussed here, offer their own reward through new insights into
liturgical approaches to social and religious life, as articulated in the prayer books of the Byzantine
people.

Claudia Rapp
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CODICOLOGICAL PATHWAYS IN SEARCH OF EUCHOLOGIA PALIMPSEST
MANUSCRIPTS

Leafing through the pages of manuscript catalogs in order to track down the Euchologia each library
preserves, one can observe that a considerable number of these codices are—entirely or partially—
written on recycled parchment. The most famous is the so-called Archimedes palimpsest (Diktyon
8838), a 13" c. prayer book currently preserved at the Walters Art Museum in Baltimore, which
contains—among the erased texts—Archimedes’ Method and Stomachion, speeches by the orator
Hyperides, and a commentary on Aristotle’s Categories.?

But there are many more. Here are a few examples of Euchologia extant as scriptiones superiores
of palimpsest manuscripts: 10 out of 39 (26%) in the Library of St. Catherine’s Monastery at Mount
Sinai,”” 9 out 0of 27 (33%) at the Vatican Library, 7 out of 18 (39%) at the Biblioteca Statale del Mon-
umento Nazionale di Grottaferrata. Is this dictated by a particular reason or just the result of chance?
On the one hand, as has already been stated,”® Euchologia are utilitarian objects and this could well
be one valid explanation for their being frequently written on re-used parchment. On the other hand,
it would be easy to assume that Euchologia, because of their smallish size, would be preferred texts
for reshaped palimpsest parchment sheets.

Further investigation is necessary to prove or to reject such preliminary assumptions. To this
end, this paper presents a case study of the handwritten prayer books of the Libraries of Patmos and
Grottaferrata. Because of the need to place the phenomenon of palimpsest Euchologia into a wider
context, the analysis takes into account all relevant prayer books preserved in these libraries, includ-
ing the paper and parchment manuscripts that are not palimpsest.

The questions to be pursued with regard to these Euchologia manuscripts are:

— Do Euchologia manuscripts have typical dimensions?

— What exactly do we mean when we state that Euchologia tend to be small in size?
— How frequently were Euchologia written on reused parchment?

— What kind of scriptiones inferiores do Euchologia manuscripts preserve?

These points are discussed below through a statistical analysis. Although this is a very limited
sample, this investigation could be a first step towards identifying codicological characteristics that
are typical of Euchologia manuscripts.

CASE STUDY: PRAYER BOOKS AT PATMOS AND GROTTAFERRATA

The material collected by the team at the Library of the Holy Monastery of Saint John the Theologian
in Patmos and at the Biblioteca Statale del Monumento Nazionale di Grottaferrata is displayed in
tables. These aim to provide a general overview of the manuscripts the team inspected and classified
as relevant for the purposes of the Euchologia-project, with a special focus on the palimpsests.

The tables’ entries are arranged as hereinafter described.

26 The Archimedes Palimpsest, I-1I. Ed. R. NETz — W. NOEL — N. TCHERNESKA — N. WiLsoN. Cambridge 2011; S. LucA, On
Dating and Provenance of the Euchologion of the Archimedes Palimpsest. The Journal of the Walters Art Museum 66—67
(2007 [2011]) 59-72.

27 Regarding the Sinai Euchologia, see my forthcoming dissertation: “The Sinai Euchologia Written on Reused Parchment:
Communities of Production and Use” (University of Vienna), which my association with the Sinai Palimpsests Project of
EMEL (executive director M. Phelps, scholarly director C. Rapp) makes possible. The aim of the project is the creation of
an open-access database of images of the palimpsest manuscripts preserved in the Monastery of St. Catherine. For more
information, see: <http://sinaipalimpsests.org/> (10.11.2017).

2 See C. Rapp above, p. 174
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Shelfmark. After the call number of each manuscript I indicate, in the footnotes, the bibli-
ographical reference to the printed catalogs as well as to selected relevant editions or studies
on the manuscripts. Reference to the publications of VELKOVSKA—PARENTI 2011 and TAFT—
PAReNTI 2014 is also given, where further bibliography on the manuscripts can be found.
Writing support and ff. number. In composite manuscripts made up of paper and parchment,
that is those codices containing more than one codicological unit, this is indicated for the
relevant section(s) only. For parchment manuscripts, the total number of folios and the
number of corresponding sides (recto and verso) are specified.

Presence of palimpsest folios and the content of their erased undertext.

Dimensions. Typical folio dimensions (height/width), in millimeters, are given. An overall
quantitative study on the size of Euchologia manuscripts does not exist so far. André Jacob’s
study of the Southern Italian manuscripts identifies four sizes of Euchologia manuscripts:
1) large: ca. 250x200 mm; 2) medium: ca. 190x135 mm; 3) small: ca. 170x140 mm and
4) oblong in height (with a deviation of more than 70 mm between height and width): e.g.
ca. 225x150 mm. # I use these four categories as a frame of reference in order to group the
manuscripts from Patmos and Grottaferrata.

Date. The catalogs of Patmos and Grottaferrata are not always reliable.*® For this reason,
dates proposed in the secondary literature are also indicated. Dates are arranged chrono-
logically and are separated by the word versus (abbr. vs), which distinguishes scholars’
discordant opinions (listed in the footnotes).’!

Place of copying. Once again, scholars’ discordant opinions are divided by a versus.

PATMOS
Shelfmark Writing support Palimpsest? Typical folio | Date Place of
and ff. number .. K dimensions copying
Content scriptio inferior
(mm)
Patm. 104 Parchment * Yes: initial and final 196x141 13" ¢. (Pas- Unknown
277 ff. = 554 sides flyleaves (I and o) chal tables
» Suspected: ff. 73v—74v start on 1234)
Tot.: 7 sides Vs 12343
Unknown: not investi-
gated yet

» A.Jacos, La mise en forme de 1’euchologe dans 1’Ttalic méridionale. Quelques observations. Estudios bizantinos 3 (2015)

30

31

32

33

34

29-43, here 34-38.

I refer to SAKKELION, ITatpoxn Biiodnkn, and KALLIMACHOS, TTatuioktig Bipriobning copuninpopa for Patmos; RoccHi,
Codices Cryptenses for Grottaferrata.

If the secondary literature is in accord with the dating in the catalogs, no footnote is present.

Diktyon 54348, SAKKELION, IMTotpoxr BifloOfkn 62; DMITRIEVSK, Opisanie 1T 153—157; TAFT — PaRENTI, Il Grande
Ingresso 710, n. 113.

SAKKELION, [Tatpioxr Bipiodnkn 62 vs DmiTrIEVSKD, Opisanie I 153; TAFT — PARENTL, Il Grande Ingresso 710, n. 113.
Diktyon 54349, SAKKELION, ITotpakn Bipiodnkn 62—63; DMITRIEVSKL, Opisanie 1T 159—170; TAFT — PARENTI, Il Grande
Ingresso 710, n. 109.
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Shelfmark Writing support Palimpsest? Typical folio | Date Place of
and ff. number .. K dimensions copying
Content scriptio inferior (mm)
Patm. 105% Parchment + Paper | ¢ Yes: f. 4 183x145 13" ¢. (after Boiotia,
(composite) Tot.: 2 sides 1203) Monastery of
114 ff. = 228 sides Unknown: not investi- St. Meletlus.
gated yet of Myoupolis
Patm. 647% Paper - 212x160 1583 Rome
Patm. 6893¢ Paper - 210x140 15"-16%¢.vs | Unknown
16th 0.37
Patm. 6903 Paper (composite) - 216x142 Late 15" c. Unknown
Patm. 691% Paper (composite) - 215%145 15M-16" c. Unknown
Patm. 7034 Parchment + Paper | * Suspected (en- 197x142 12t to 15" ¢c. | Unknown
(composite) tire parchment sec-
101 ff. = 202 sides tion): 122r-162v and
179r-240v
Tot.: 202 sides
Unknown: not investi-
gated yet
Patm. 7434 Parchment No 166x123 1180 Patmos
36 ff. = 72 sides
Patm. 763+ Paper (composite). - 156x104 1613 Unknown
Only part 1 (ff.
1-38) is of interest
Patm. 776% Paper - 210x155 1572 Unknown
Patm. 786* Paper - 148x103 16" c. Unknown
Patm. 795% Paper - 199x143 17" c. Unknown
Patm. 8114 Paper - 215%150 16" c. Unknown
Patm. 8374 Paper (composite). - 220%145 140-15% ¢, Unknown

Only part 1 (=f. 1)
is of interest

3

b3

3

=N

3

3

3

°

4

S

4

4

b

4

b

4

>

4

3

Diktyon 54886, SAKKELION, ITatpakn BifiioOnkn 258; IoANNIDES, Kumplakdg Asttovpyikds kddikag; KOMINES, TTivakeg
34, pl. 63.

Diktyon 54928, SAKKELION, TTatpakn BifAo6nkn 270; DmiTRIEVSKL, Opisanie 11 661-664.
37 DMITRIEVSKTJ, Opisanie IT 661 vs SAKKELION, [Totpiokn Bipio6nkn 270.

Diktyon 54929, SAKKELION, ITatpoakn Bifiodnkn 270; DmitrIEVSKL, Opisanie IT 650—655.
Diktyon 54930, SAKKELION, ITatpuoxr Bifiodnkn 270; DMiTRIEVSKD, Opisanie IT 664—665.
Diktyon 54942, SAKKELION, ITatpoakt BiAodkn 274; DMITRIEVSKL, Opisanie 11 920-921.
Diktyon 54981, KALLIMACHOS, ITatpoxfg Biflodnikng copmiipopa 1, 312-315 (no
42 Diktyon 55002, KarLLmMacHOS, IMatpakiic Bipiobnkng coumigpopa 2, 149-150 (no
Diktyon 55015, KarrmvMacHos, Hatpuakiic BipAodnkng copmiypopa 3, 394-396 (no
4 Diktyon 55025, KarLmMacHOS, [Matpakiic Bipiobnkng copmipopa 4, 257-260 (no
Diktyon 55034, KarLiMacHOS, atpakiic BipAodnkng copmiypopa 4, 268-269 (no
Diktyon 55050, KALLIMACHOS, [Totpakiig Bipiodning copmiipwpo 6, 363-365 (no
Diktyon 55076, KAaLLIMACHOS, ITatpoxfg Biflodnikng copniipopa 7, 150-154 (no

. 8); KomiNEs, ITivaxeg 11-12, pl. 17.
. 29); Komings, ITivokeg 37, pl. 71.

. 41); Komings, ITivokeg 32, pl. 59.
.51).

. 60).
J77).

. 102).
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GROTTAFERRATA

Shelfmark Writing support Palimpsest? Typical folio | Date Place of

and ff. number Content scriptio inferior* dimensions copying

(mm)

Crypt. [.B.1 Parchment + Paper | No 245%185 11t e, vs Unknown
(=gr. 89)* (composite) JRENR

149 ff. = 298 sides
Crypt. [.B.11 Parchment No 170140 11t c. vsearly | S. Italy:
(=gr. 332)"! 151 ff. = 302 sides 12t ¢ 52 Rossano?

(Calabria)™
Crypt. [.B.I11 Parchment * Yes: ff. Ir-41v and 186x140 14% ¢, vs 2nd S. Italy:
(=gr. 13)* 211 ff. = 422 sides 46r-211v half 14" c. Tropea
Tot: 414 sides vs after June (Calabria)
1357%

1. Unidentified Latin text
(I*thalf 14® ¢.)

2. Prophetologion (10%—
11" ¢.)

3. Triodion (12" ¢.)

4. Prophetologion (111"~
12%¢)

5. Unidentified text (1
half 12% ¢.)

6. Triodion (2" half 11"
c.)

7. Evangeliarion (2" half
11[h)

48

4

S

50

5

52

53

54

S

by

As in Criscl, Palinsesti, if not indicated otherwise in the footnotes.

Diktyon 17893, RoccHi, Codices Cryptenses 235-244; PARENTI — VELKOVSKA, Grottaferrata I.§. I; TAFT — PARENTI, Il Grande
Ingresso 712, n. 132.

RoccHi, Codices Cryptenses 235; ARRANZ, L’eucologio costantinopolitano 7 vS PARENTI — VELKOVSKA, Grottaferrata I'.3. I;
P. KaLarrzipis, La disposition intérieure rédactionnelle des manuscrits liturgiques, Paris, Coislin 213; Grottaferrata [.B. I;
Athénes, Ethnike Bibliothéke 662, in: Inquiries into Eastern Christian Worship. Selected Papers of the Second International
Congress of the Society of Oriental Liturgy, Rome, 17-21 September 2008 (Eastern Christian Studies 12) ed. B. Groen —
S. Hawkes-Teeples — S. Alexopoulos. Leuven — Paris — Walpole, MA 2012, 279-291; TAFT — PARENTI, Il Grande Ingresso
712, n. 132.

Diktyon 17894, RoccHr, Codices Cryptenses 244-249; S. LucA, Manoscritti “Rossanesi” conservati a Grottaferrata. Mostra
in occasione del Congresso internazionale su s. Nilo di Rossano (Rossano 28 sett. — 1 ott. 1986), Catalogo. Grottaferrata
1986; VELKOVSKA — PARENTI, Evchologij Barberini 465; TAFT — PARENTL, Il Grande Ingresso 707, n. 61.

RoccHi, Codices Cryptenses 244 vs TAFT — PARENTI, Il Grande Ingresso 707, n. 61.

Luca, Origine e datazione 210.

Diktyon 17895, RoccHr, Codices Cryptenses 249-251; Crisct, Palinsesti 27-28, 109-115; PARENTI, Per la datazione 239-
243; TAFT — PARENTL, Il Grande Ingresso 713, n. 150.

RoccHi, Codices Cryptenses 249 vs Criscl, Palinsesti 27 vs PARENTI, Per la datazione; TAFT — PARENTIL, Il Grande Ingresso
713, n. 150.
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Shelfmark Writing support Palimpsest? Typical folio | Date Place of
and ff. number Content scriptio inferior dimensions copying
(mm)
Crypt. [..IV Parchment No 154111 10t c.vslate | S.Italy:
(=gr. 308)% 141 ff. = 282 sides 10" ¢. vs Campania
1lth C.57
Crypt. Parchment * Yes: ff. 58-61 and 185x130 1112t ¢, S. Ttaly:
[B.VI=LLA.XXIX 100 ff. = 200 sides 88-89 vs 1sthalf Calabria /
(=gr. 152)% Tot.: 10 sides 13t c. vs Basilicata
1. Origen, Commentary 13%-14%¢.”
on Matthew (late 5% c.)
2. BAS+CHR: frg. from
a liturgical scroll (1°** half
10" ¢.)
Crypt. [.B.VIL Parchment (com- No a. 189x135 Early 10® S. Italy:
(=gr. 16)%° posite: atb+c. b. 174x138 c.vs 10— Calabria /
Only parts a+b are 11t o Basilicata
of interest to the
project)
129 ff. = 258 sides
Crypt. [.B.IX Parchment No 103x79 14" ¢, vs S. Italy:
(=gr. 292)% 95 ff. = 190 sides 16" ¢.% Calabria*
Crypt. I'f.X Parchment No 189%146 10h—11%c. S. Ttaly:
(=gr. 153)% 115 ff = 230 sides Calabria /
Basilicata
Crypt. [.B.XI Parchment No 146x115 11%0-12% ¢ vs | S. Italy:
(=gr. 299)% 20 ff. = 40 sides 12t ¢ 67 Calabria®®

56

57

5

3

59

60

6

6

18}

6.

)

64

6

@

6

N

67

68

Diktyon 17896, RoccHi, Codices Cryptenses 251-253; S. PARENTI, L’eucologio manoscritto I'.f. IV (X sec.) della Biblioteca
di Grottaferrata. Excerpta ex Dissertatione ad Doctoratum. Rome 1994; VELKOVSKA — PARENTI, Evchologij Barberini 466;
TAFT — PARENT], Il Grande Ingresso 704, n. 20.

TAFT — PARENTI, Il Grande Ingresso 704, n. 20 vs A. JacoB, Les traductions de I’euchologe et des commentaires liturgiques
byzantins dans Italie méridionale, in: L’heritage byzantin en Italie (VIII*-XII¢ si¢cle), II1I: Décor monumental, objets, tradi-
tion textuelle, ed. Sh. Brodbeck et alii (Collection de I’Ecole Francaise de Rome 510). Rome 2015, 219-233, here 221 vs
RoccHi, Codices Cryptenses 251.

Diktyon 17898, These are not two different manuscripts. I.f.XXIX is the shelfmark assigned by Rocchi to the scriptio in-
ferior of ff. 88-89 (fragments from a liturgical scroll). Rocchr, Codices Cryptenses 255-257, 277-278; Crisci, Palinsesti
28-29, 115-119; VELKOVSKA — PARENTI, Evchologij Barberini 466.

VELKOVSKA — PARENTI, Evchologij Barberini 466 vs Criscl, Palinsesti 28 vs RoccHi, Codices Cryptenses 255.

Diktyon 17899, RoccHi, Codices Cryptenses 257-259; PassarRELLI, L’eucologio Cryptense I.f. VII; A. Jacos, Quelques
observations sur I’euchologe I'.3. VII de Grottaferrata. A propos d’une édition récente. Bulletin de I’ Institut Historique Belge
de Rome 53-54 (1983-1984) 65-98; VELKOVSKA — PARENTI, Evchologij Barberini 466; TAFT — PARENTI, Il Grande Ingresso
704, n. 22.

PassareLL1, ’eucologio Cryptense I'.f. VII vs TAFT — PARENTL, Il Grande Ingresso 704, n. 22.

Diktyon 17901, RoccHi, Codices Cryptenses 261-262; TAFT — PARENTI, Il Grande Ingresso 715, n. 173.

S. LucA, Il monastero di S. Maria di Polsi. Note storiche e manufatti librari. BollGrott 49-50 (1995-1996) 151-171, here
159; TAFT — PARENTIL Il Grande Ingresso 715 n. 173 vs RoccHi, Codices Cryptenses 261.

Luca, Origine e datazione 246.

Diktyon 17902, RoccHi, Codices Cryptenses 262-263; VELKOVSKA — PARENTI, Evchologij Barberini 467; TAFT — PARENTI, 11
Grande Ingresso 704, n. 24.

Diktyon 17903, RoccHi, Codices Cryptenses 263-264; RUGGIERI, Cryptensis Euchology.

Luca, Origine e datazione 203 vs RoccHi, Codices Cryptenses 263; RUGGIERI, Cryptensis Euchology 333.

Luca, Origine ¢ datazione 203.



188 Claudia Rapp — Eirini Afentoulidou — Daniel Galadza — Ilias Nesseris — Giulia Rossetto — Elisabeth Schiffer

Shelfmark Writing support Palimpsest? Typical folio | Date Place of
and ff. number Content scriptio inferior dimensions copying
(mm)

Crypt. [.B.XII Parchment * Yes: entirely palimp- 150114 Late 13%c.vs | S. Italy:
(=gr. 326)® 98 ff. = 196 sides sest 14t ¢.70 Calabria

Tot.: 196 sides

1. Anastasius Sinaita,

Viae dux (early 12" c.)

2. Grammatical texts

(early 12" ¢.)

3. New Testament Lec-

tionary (1%t half 12 ¢.)

4. Liturgical texts (early

12t ¢))

5. Menaea (1% half 12" ¢.)

6. Hagiographical texts

(2" half 10" ¢.)

7. Unidentified Latin text

(1% ¢.2)

8. Unidentified text

(11" ¢.?)
Crypt. [.f.XIII Parchment * Yes: entirely palimp- 225%x160 1sthalf 13® c. S. Italy:
(=gr. 184)" 188 ff. = 376 sides sest Grottaferrata

Tot.: 376 sides vs Salento™

1. Homiletical texts

(CRXD)
Crypt. [..XIV Parchment * Yes: entirely palimp- 180%140 1% half 13" ¢c. | S. Italy:
(=gr. 154) 54 ff. = 108 sides sest Salento™

Tot.: 108 sides

1. Paracletica (9"—10" c.)
Crypt. [.B.XV Parchment (com- No 205x140 11%to 13™c. | S. Italy:
(=gr. 6)” posite) Calabria /

41 ff. = 82 sides Campania

Crypt. [..XVII Paper - 206x148 1565 S. Italy:
(=gr. 49)° Grottaferrata
Crypt. [..XVIII Paper - 193x137 ca. 1360. S. Italy
(=gr. 147)"
Crypt. [.B.XIX Paper - 288%200 1591 S. Italy
(=gr. 209)™

6

°

Barberini 467; TAFT — PARENTI, 11 Grande Ingresso 711, n. 127.

70 Criscr, Palinsesti 30; TAFT — PARENTL, Il Grande Ingresso 711, n. 127 vs RoccHi, Codices Cryptenses 264.
Diktyon 17905, RoccHi, Codices Cryptenses 265-267; Crisci, Palinsesti 30-31, 220-231; PARENTI, Rito di confessione;

7

TAFT — PARENT], Il Grande Ingresso 711, n. 125.
2 PARENTI, Rito di confessione vs LucaA, Origine e datazione 210; ARNESANO, Libri inutiles 199.

7

s}

74 ARNESANO, Libri inutiles 199.

7

Iy

215-239; TaFT — PARENT], Il Grande Ingresso 705-706, n. 30 and 43.
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Diktyon 17906, RoccHi, Codices Cryptenses 267-268; Crisci, Palinsesti 31, 126-130.

Diktyon 17909, RoccHi, Codices Cryptenses 269-270; TAFT — PARENTI, Il Grande Ingresso 720, n. 252.
Diktyon 17910, RoccHr, Codices Cryptenses 270-271; TAFT — PARENTL Il Grande Ingresso 713, n. 152.
Diktyon 17911, RoccHi, Codices Cryptenses 271; TAFT — PARENTI, Il Grande Ingresso 721, n. 260.

Diktyon 17904, RoccHi, Codices Cryptenses 264-265; Crisci, Palinsesti 30, 120—125; VELKOVSKA — PARENTI, Evchologij

Diktyon 17907, RoccHi, Codices Cryptenses 268-269; V. PoLIDORI, L’eucologio criptense .. XV. BollGrott IIT s., 6 (2009)




Byzantine Prayer Books as Sources for Social History and Daily Life

189

Shelfmark Writing support Palimpsest? Typical folio | Date Place of
and ff. number Content scriptio inferior* dimensions copying
(mm)
Crypt. [..XX Parchment (com- * Yes: ff. 20r—64v* 195x145 a) 10M c. vs 1 | S. Italy:
(=gr. 145)” posite, atb. Palimp- | Tot.: 88 sideS half 12" c.vs | Salento®
sest is only part b) 1. Astronomical and late 12"—early
64 ff. = 128 sides astrological texts (late 13%c.
9‘hfearly 10M c.) b) 11" c. vs
2. John Chrysostom, 1% half 12*
Ad Theodorum lapsum c. XS 18-]half
(2 half 11" ¢.) 14%c.
Crypt. I'f.XXI Parchment (com- * Yes: ff. 1r-18v 207x155 a) Late 13— S. Italy:
(=gr. 44)% posite, atb. Only Tot.: 36 sides early 14" c. Salento
part a is palimpsest 1. Liturgical text (early (ff. 1-18) vs
and of interest to 120 ¢.) 14th15M ¢ 34
the project) 2. Praxapostolos (2" half b) 12" c. (ff.
18 ff. = 36 sides 11 ¢) 19-23)
Crypt. [.B.XXIV Paper - 320%230 1592-1597 S. Italy
(=gr. 240)%
Crypt. [.B.XXXVII | Parchment (com- No I1.170%136 10" to 13% c. S. Ttaly
(=gr. 79): parts 11 posite) 11.180x151
to V& 153 ff. = 306 sides IV.160x142
V.195x142
Crypt. [.3.XXXVIII | Paper - 290%x222 1602 S. Italy:
(=gr. 200)% Salento®
Crypt. [.f.XLIIIT Parchment No 199x140 2" half 10"¢c. | Constanti-
(=gr. 139)¥ 241 ff. = 482 sides vs 11t ¢ nople vs
S. Ttaly”!
Crypt.Z.5.11 Parchment No 110x90 1090 S. Italy:
(=gr. 295)* 136 ff. = 272 sides Northern
Calabria /
Basilicata
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Diktyon 17912, RoccHi, Codices Cryptenses 272; Crisct, Palinsesti 32, 133—135; TAFT — PARENTI, Il Grande Ingresso 709,
n. 101 and 712, n. 144.

LucA, Frammenti.

RoccHi, Codices Cryptenses 272 vs Criscl, Palinsesti 32 vs Luca, Frammenti 524 and 528; TAFT — PARENTI, Il Grande In-
gresso 709 and 712.

Luca, Frammenti 522.

Diktyon 17913, RoccHi, Codices Cryptenses 272-273; Criscr, Palinsesti 32-33, 135-137; TAFT — PARENTI, Il Grande Ingres-
so 715, n. 184.

RoccHi, Codices Cryptenses 272; Criscl, Palinsesti 32; ARNESANO, Repertorio 43 vS TAFT — PARENTI, Il Grande Ingresso 715,
n. 184.

Diktyon 17916, RoccHi, Codices Cryptenses 274-275; TAFT — PARENTI, Il Grande Ingresso 721, n. 261.

Diktyon 17930-32, RoccHi, Codices Cryptenses 281-282. Section I is part of Vat. gr. 1970 (Diktyon 68599). See about this last:
A. JAcoB, Cing feuillets du «Codex Rossanensis» (Vat. gr.1970) retrouvés a Grottaferrata. Le Muséon 87 (1974) 45-57.
Diktyon 17935, RoccHi, Codices Cryptenses 282-283.

Luca, Origine e datazione 203.

Diktyon 17940, RoccHi, Codices Cryptenses 285-288; TAFT — PARENTI, Il Grande Ingresso 704, n. 25.

TAFT — PARENT], Il Grande Ingresso 704, n. 25 vs RoccHi, Codices Cryptenses 285.

Luca, Origine e datazione 207 vs TH. ST. CHRISTODOULOU, H vekpdoin axorovbia kot toug xeipodypagoug khdikeg 100v
— 120v awwvog II: Eicaywywd, koduoroyucd kol morooypapika keipevo. Thera 2005, 17.

Diktyon 17990, RoccHi, Codices Cryptenses 502—-503; V. PoLipor1, L’eucologio criptense Z.8. II. BollGrott IIT s., 7 (2010)
173-206; V. PoLIDORI, Un lezionario italo-greco inedito: il Crypt. Z.8.11. Studi sull’Oriente Cristiano 16 (2012) 19-27; VEL-
KOVSKA — PARENTI, Evchologij Barberini 467; TAFT — PARENTI, Il Grande Ingresso 706, n. 45.
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PRELIMINARY RESULTS

The 14 relevant Patmos manuscripts range in date from the 12 (a. 1180) to the 17" ¢. In most cases,
their provenance is unknown. Ten are written on paper (71%), two exclusively on parchment (14.5%)
and two are composite codices made up of both paper and parchment folios (14.5%). Parchment
manuscripts are attested among the Euchologia until the 13" ¢., Euchologia on paper first appear in
the 13114 c.

In general, the parchment manuscripts are smaller than those on paper.”® According to Jacob’s
grouping, only three codices (21%) are of small size: Patm. 743, Patm. 763, and Patm. 786. The re-
maining 11 (79%) are of medium size. Three of the medium size manuscripts (Patm. 690, Patm. 691,
Patm. 837) are oblong in height. The average dimensions of the small manuscripts are 156x110 mm;
the average dimensions of the medium size manuscripts are 206x146 mm.

Three of the four manuscripts made up of parchment folios (75%) contain at least one palimpsest
folio. They are all of medium size. Going further into detail, it is possible to observe that 211 out of
the 1056 parchment sides are palimpsest: this means 20% of the total. The palimpsest manuscripts’
date is well defined: 12"-13% c.

Patmos’ palimpsest folios among the Euchologia are registered neither in catalogs nor in the
secondary bibliography. They are listed here for the first time. Future study (with the support of
multi-spectral imaging, given the poor legibility of the scriptiones inferiores) would be desirable.

In Grottaferrata, 23 of the manuscripts the team looked at in situ have been considered relevant for
the project (date range: 10" c. to 1602). Their provenance is almost exclusively Southern Italian, with
the exception of the renowned Crypt. I.f.I, an Euchologion which reflects the Constantinopolitan
tradition in its content, but whose place of copying remains unknown, and of Crypt. [.f.XLIII that
according to Luca could have been copied in Constantinople.

Out of these 23 codices, 5 are written on paper (22%), 17 exclusively on parchment (74%) and 1 is
a composite codex made up of parchment and paper folios (4%). Parchment manuscripts are attested
among the Euchologia until the 16™ c., paper manuscripts are extant from the 14™ c.

Regarding the dimensions: in the Library of Grottaferrata, parchment manuscripts are smaller
than the paper ones; only paper codices exceed 290 mm in height. One of the smaller manuscripts
(Crypt. I.B.IX, mm 103x90, a. 1090) is also among the manuscripts of older date. According to
Jacob’s grouping we can divide the Grottaferrata manuscripts by size as follows:

— small = six complete and three parts of manuscripts (30%): I.8.1I, I.B.IV, I.B.VII (part b),
[R.IX, IB.XI, I.B.XIL I'.XXXVII (parts 11, IV), Z.8.11.

— medium = ten complete and three parts of manuscripts (48%): I.B.111, I.B.VI, I'.B.VII (part
a), [.p.X, I.B.XIV, I'B.XV, [.B.XVII, IB.XVIIL, I'B.XX, ['B.XXI, I.B.XXXVII (parts III,
V), I'B.XLIIL

— large not oblong = two manuscripts (9%): I.p.I, I.f. XXX VIIL.

— large oblong = three manuscripts (13%): I..XIII, .. XIX, IB.XXIV.

As in Patmos, medium manuscripts constitute the most significant group, followed by the small
ones. The average dimensions of the small manuscripts are 148x118 mm; the average dimensions of
medium size manuscripts are 193%142 mm.

Palimpsest codices are present in each size category (two small, five medium and one large size).
Seven out of the 18 parchment manuscripts (39%) contain rewritten folios. They range in date from
the 13™ to the 14" c. and were all written in Southern Italy: two in Calabria, three in Salento, one

% Exceptions are Patm. 763 and Patm. 786, very similar in format. These two paper codices are the smallest investigated in
Patmos.
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in Salento or Grottaferrata.”* The percentage ratio for palimpsest sides and total parchment sides is
29% (1228 out of 4208). Thanks to the text identifications of the scriptiones inferiores by Crisci, it is
possible to assert that for the creation of seven Euchologia, 23 older manuscripts were reused.” They
contain almost exclusively liturgical and theological works, with the exception of a grammatical
and an astronomical/astrological text (I..XIII and I'.3.XX). Most erased texts are written in Greek,
but some are in Latin (in If.III and in I .XII). They range in date from the 5" to the 14" c., but the
greatest part of the erased texts (15 out of 23) was copied between the 11" and the 12" c.

Crisci’s studies,”® the Rinascimento Virtuale project”” and further individual studies, such as
Luca’s on Crypt. [..XX, * only serve to underline that much further work remains to be done on
Grottaferrata’s palimpsests.

CONCLUSIONS AND FUTURE PERSPECTIVES

As already noted, expecting to sketch out general results would certainly be too ambitious. However,
at least for Patmos and Grottaferrata, some initial observations can be made. This case study has
shown that:
— the parchment Euchologia are usually smaller than the paper ones;
— the average measurements of an Euchologion are approximately 155x115 mm for the small
ones and 200x145 mm for the medium ones;
— in most cases, palimpsest Euchologia are medium size manuscripts;*
— the percentage of palimpsest parchment sides is around 25% of the total parchment sides, that
1s one quarter;
— palimpsest Euchologia were copied between the 12" and the 14% ¢c.;
— liturgical and theological works are very often found as scriptiones inferiores.'®
To confirm, disprove or refine these preliminary observations is the task of future research on this
topic. We plan to establish similar data for material from other libraries, beginning with the Vatican
Library and then continuing with those manuscripts the team will have the chance to inspect in situ.
Although aware of the fact that to identify manuscripts of secure provenance will be a particular chal-
lenge, a desideratum would be that of creating a virtual map, which—thanks to the combined study
of both layers of palimpsest manuscripts—allow the visualization of the Euchologia manuscripts in
time and space.
Giulia Rossetto

% The correlation of palimpsest material in Euchologia and high incidence of recycled sheets in Southern Italy remains to be

investigated.

Crisci, Palinsesti.

For example: Crisci, Palinsesti; E. Crisci, Codices Graeci rescripti fra antichita e medioevo bizantino. Il caso dei palinsesti
di Grottaferrata, in: El palimpsesto grecolatino como fenémeno librario y textual, ed. D. Harlfinger — A. Escobar. Zaragoza
2006, 35-51.

<http://palin.iccu.sbn.it/>(10.11.2017)

LucA, Frammenti.

The Archimedes palimpsest, with its 195x146 mm, can be included in this category too.

Even if not always of great philological interest, the erased text layers of these manuscripts and their codicological charac-
teristics can provide information about the way of working and the interests of the communities that produced Euchologia
manuscripts, reusing old parchment. Furthermore, their palacographical value makes them worthy of attention.
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CUSTOMIZED BOOKS: NAMES, INTERCESSIONS, AND COMMEMORATIONS
IN THE EUCHOLOGION

Euchologia manuscripts reflect a variety of changing liturgical practices. Scribes and liturgical prac-
titioners from the tenth to the twelfth centuries, such as the scribe lovane Zosime of Sinai (d. ca. 986)
or Nikon of the Black Mountain (ca. 1025—ca. 1100/1110) near Antioch, noted—sometimes with a
degree of exasperation—divergences in liturgical practices.’®* This diversity was due primarily to
various local and regional traditions. Because each Euchologion manuscript was destined for use
by the clergy within a specific community, each manuscript was unique.®? Thus, even the common
rites and rituals contained in an Euchologion included a certain degree of “customization”—whether
by the selection of texts to include in the codex, modifications to the text of prayers themselves, or
through additional marginal notes.'*

The customized character of Euchologia is most apparent in the Diptychs, commemorations of
the living and the dead during the Eucharistic prayer or Anaphora, and Ektenes, petitions of litanies
recited by the deacon, both within the Eucharistic liturgies, as well as through references to saints of
particular importance to the local community where the manuscript was copied and used.

NAMES IN THE DIPTYCHS

Apart from the names of people being prayed for during liturgical services, the name of the local
bishop would also be commemorated in liturgical rites. The most ancient point of the Divine Lit-
urgy where the clergy prayed for specific people were the Diptychs for the Living (td dintvya tdv
C{ovtwv) and the Diptychs for the Dead (ta dintvuya tdv koyunBévtwv), which the bishop, priest, and
deacon would recite at the end of the Anaphora.'® Most often, Euchologion manuscripts indicate
in rubrics that the Diptychs should be recited at the appropriate point of the liturgy, without giving
names,'” while some manuscripts leave an empty space on the folio for names to be written in lat-
er.!% Other points during which specific names would be inserted into the Divine Liturgy include the
preparatory Prothesis Rite (mp60ecic, mpookopdn), and the petitions of the Great Ektene (1] peydin
éktevn or 0 gipnvikad) and the Ektene after the Gospel reading.'”” Here, the names of the church
hierarchy would be mentioned, although civil authorities could also be commemorated by name.'%

10

See D. GALADZA, Liturgy and Byzantinization in Jerusalem. Oxford 2018, esp. 100103 and 350-359.

12°S. PARENTI, Towards a Regional History of the Byzantine Euchology of the Sacraments. Ecclesia Orans 27 (2010) 109-121.
163 For example, the addition of local alternatives written in the margins of marriage prayers copied in Crypt. .. XI (12% ¢.):
Ruaateri, Cryptensis Euchology, here 342-345.

Here, the term “diptych” refers to the “liturgical unit” and list of names, rather than the material object on which these lists
were written or fastened. See P. N. TREMPELAS, Airtvyo. ThEE 5: 107-113; G. WINKLER, Die Interzessionen der Chrysosto-
musanaphora in ihrer geschichtlichen Entwicklung. OCP 36 (1970) 301-336 (1. Teil) and OCP 37 (1971) 333-383 (II. Teil);
R. F. TaFT, A History of the Liturgy of St. John Chrysostom, vol. 4: The Diptychs (OCA 238). Rome 1991.

Such prescriptions are given in marginal notes in Crypt. I.B.III (14" ¢.), f. I11r and f. 113v during the Liturgy of the Presanc-
tified Gifts (f. 98r—116r), and in Patm. gr. 811 (16" ¢.), f. 145v and f. 184v, which also include several names within the text
of the Diptychs of the Anaphora.

19 Vat. gr. 1554 ([Diktyon 68185], mid 11% ¢.), f. 16v; Patm. gr. 690 (late 15" ¢.), f. 4v—5r.

197 See T. PoTT, Byzantine Liturgical Reform: A Study of Liturgical Change in the Byzantine Tradition, trans. P. MEYENDORFE.
Crestwood, NY 2010, 197-228 (Chapter 6: “The Prothesis Rite”); R. F. TAFT, Prothesis. ODB 111, 1743; IpEM, The Great
Entrance. A History of the Transfer of the Gifts and other Pre-Anaphoral Rites of the Liturgy of St. John Chrysostom (OCA
200), Rome “2004, 227-234; V. LARIN, The Byzantine Hierarchal Divine Liturgy in Arsenij Suxanov’s Prokinitarij: Text,
Translation, and Analysis of the Entrance Rites (OCA 286), Rome 2010, 108—113.

Vat. gr. 1554 (mid 11™" ¢.), f. 34v, allows for the commemoration of civil authorities by name in the Anaphora of St. Basil the
Great.

>
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The liturgical texts of prayers and Ektenes in the manuscripts usually omit specific names, since
these changed, and simply write “0 d[€lva]” (“so-and-so” or “N.N.”), allowing the clergy to insert
the current name from memory.

Nevertheless, some manuscripts offer noteworthy exceptions. Euchologion codex Patm. gr. 703, a
composite manuscript assembled from quires ranging in date from the twelfth to the fifteenth century,
contains the Divine Liturgies of St. John Chrysostom and St. Basil the Great, along with various oth-
er rites, such as marriage and brother-making.'” On the margins of the folios between the Diptychs
for the Dead and for the Living, as well as in Ektenes from the Liturgy of St. John Chrysostom, one
finds numerous names written in by the scribe and by later hands. Prayers to God “for the soul of”
certain people (uvnodntt Kopie v yoynv tod 6oviov cov...) confirm the people mentioned were
already deceased, but the names of the several bishops are listed near the Diptychs for the Living
with their ecclesiastical titles and honorifics, suggesting they were mentioned here because they were
commemorated among the living hierarchy during liturgical services. The names of Pope Pius II
(d. 14 August 1464); Patriarch Bessarion (written as both Bncapiovog and Bnocapimvoc; d. 18 No-
vember 1472), Greek cardinal and titular Latin patriarch of Constantinople (1463—1472);° and Arch-
bishop Hieronymus (Tepdvopog), most likely Hieronymus Landus (d. 14977?), archbishop of Crete
from 29 March 1458 and later titular Latin patriarch of Constantinople (29 March 1474-1497),'
were to be mentioned in the general commemoration of the church hierarchy (Ev np®toig pviebnrt
Kopte...) at the end of the Anaphora and during Ektenes of the liturgy. Reference signs supra lineam
indicate where the names written in the margins were to be inserted.!*? Another marginal note with
a list of names of fifteenth-century Popes of Rome includes two additional popes among the dead
after Pius II, suggesting the manuscript was updated by additional marginal notes and continued to be
used even after 1464.!"* Additional marginal notes include at least seventy names commemorated for
the forgiveness of their sins,''* some of them Latin or Italian names transliterated into Greek, such as
Gerardus (I'epdpdrog), Barbara (Mnapunapa), and Benedictus (Mmevédiktoc), and some with titles,

10

°

SAKKELION, ITatpiaxr Bipiodnkn 274; DmiTRIEVSKL, Opisanie 11 920-921.

110" A .-M. TALBOT, Bessarion. ODB I, 285; PARENTI, Rito di confessione, here 44-45.

"1 G, Feparro, La Chiesa latina in Oriente, vol. 2: Hierarchia latina orientis (Studi Religiosi 3). Verona 1976, 92 and 108;
D. I. MURESAN, Girolamo Lando, titulaire du Patriarcat de Constantinople (1474—1497), et son r6le dans la politique orientale
du Saint-Si¢ge. Annuario dell’Istituto Romeno di Cultura e Ricerca Umanistica di Venezia 8 (2006) 153-258; Griechischer
Biographischer Index, vol. 2: H-M, ed. H. Scamuck. Munich 2003, 410. Tt is unlikely that the Tepdvvpog in question should
be identified with the acolyte of Pope Eugene 1V, Hieronymus de Modoetia (PLP 8137), or the fifteenth-century scribe
‘Tepdvopog (PLP 8140).

f. 103v: 0 1epe[Vg]- ékpmd[vnoic]- Tod pokapiwtdtov [later hand: koi dyiwtdrov] matpog Muadv IMiov wéma Poung; f. 128r:
"Eti dempeba DEp ToD LOKOPIOTATOL Kod AylwTdTov Totpos NUAV [Taviov tama Poung..."Ett dedpebo vmep 10D dytotdtov
maTpipyov NUOY Bnooapiovog... T Tepdvopog; f. 87v: "Ett dedpebo vmep 100 [... |tédtov Kol dytwtdrov matpos Mudv [aviov,
namo. .. "Ett deopebo vmep tod dyrwtdrov matpiapyov Bnooapiwvog; f. 88r: "Ett dedpeba vmep toD GrylwTdtov moTpiapyov
Nudv Bnocopiovog. ..[pakapio]tdrov kol dytotétov tatpog nudv [aviov méra Pounc.

The names of Popes of Rome Evyéviog (Eugene IV, 3 March 1431-23 February 1447), Nworaog (Nicholas V, 6 March
1447-24 March 1455), Kdhotog (Callixtus 111, 8 April 1455—6 August 1458), ITiog (Pius 11, 19 August 1458—15 August
1464), ITadrog (Paul 11, 30 August 1464-26 July 1471), and Evotog (Sixtus IV, 9 August 1471-12 August 1484) are written
in the margins of f. 103v.

14 Other names written in the margins include: Mapyopita, Mapivog, KaAn, Mok, Mdapkog, ITétpog, ITadrog, Propevria,
T'pnydprog, Tedpylog, Tepmdvopog (f. 88r); Nwkdraog, Avdpéac, Mdpkog, Avva, Podapvn, Oropevtio (f. 102r); ‘EAEvn
npecfutépioco, Tempyog, Kovotaviivog, Mapia, Avéla, Avioviov, Nikoiaog, Avdpéag, Ko, Xpiotodovin povoyr,
dkinno, Mopio, XZtéeavog iepevg, [epdpdiog iepopdvoyog, Zoepovio povoyr, Avdpiolo mpecPutépiooa, [edpylog,
Avioviog, Zooeio, Aaviqd, Mapia Kovpovieva, Todvvng (f. 102v); Etpatiyng (f. 103r); Aovkdc, Apcéviog povayog,
Mmnépunapa, Fedpyog (?), Avva, Podauvn, Nworoog, Eipivn kai tékvev, Nwdraog, ‘Erévn, Todvvng éupo copfiov,
Muyan kol ocvvodeiog avtod, Kovotaviivog kai tilg cvvodeiag avtod, Tpdpdog Taviarog (?) dovka Kpw (?), Mapia,
Mmrevédwctog (f. 104r); EvAoynuévog (= Mrevédiktog ?), Nikoraog, T'edpylog (?), @codmdpa (?), Oopaic, Zoia, [...] Avopod-
vikog (f. 104v); Mapkog iepeng, Nikoraog, Todvvng kai Avdpéag (f. 151v).
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such as priest (iepevg), hieromonk (iepopdvayog), monk (povaydc), nun (povayn), and even the wife
of a priest or a senior nun (rpeoPutépioca).'’> The addition of names by later hands and the revision
of titles given to bishops commemorated among the living points to the continued use of the manu-
script in the community for the commemoration of people during liturgical services.''®

In this way, Euchologia are sources of social and ecclesiastical history—not only from the content
of prayers to be said, and what these prayers say about those praying them, but also as testimonies of
the names of those for whom the prayers were said.'”

INTERCESSION AND COMMEMORATION OF SAINTS

Equally as important as for whom one would pray, Euchologia manuscripts customized devotion
towards saints t0 whom intercessory prayers were recited and whose commemorations were particu-
larly significant to the local community.

Specific intercessory requests in some prayers were addressed to saints for help with certain
problems, either by attributing the text of prayers to them or by singing hymns and saying prayers in
their honor during liturgical rites.''® Saints’ names are particularly abundant in dismissal prayers of
liturgical rites from about the twelfth century onward, although the saints’ names mentioned seem to
depend upon the devotion and discretion of the clergy.'” Local patron saints or the attributed authors
of liturgical rites, like St. John Chrysostom or St. Basil the Great, would more likely be mentioned at
the conclusion of services attributed to their authorship. Names of saints with local importance could
also be inserted into petitions of litanies at the Divine Liturgy, as can be seen in the Diakonikon, Sin.
gr. 1040 (Diktyon 59415),'2° or during the Lit¢ at Vespers, as attested in the twelfth-century liturgical
Typikon from Mar Sabas Lavra, Sin. gr. 1096 (Diktyon 59471).1% In Patm. gr. 743, the otherwise
generic prayer for kollyba (k6AAvPa) dedicated to saints (Evyn €ig ta KOALPa TOV £0pTAV KOl TOV
EvOOEV aylmv, yvoueva avurepBétmg) explicitly mentions St. John the Theologian, the patron of
the Patmos monastery where Monk Neilos copied the manuscript in 1180.12 Thus, mention of spe-

115 LBG VI 1366-1367.

1% As noted, such insertions of names are known in Euchologia manuscripts but are not altogether common. See S. PARENTI,

La commemorazione del Papa di Roma nella ‘Divina Liturgia’ bizantina, in: IbEm, A Oriente e Occidente di Costantinopoli.

Temi e problemi liturgici di ieri e di oggi (Monumenta Studia Instrumenta Liturgica 54). Vatican 2010, 237-269. Apart from

liturgical codices, names may have been written on papyrus or loose parchment folios to be used by the clergy as supplements

to Euchologia in the performance of liturgical rites. See Vat., Barb. gr. 336, 8th c.), f. 163r, where a bishop reads an ordination

prayer from a separate papyrus page (€mdidotot @ apyEmIoKOn® O TPOS LV eV XApTNG &V 1@ Yéypamtor H Ogio yapig).

For Byzantine views on commemorating Latins in the liturgy, see G. Avvakumov, Die Entstehung des Uniongedankens. Die

lateinische Theologie des Hochmittelalters in der Auseinandersetzung mit dem Ritus der Ostkirche (Verdffentlichungen des

Grabmann-Institutes 47). Berlin 2002, 324-336; P. D. Viscuso, Guide for a Church Under Islam: The Sixty-Six Canonical

Questions Attributed to Theodoros Balsamon. A Translation of the Ecumenical Patriarchate’s Twelfth-Century Guidance to

the Patriarchate of Alexandria. Brookline, MA 2014, 84-85 (Question 16 and Response).

For other studies of names in Byzantine manuscripts, see G. PRINZING, Spuren einer religiosen Bruderschaft in Epiros um

1225? Zur Deutung der Memorialtexte im Codex Cromwell 11. BZ 101/2 (2008) 751-772; PARENTI, Per la datazione.

For specific cases of the intercession of David and Solomon in prayers for education, see the contribution by I. Nesseris

below, p. 205.

1 R. F. TAFT, A History of the Liturgy of St. John Chrysostom, vol. 6: The Communion, Thanksgiving, and Concluding Rites
(OCA 281). Rome 2008, 781-783.

120 DmiITRIEVSKL, Opisanie IT 129.

121 A. DmrTriEVsSK, Opisanie liturgieskich rukopisej, III: Tvmikd. Petrograd 1917, 34-35; GoaR 32 and 37; M. SKABALLA-

Novi¢, Tolkovyj tipikon, vol. 2. Kiev 1913, 171-176.

Patm. gr. 743 (a.1180), ff. 32v—33r; KaLLiMACHOS, Tatpaxig Biflodnkng copminpopa, in: Ekklesiastikos Pharos 10

(1912) 312-315. For more on kollyba and the text of the generic prayer, see GOAR 524; F. R. TROMBLEY — A. KAZHDAN,

Kollyba. ODB II 1137-1138.
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cific saints other than the Theotokos or St. John the Baptist can provide more information on where
a manuscript was used.

Alongside prayers, Euchologia manuscripts often contain scriptural readings from the lectionary
of the liturgical year necessary for the Divine Liturgy or for other sacramental rites and blessings.
Although Patm. gr. 104 (ca. A.D. 1234) bears the title “Euchologion” at the beginning of the manu-
script (Edyordylov ouv Oed mepiéyov v dracav dkorovdiav, f. 1r), 220 out of a total of 277 folios
contain Gospel readings for the liturgical year. Among the standard commemorations from the life
of Christ or the Theotokos and widely venerated saints, one also finds the commemorations of St.
Mamas of Caesarea (2 September, f. 54r—55r), St. Eustathius (20 September; f. 62r), Sts. Constantine
and Helen (21 May; f. 99v—101r), and St. Theodore Stratelates (8 June: f. 101r—102r)—saints whose
commemorations are usually omitted in abbreviated liturgical calendars such as this one, suggesting
the copyist had reason to include their names because of a local cult of veneration.'” In the Southern
Italian Euchologion Crypt. I.p. III (14™ c.) the final folios (f. 205r-211v) contain a Latin liturgical
calendar identical to that found in Western Sacramentaries, including numerous commemorations
associated with Rome—but written in Greek (dpyn xpoévnov tdv Aativev kai 1 piveg avt®dv).'* That
the Grottaferrata manuscript would include a Western calendar is consistent with other “Latinized”
liturgical practices in the manuscript, including the recitation of the Creed with the Filioque (10 €k
100 TTatpog, Yiod te ékmopevopevov) during the Liturgy of St. Basil (f. 80r—-80v) and by the god-
parents (oi avddoyot) during Baptism (f. 141r—142r). Both the Patmos and Grottaferrata Euchologia
show how the commemoration of saints in the liturgical calendar can reveal the local color of the
community where the manuscripts were used.

CONCLUDING REMARKS

These are just a few examples of the variability and customization of the text found in Byzantine
Euchologia, as necessitated by the clergy and community where the manuscript was used. Further
systematic study of these manuscripts will reveal patterns in adaptations made to liturgical books
and shed more light on the divergent liturgical practices of local communities. Future studies must
be aware of the importance of all the liturgies in the manuscript—including the particular aspects of
their customization—in order to understand the Euchologion’s individual prayers for the community
in which it was used.

Daniel Galadza

12 Theodore Stratelates is commemorated on two dates in Byzantine liturgical calendars—his death on 8 February 319 (Syn-
axaria families Fa and Ox) and the transfer of his relics to Euchaita in Asia Minor on 8 June 319 (Synaxaria families H and
P). The 8 June commemoration is more frequently celebrated in other Patmos manuscripts, such as the Synaxarion Patm.
gr. 226 ([Diktyon 544701, 9"—10™ ¢.) [siglum P]. See H. DELEHAYE, Propylacum ad Acta sanctorum novembris. Synaxarium
ecclesiae constantinopolitanae. Brussels 1902, 449-454 (8 February) and 735-740 (8 June); J. MatEOS, Le Typicon de la
Grande Eglise. Ms. Sainte-Croix n°® 40, Xe siécle (OCA 165-166). Rome 1962—1963, vol. 2:245 (Index).

124 Liber Sacramentorum Gellonensis, ed. A. Dumas (CCSL 159). Turnhout 1981, 490-513. Some of the commemorations in
the Grottaferrata calendar include: 1 €motpoor| 100 ayiov [Taviov dmostdorov (25 January, f. 205v),  Tovprpkatlio® covto
Mapia nyov 1 vromavtt (2 February, f. 206r), 100 dyiov dmootérov Twd(vvov) avie mopta Aotiva (6 May, f. 208r), tov
ayiov poptopov Toavvov kot ITadvrov (25 June, f. 208v), fnvkovia tov ayiov ITéTpov (1 August, f. 209r), ta eykaivia cvTov
apynotpatnyov Mok (29 September, f. 210r), tov ayiov ndvtev (1 November, f. 210v).
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RETURNING TO THE FOLD: OBSERVATIONS ON PRAYERS FOR MUSLIM
APOSTATES IN BYZANTINE EUCHOLOGIA

Change of religious affiliation is not a phenomenon that is widely reflected in Byzantine sources.
Nevertheless it is addressed for various reasons in different kinds of texts:'** Imperial law and canon
law provide a prescriptive framework for conversion, while documents of the patriarchal chancery,
including patriarchal letters,'?® furnish supplementary details from legal practice, as their composi-
tion is owed to specific circumstances.'?” Chroniclers and historiographers refer to historical events
that led people to abandon—voluntarily or under duress—their inherited or adopted belief.!*® Hagio-
graphic texts offer further examples on the issue of conversion, likewise embedded in narrative form
and with a particular agenda.

The Life of Nikon Metanoeite (BHG® 1366, 1367), for example, reports—among other deeds
of the saint—Nikon’s efforts to convert the inhabitants of Crete to Christianity in the years after
Nikephoros Phokas’ reconquest of the island. When Nikon arrived there in 961, it had been under
Arab control for more than four generations and a large percentage of its inhabitants had apparently
converted to Islam. Reportedly, Nikon’s inspiring example eventually led to multiple conversions to
Orthodoxy.'?

In view of the scarcity of evidence for the concrete circumstances of conversion, the evidence
from the euchologia is particularly welcome. Some euchologia manuscripts also contain conversion
prayers. Evidence from manuscripts at the libraries considered here shows that among conversion
prayers, there is an emphasis on the re-admission of former Orthodox Christians who had embraced
Islam. By contrast, apostasy from Islam of Muslims by birth seems to have been, on the whole,
very rare.”** Among the manuscripts under consideration, there is only one, Patm. 647, that trans-
mits the order for conversion of Muslims by birth, entitled Té&ig ywvopévn toig and Zappoknvdv
EMOTPEPOVOY TPOG TNV Kabapdy kai aAndwny miotv v Xpiotavdv (Taxis for those who turn

12!

G

For a study based on Greek and non-Greek sources for Muslim-Christian conversion see SAHNER, Swimming Against the

Current, for a study on Byzantine heresiological texts see ELEUTERI — R1GO, Eretici. See also the volume Conversion in Late

Antique Christianity, Islam, and beyond, ed. by A. Papaconstantinou et alii. Farnham — Burlington 2015, presenting a wide

range of contributions related to the topic of religious affiliation.

126 Patriarch Germanos II, e.g. sent a letter to a certain Nikolaos, a grammatikos, who on the occasion of his re-admission
had to renounce his—otherwise unknown—tract against Orthodoxy, see E. Mitsiou — J. PREISER-KAPELLER, Ubertritte zur
byzantinisch-orthodoxen Kirche in den Urkunden des Patriarchatsregisters von Konstantinopel, in: Sylloge Diplomatico-
Palacographica. Studien zur byzantinischen Diplomatik und Paldographie, ed. by Ch. Gastgeber — O. Kresten (Veroffent-
lichungen zur Byzanzforschung 19). Vienna 2010, 233-288., esp. 247-248 and no. 48.

127 1bidem, esp. 237238, 247-248, 255, 261-262, 271. The majority of instances of conversion registered in the patriarchal
chancery between 1315 and 1402 concern conversion from the Latin Church to Orthodoxy. There is only one documented
instance of an Orthodox who converted to Islam and then sought re-admission (Nikolaos Bulgaris, a.1391; ibidem no.15). We
note also one instance of a Muslim by birth, a certain Antonios (a.1374; ibidem no.6), who had converted to the Latin Church
and afterwards requested admission by the Constantinopolitan patriarchate. See also J. PREISER-KAPELLER, Webs of Conver-
sion. An Analysis of Social Networks of Converts Across Islamic-Christian Borders in Anatolia, South-Eastern Europe and
the Black Sea from the 13" to the 15" c., available at <https://www.academia.edu/1243539/> (10.11.2017).

128 One example is given in Theophanes, Chronographia, 300, 20-26 (ed. C. DE BooRr I. Leipzig 1883 [reprint Hildesheim
1980]): in 718, after an earthquake in the region of Syria Calif Umar II prohibited the consumption of wine in the cities and
enforced conversion to Islam, see P. A. HOLLINGSWORTH in ODB s.v. Umar II; for further instances see SAHNER, Swimming
Against the Current, esp. 270-279.

129 See The Life of Saint Nikon, ed. D. F. SULLIVAN. Brookline 1987, 82-86. It is not clear from the text whether these were
instances of conversion or re-admission.

130 The apostate would expect capital punishment according to Muslim law, see SAHNER, Swimming Against the Current, esp.

269-270.
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from the Saracens to the pure and true belief of the Christians)."*! The following seeks to shed some
light on prayers for former Orthodox Christians who had apostatized to Islam and were striving for
re-admission.'*?

The earliest prayers concerning the reconciliation of apostates occur in our sample in cod. Crypt.
[.B.IV (10" c.).”3* The title of this section reads as follows:

Tod év ayioig matpoc MudV Mebodiov émokoémov Kovotavivovmdiems datayn mpog Xpioti-
avovg vrayBEVTOG eV E0VIKT mAAvT, Emotpéyavtas (cod. EmoTpéyavteg) O€ €€ anTiig Kol TT) EKKAN-
oig T0d Oeod pocsdpapovrag (f. 139v; [D]).13*

Diatage of our father among the saints, Methodios, bishop of Constantinople, addressed to Chris-
tians who were led astray by pagan deceit, but reverted and approached the church of God.

This heading is followed by a rubrical specification concerning the age of the candidates at the
time of apostasy and the circumstances of apostasy (ff. 139v—140v; [Da—Dc1]). These are decisive
factors for the kind of preparation required for re-admission. This rubric then leads to a prayer en-
titled evym A’ thacpod (eig) Tovg ano apvioemg motpépovtog (ff. 140v—141v; [D1]; First prayer
of atonement for those reverting from denial). This is followed by another prayer: B’ €ig 10 avtd
inc.: Kopie Kopie, 6 v andvtov momg kai deomotg; (beginning on f. 141v and continuing on
f. 101rv;'** [D3]; Second (prayer) on the same topic, inc.: Oh Lord, oh Lord, creator of all things and
master).

This earliest appearance of the diatage/diataxis'*® in our manuscripts is attributed to patriarch
Methodios I (843—847). It aims at regulating the reconciliation of Christian apostates and features
an intended sequence of prayers since they are marked by A’ and B’. Muslims are not mentioned ex-
plicitly. As an official patriarchal document'?’ the diataxis of Methodios I is also widely transmitted
in non-liturgical contexts. For instance, the earliest legal witness of the diataxis, cod. Oxon. Bodl.
Libr. Laud 39 (Diktyon 48261), is of Italo-Greek origin and dates to the beginning of the tenth cen-
tury,”*® i.e. some decades before the Euchologion Crypt. I..IV. As far as I can see, the authorship of
Methodios I has not been doubted. An exchange of prisoners in September 845 has been suggested as

13

See IoANNIDES, Kunplokdc Aettovpyikdg kddikag 529-531. The taxis was edited by J. Maj on the basis of the Constantino-
politan Euchologion Paris., Coisl. 213 ([Diktyon 493541, a.1027), see MaJ, Coislin 213, 50-57. For the context of the taxis,
see D. J. SaHas, Ritual of Conversion from Islam to the Byzantine Church. Greek Orthodox Theological Review 36 (1991)
57-69, and ELEUTERI — RiGoO, Eretici 53-57.

In a next step, more Euchologia manuscripts will be consulted, starting with the ones kept at Sinai and Mount Athos, and in
libraries in Jerusalem and Russia, already studied by DMITRIEVSKL, Opisanie II.

Bibliographical references for this manuscript are mentioned in the tables by G. Rossetto above, p. 187.

134 The diataxis was edited in ARRANZ, Diataxis 289-315 (with translation into French) and in IpEm, L’Eucologio Costantino-
politano 283-293. For our purposes the earlier edition (ARRANZ, Diataxis) is of a greater value since it is based on a variety of
textual witnesses (including Crypt. [.B.IV). The later edition—due to its focus—is based on three manuscripts representing
the Constantinopolitan tradition (Crypt. I'.B.I [preference is given to this manuscript by the editor]; Paris., Coisl. 213; Athen.,
EBE 662 [Diktyon 2958]). The text of the diataxis is quoted hereafter according to Arranz’ earlier edition following his num-
bering system [D, D1-D6]. (The text is also printed in GOAR 689—694 and in Edyoloyiov 10 péyo ovv @ dyim. Rome 1873,
473-478 [based on Crypt. I.f.1].). After the completion of this contribution, E.-M. Synek very kindly brought to my attention
that the Diataxis is also studied by H. B. KRAIENHORST, Bu3- und Beichtordnungen des griechischen Euchologions und des
slawischen Trebniks in ihrer Entwicklung zwischen Osten und Westen (Das 0stliche Christentum N.F. 51). Wiirzburg 2003,
102—-165 (with translation into German).

The continuation on f. 101rv is already referred to in a notice by a recent hand on the bottom of f. 141v. This is not mentioned
in ARRANZ, Diataxis 301, but in PARENTI, Crypt. [.B.IV 47.

The usual designation is d1dta&ig, for diotayr we have noted only one occurrence so far, in Crypt. [.f.IV, f. 139v.

137 V. GRUMEL — J. DARROUZES, Les Regestes des Actes du Patriarcat de Constantinople, 1/2. Paris 21989, no. 430.

133 My knowledge is based on the PINAKES database, see <http://pinakes.irht.cnrs.fr/notices/oeuvre/id/2893> (10.11.2017),
and on L. BURGMANN et alii, Repertorium der Handschriften des byzantinischen Rechts. I: Die Handschriften des weltlichen
Rechts (Forschungen zur byzantinischen Rechtsgeschichte 20). Frankfurt/Main 1995, no. 148, pos. 38-39.
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the possible occasion for the composition of the text.!** The appearance of the diataxis in Euchologia
manuscripts may be connected with the liturgical reform that is also associated with Methodios 1.4

The transmission of the diataxis and its prayers in the 13 manuscripts under consideration here'!

can be summed up as follows:
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— Atitle is not always given, neither for the diataxis in longer form nor for single prayers.'*

— The title of the diataxis in I..IV becomes the generic title of [D3] (with slight variations).

— [D3] and [D4] appear repeatedly as single prayers in Euchologia manuscripts, with and
also without a title. In some manuscripts, both prayers bear a title that explicitly mentions
Muslim apostates.'*

— The complete sequence of the prayers in Arranz’ edition ([D1]-[D5] and one prayer after
unction [D6]) primarily reflects the transmission in two Euchologia representing the Con-
stantinopolitan liturgical tradition, Paris., Coisl. 213, and Athen., EBE 662. Crypt. I'.p.1,
which follows that tradition, contains only [D1]-[D4].*

— In addition, there is one manuscript in the libraries under consideration that also transmits
the diataxis in “complete” form: Patm. 647.'% This manuscript occupies a rather special
position, since it was written in Rome in 1583 by loannes Sanctamauras'*® on the basis
of a Cypriote manuscript. It transmits ordination rites and the diataxis for re-admission
of apostates as well as the taxis for the conversion of Muslims. Furthermore, it contains
non-euchological content, i.e. the metaphrasis of the Acts of the Apostles by loannes
Sanctamauras.'*’ Because of two notes referring to the year 1591 concerning marriage and
baptism ceremonies, it can be concluded that this manuscript was also located in Messina

GRUMEL — DARROUZES, loc. cit.; ELEUTERI — RiGo, Eretici 39. For an example of Muslim converts to Orthodoxy who refused
to be repatriated on the occasion of a prisoner exchange in 859/860, see PmbZ 10 648. (I thank Andreas Rhoby for this ref-
erence.)

For the liturgical reform of Methodios I, see e.g. R. F. TAFT, The Byzantine Rite. A Short History. Collegeville 1992, 54. With
regard to the eucharistic liturgies of St. Basil and St. John Chrysostom, cod. Crypt. I.f.IV is considered representative of a
transitional period in the development of the Euchologion, see G. RADLE, Sinai Greek NE / MG 22: Late 9" / early 10" cen-
tury euchology testimony of the Liturgy of St. John Chrysostom and the Liturgy of the Presanctified Gifts in the Byzantine
Tradition. BollGrott IIT s., 8 (2011) 169221, 179—180 with n.39.

Crypt. T'B.IV, ff. 139v—141v and 101rv; Crypt. [.B.I1, ff. 136r—139v; Vat. gr. 1554, ff. 87v—88v (early 12" c.); Vat. gr. 1970,
ff. 162r—162%r (early 12" c.); Vat., Barb. gr. 329 (Diktyon 64872), ff. 109r—113v (12" ¢.); Vat., Barb. gr. 431 (Diktyon
64974), ff. 112r—115v (12" ¢.); Vat. gr. 1811 (Diktyon 68440), ff. 138v—142r (a.1147); Vat., Barb. gr. 393 (Diktyon 64936),
ff. 111r=115r (12" ¢.); Crypt. I.B.XI, ff. 14r—15r; Patm. gr. 703, f. 188rv; Vat. gr. 1552 (Diktyon 68183), ff. 33r—34v (12"¢.);
Crypt. [.B.1, ff. 104v—108v; Patm. 647, ff. 31r-38r. (For the dates of the Patmian manuscripts and those at Grottaferrata, see
the tables above in the section by G.Rossetto above, pp. 184—189.)

Methodios is mentioned in the diataxis’ title in the manuscripts Crypt. [.B.IV, Vat. gr. 1554 (early 12" c.), Vat., Barb. gr. 393,
1. half 12" ¢.) and in three manuscripts representing Constantinopolitan tradition: Paris., Coisl. 213, (a.1027), Athen., EBE
662 (13" ¢.) and Crypt. I.B.1. In Vat., Barb. gr. 393 Methodios is mentioned twice, in the title of the diataxis [D] on f. 111r,
but also on f. 114r in the heading of [D3]: goyr| ént 1@V dpvnoapévev kol ETotpe@dviov: Toinpe tod ayiov Mebodiov.
This is the case for [D3] in Vat., Barb. gr. 393, f. 111r (12" ¢.), Crypt. I.B.XI, f. 14r, Patm. 703, f. 188r, Vat. gr. 1552, f. 33r
(12%¢.) and for [D4] in Crypt. [.B.I1L, f. 137v, Vat., Barb. gr. 431, f. 113r (12" ¢.), Vat. gr. 1811, f. 139v (a.1147).

The title given in these three manuscripts differs slightly from all the other witnesses in focus: Diataxis of our most holy
patriarch Methodios regarding reverts of a different kind and age (Mgbodiov 100 dyiwtdtov Tatpiépyov dibradig mteptl TOV
S1POP® TPOT® Kol NAKIQ ETGTPEPOVT®V).

See the detailed study on the liturgical texts transmitted in this manuscript, [OANNIDES, Kvmptokdg Aettovpykds kddkos.
For the location history of this manuscript, see A. D. KOMINES, Ayvoctov €pyov tod kumpiov avitypagéa Kodikav Tadvvov
Sovktapodpa. Diptycha 1 (1979) 7-19, esp. 12-14.

A few years later loannes Sanctamauras (<http://pinakes.irht.cnrs.fr/notices/copistepossesseur/id/1380> [10.11. 2017]) held
the post of the scriptor graecus at the Vatican Library (1585-1612), see also [oANNIDES, Kumptokdg A1tovpyikos Kmdtkog
511, no.3.

E. KAKOULIDE-PANOU, ‘Todvvng Zovktapadpag, [pageg tdv Amootdlov. Epeteris Kentrou Epistemoniakou Ereunon
Kyprou 6 (2000) 205-240.
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for some time. It is assumed that it reached Patmos at the beginning of the 17" c., under
unknown circumstances. The question of the purpose and usage of this manuscript remains
open.

— [D2] is not extant in our manuscripts, except for Crypt. I.p.I and Patm. 647. (It is, however
part of the diataxis in Paris., Coisl. 213, Athen., EBE 662).

— Anathemata that would be pronounced in the process of re-admission are not constitutive
elements of Methodios’ diataxis (but they are part of the above-mentioned taxis for the
conversion of Muslims by birth).

The introductory rubric to Methodios’ diataxis'** offers an idea of the re-admission process: the
age of the reconvert at the time of apostasy was a decisive factor, as was the consideration of whether
the conversion had occurred under duress or voluntarily. This determined the period preceding unc-
tion, which could last from seven days for children up to two years of fasting for adults to expiate
voluntary apostasy.'® Prayers [D3] and [D4] refer to the fact that the person seeking re-admission
had already received baptism.'*°

Among the legal instructions concerning apostates,'”! we encounter general regulations for some-
one who has renounced baptism in Basilica LX 54,22, based on Cod. Iust. 1.7.3: An apostate would
not be allowed to testify, to leave a last will and to become an heir.'>> Apostates from Christianity to
Islam, however, are mentioned explicitly in Ecloga tit.17,6 (zepi tdv payopiodvtov'™): Those who
fall into the hands of the enemy and renounce our blameless Christian belief should at their return
to the community be delivered to the church.!>* Along these lines, Nomocanon 48 states that if it hap-
pens that someone has been captured by pagans and has converted to Islam he/she should be blessed
and ointed, but he/she should not be baptized.'>’ The latter regulation corresponds exactly to what has
been observed about the re-admission process in the relevant prayers.

This preliminary assessment demonstrates that the Euchologia manuscripts in the three library
collections under consideration here show some variation with regard to re-admission prayers for
Muslim apostates. While the relevant texts are well represented in the Euchologia manuscripts in
Grottaferrata and the Vatican, this concern is addressed only in two Patmian manuscripts.'>® It re-
mains to be seen whether this reveals a historically significant regional pattern. The manuscripts
at Grottaferrata and the Vatican transmit prayers that were also parts of patriarch Methodios’ I
diataxis. Regarding their transmission we note variation in sequence and in completeness, as even
single prayers from the diataxis are used. Admittedly, however, all these observations are based on
a relatively small percentage of Euchologia manuscripts. Therefore, the next steps will comprise ex-
panding the base of manuscripts and the detailed study of the rubrical instructions, wherever extant,

151

148 The rubric’s incipit runs as follows: Ei pév naudiov cuveledn kai ipviocato fj oo kol dyvoig kol dpadeiq. It is contained

in these manuscripts of the libraries studied here: Crypt. T.B.IV, ff. 139v—140v; Vat. gr. 1554, ff. 87v—88r (early 12" ¢.); Vat.,
Barb. gr. 393, ff. 111r—112r (1. half 12" ¢.) and in Crypt. I.f.I, 104v—105r. It is also transmitted in Coisl. 213, ff. 132r—133r
(a.1027) and Athen. 662, ff. 235r-235v (13" ¢.)

49 The various regulations were already pointed out by Arranz, see the commentary after each prayer in ARRANZ, Diataxis.

150 [D3]1.16-21 and [D4] 1.12-13.

For further studies it should be noted that legal aspects involved in the issue of conversion and apostasy are particularly tan-

gible when it comes to intermarriages, see E.-M. SYNEK, Islamisch-orthodoxe Mischehen. Ostkirchliche Studien 65 (2016)

42-63, esp. 44-63.

152 Basilicorum libri LX, ed. H. J. ScHELTEMA et alii. Ser. A VIII. Groningen 1988, 3105.

153 This expression would become the usual denomination for Christians who had converted to Islam, see LBG s.v.

154 See L. BURGMANN, Ecloga. Das Gesetzbuch Leons III. und Konstantinos” V. (Forschungen zur byzantinischen Rechtsge-
schichte 10). Frankfurt/Main 1983, 158 and 228.

155 Nomocanon (ed. J. B. COTELIER, Monumenta Ecclesiae Graecae 1. Paris 1677, 68—158), cn. 48.

15 Patm. 703 [D3] on f. 188, this section dates from the 12% c., (see also the tables by G. Rossetto above, p. 183, and the section
by D. Galadza above, p. 193) and Patm. 647 (a.1583), which represents a special case due to its genesis.
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in order to learn more about the ritual setting of these prayers. Further down the line, a comparative
reading of the diataxis and other works attributed to Methodios I has to be undertaken, as well as
the comparison of its textual transmission in legal and liturgical witnesses, in order to gain a com-
prehensive understanding of the ecclesiastical practices, including prayers, concerning re-admission
into the church.

Elisabeth Schiffer

THE CHILDBED PRAYERS IN THE BYZANTINE EUCHOLOGIA:
PRELIMINARY NOTES

In the year 1294 the newborn daughter of the emperor Andronikos II was in mortal danger. The
emperor followed the advice of an “experienced and venerable woman” and lit candles in front of
the icons of the twelve Apostles; the candle in front of Simon lasted longer, the girl survived and
was named Simonis.!”” In Byzantine hagiography similar stories of women and men seeking divine
assistance in various situations concerning pregnancy and childbirth abound; these practices are re-
ported in positive terms.'*® In other cases, birth-related practices were condemned by the Byzantine
Church as sorcery. Thus, Theodore the Stoudite praised his mother Theoktiste for not following the
example of other women, who suspended amulets on their newborn children and revered the woman
who guided them in such sorcery, but was satisfied simply by sealing her children with the sign of
the cross.'” In the narrations of Pachymeres and Theodore Studites all three persons performing
birth-related ritual actions without clerical mediation are women: the anonymous “experienced and
venerable” one at Simonis’ birth, the equally anonymous “author and guide and teacher” rejected by
Theoktiste, and Theoktiste herself, who sealed her children with the cross. The Euchologia, however,
omit from their scope concerns such as conception, a safe delivery or infant mortality. They are not
an accurate account of women'’s life in Byzantium, and to unlock their potential one should not take
them as such. They rather represent the voice of ecclesiastic authorities on fields considered by the
Byzantine Church to be the responsibility of the clergy, including childbirth which is the focus of
this contribution.'®
The prayers for the 40 days after birth in Goar’s edition of the Euchologion are the following:'¢!

— four prayers for the accouchée (yvvn Aey®d) on the day of birth;

— one prayer for the midwives;

— one prayer for the accouchée on the 15" or 20" day;

— one prayer for the eighth day, in which the child is “sealed” (i.e. by the sign of the cross)

and given a name;
— two prayers for the churching of the woman and three for the churching of the child on the
40" day;
— one prayer in the case of a miscarriage.

157 Georgios Pachymeres IX 32 (ed. A. FAILLER, Georges Pachyméres, Relations historiques. Vol. IIT [CFHB 24]. Paris 1999,
304-305).

138 Ar1aNnTzI, Kindheit 51-91.

159 S. EFTHYMIADIS — J. M. FEATHERSTONE, Establishing a holy lineage. Theodore the Stoudite’s funerary catechism for his moth-
er (BHG 2422), in: Theatron. Rhetorische Kultur in Spétantike und Mittelalter, ed. M. Griinbart (Millennium-Studien 13).
Berlin — New York 2007, 13-51, here 42-43.

10" The ecclesiastic discourse on women, childbirth and purity are the object of analysis in the course of the Herta-Firnberg-Pro-
ject “Female Identities at a Liminal State: An Analysis of Childbed Prayers in Byzantine Prayerbooks” (Eirini Afentoulidou,
FWF T 884-G25, beginning 01.01.2018)

11 GOAR 261-272.
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Although Goar does not identify his manuscripts, his edition represents a later stage in the devel-
opment of Euchologia. Indeed, prayers on the topics just listed are found in more or less the same
order in the manuscripts from the 15" ¢. onwards. Miguel Arranz was the first to examine childbed
prayers with attention to chronological and geographical aspects. In his attempt to reconstruct the
ancient Constantinopolitan Euchologion, he analysed and edited prayers for the admission of the
child on the eighth and 40" day, and prayers for the churching of the mother.'®* Other childbed-re-
lated topics were outside Arranz’ chronological scope, as they are not attested in extant Euchologia
prior to the 15" ¢. Thanks to recent research trips, we are in a position to gain a clearer picture of the
chronological development and the geographic distribution of the childbed prayers.

THE PRAYERS AND THEIR DEVELOPMENT

— Eighth c.: sealing and churching of the child in front of the church

The earliest extant Euchologia contain exclusively pre-baptismal prayers for the admission of the
child to the church: one prayer for the sealing of the child on the eighth day (Kvpie 6 ®edg nudv cod
deopeba kai ot iketevouev onueimOfitm) and one for the churching of the child on the 40" day (Kvpie
0 ®edc UMV 0 &v Tecoopakovta NuEpaLg).® Prayers for these occasions are found in nearly all Eu-
chologia throughout the Byzantine and Post-Byzantine centuries. From the late 15" c. the prayer O
Q¢ 6 motip O TavTokpdTop 6 d18 0D peyologwvotdtov Td@v Tpoentdv Hoalov is attested.'® The
prayer Kvpie 6 ®gog fjudv 1 nyn 1dv evAoyidv, attested for various occasions in the life of a child
since the 9" c., is occasionally transmitted in the context of childbed since the 13" ¢.'6

— 10™-13% ¢.: churching of the woman

From the 10" ¢. onwards, the first prayers for the churching of the woman are attested in some
Euchologia,' although it is from the 13" c. that practically every Euchologion transmitting prayers
for the churching of the child also includes prayers for the churching of the woman. The earliest
is Kbpie 6 Oeog nudv 0 mapayevopevos.'®” The second, Kopie 6 ®eog nudv cod dedueba kol o
TOPAKAAODUEY Kal ikeTevouey avtog O Iatnp, is attested from the 12 ¢. onwards. '8

15% c.: prayers for the day of birth said at home

At the beginning of the 15" ¢. Symeon of Thessaloniki wrote the treatise ITepi tdv iepdv 1EAeTOV
in the form of questions and answers, one of which is the following:

Q. Why is a prayer said by the priest at the birth of an infant?

A. When an infant is born by a pious woman, the priest comes and praises God, giving thanks,
because a human is born to the world. And he seals and blesses the newborn, and prays that it is
preserved and receives the baptism and chrismation. For the mother he prays for what brings her
salvation, and he administers her and the women who are with her grace and sanctification. And he
gives them permission to pursue their work without being prohibited, or partaking of pollution, or

122 M. ARRANZ, Les Sacrements de 1’ancien Euchologe constantinopolitain 3.II. Admission dans 1’église des enfants des familles

chrétiennes (premier catéchumenat). OCP 49 (1983) 284-302; ARRANZ, Preghiere parapenitenziali; ARRANZ, L’euchologio
costantinopolitano 169-171.

163 ARRANZ, Les Sacrements 3.I1. Bl:1 and B1:2; ARrRANZ, L’euchologio costantinopolitano 169—171; GoARr 267. A helpful
overview of the development of baptismal (including pre-baptismal and postbaptismal) rites is provided by S. PARENTI,
Christian Initiation in the East, in: Handbook for Liturgical Studies. IV: Sacraments and Sacramentals, ed. A. J. Chupungco.
Collegeville, MN 2000, 29—48.

164 GOAR 268; Patm. 690.

165 GoAR 265; Sin. gr. 961 (Diktyon 59336). See the contribution by I. Nesseris below, p. 206-209.

166 Crypt. T.B.IV, Crypt. I.f.X, Sin. gr. 958 (Diktyon 59333).

17 Three redactions are edited in ARRANZ, Preghiere parapenitenziali 447-449 as B9:2a—c. See GOAR 267.

198 Vat., Ottob. gr. 344 (Diktyon 65587). ARRANZ, Preghiere parapenitenziali 444—446, prayer B9:1. See GOAR 267.
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being insecure by the envious apparitions of the Evil one in any way; for they assisted the birth re-
sulting from sin and voluptuousness, which some call, as it is, forerunner of corruption and death.'®

Symeon testifies to the existence of such prayers as an established practice by his time. Prayers
for the mother and midwives on the day of birth are first attested in manuscripts from the 15 c.
However, the number of different prayers attested in the 15"—16" c. strengthens the hypothesis that
such prayers must have existed for a while: so far, 17 prayers for the woman on the day of birth have
been found on the basis of recent research (s. Appendix). The number of new prayers is explained
by the high degree of intertextuality: they are a rearrangement of motifs and formulas found in other
prayers, or are prayers usually said for another occasion, such as exorcisms or absolution prayers.

On the other hand, none of the almost one hundred South Italian manuscripts studied so far, a
large part of which dates from the 10"—13" ¢., includes childbed prayers other than those said on the
eighth or 40™ day at the church, with one possible exception.'” This is a manifestation of regional
variation, but also suggests that childbed prayers said at home by the priest were a later development.

Some prayers are written specifically for the midwives, or are vague enough to be said for both
midwives and the accouchée. The prayer Kvpie 6 ®gog Nudv 0 mepi v (Owv €v T 6006 is first
attested in the 15"-16" c., KOpie 6 @g0¢ udv 6 aAndwvog dptog in the 16" ¢.!”! In other manuscripts,
however, including those used by Goar, the latter is read for the accouchée sometime between birth
and churching.'”

15™ c.: miscarriage

From the 15" c. the prayer Aéonota Kbpie 6 @cog nudv 6 texdeic, an adaptation of the prayer for
birth with this incipit, is transmitted occasionally. Another prayer, Aéonota KOpie 6 ®coc qudv 0
Elenuov, is first attested in the 16" ¢.!”

CONCERNS OF CHILDBED-PRAYERS

The main concerns addressed in the prayers presented above are the following:

a) Admission into the Church

The full admission into the church through baptism was anticipated by the prayers for the child on
the eighth and on the 40™ day, in the context of which the child was referred to by his or her Christian
name for the first time. The supplications mainly regard growth, a Christian life and the perspective
of baptism. In this context it is important to draw attention to questions of the gendered language
used in relation to the child.'™

b) Ritual purity of the accouchée and the midwives

According to Byzantine canon law, a woman was barred from entering the church, touching sa-
cred objects and receiving Holy Communion for 40 days after birth.'”> For the midwives the time of
exclusion also lasted several days, depending on the source. Purification of the woman who had giv-
en birth was the main concern in the prayers for the 40" day. Although these prayers are never titled
“purification”, the discourse is that of purity. In the prayers for the day of birth the emphasis is on the

169 De sacramentis. PG 155, 208.

170 Crypt. I.f.XII (Late 13" c. vs 14" ¢.) has an otherwise unknown prayer for the accouchée (EOyn €ig Aeyov, f. 2v). There is no
indication as to whether the prayer was said on the day of birth, or the 40™ day.

7 Patm. 690 (GoAR 263) and Patm. 786 respectively.

172 On the 15" or 20™ day in Goar. On the eighth in Patm. 689.

173 Vindob. theol. gr. 286 (Diktyon 71953).

174+ E. AFENTOULIDOU, Gendering the Baby in Byzantine Prayers on Child-Bed. Paper presented at the XVII International Con-
ference on Patristic Studies, Oxford, 10-14 August 2015.

175 E.-M. SYNEK, “Wer aber nicht vollig rein ist an Seele und Leib ...”: Reinheitstabus im orthodoxen Kirchenrecht. Egling a.d.
Paar 2006, 69-76.
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sinful state shared by fallen humanity, reminiscent of the interpretation by Symeon of Thessaloniki.
The wording is similar to that in the “recycled” miscarriage prayers.

c¢) Well-being of mother and child

The prayers attested from the 15" c. represent a shift from the church to the household, manifested
not only in the space of their performance, but also in their topics. In some of the prayers for the day
of birth, the health of mother and child becomes a central concern. Motifs are borrowed from early
prayers for illness. The requests to guard and to protect mother and child from demonic influence
address fears which were a major concern of other birth-related rituals and practices mentioned at
the beginning of this section. Incidentally, texts in the grey zone between prayer and magic are often
found in miscellanies alongside liturgical content or in Euchologia proper, none of which is earlier
than 15" ¢.176

d) Household

Some prayers include a blessing of the house/household (oikoc), in which the child was born.
Thus, whereas in the earlier prayers said at church the community is almost exclusively the Church,
in the later prayers said at home the emphasis is on the household and its network, i.e. the midwives.

CONCLUSIONS

This overview demonstrated the potential of analysing the prayers in their historical development
based on manuscript tradition and in relation both to other Euchologion prayers and to texts beyond
the Euchologion—which should include Slavonic and Latin texts at a future stage.'”” The changes
in the concerns and the discourse of the prayers indicate changes in attitudes and perceptions. The
Euchologion is a mirror of what people valued, feared and hoped for, and at the same time reveals
which of the concerns the Church hierarchy regarded as being their responsibility.

Appendix: Prayers for the accouchée on the day of birth

Ms. of earliest occurrence'” Date Incipit

Crypt. [.B.XII, 2v. Late 13%c. vs 14t ¢. Kbpie 6 Ococ udv 6 Paociiedg tig 66Eng'”
Sin. gr. 968 (Diktyon 59343), 74r 1426 Aéonota Kopie 6 Ogdg Hudv 0 mavta év copig
Sin. gr. 968, 75v; Vindob. theol. gr. 286, 37v; 1426; middle of 15" ¢.; | Kopie Zafand 6 Ocdg 100 Topank 0 idpevog
Patm. 689, 79v-80r. 15"-16"c. (also baptismal exorcism)

Sin. gr. 968, 75r; Patm. 690, 67v; also edited 1426; late 15" c. Aéomota Kopie 6 ®og Nudv 0 1@ EVumootdto
in GOAR 263 cov MOy (also for midwives)

Dresden A 151 (Diktyon 13475), f. 28v; Goar | 15" c. Aéonota Kopie Tavtokpatop 6 ibpevog

261

Dresden A 151, f. 29r; GOAR 261 15" c. Aéomota Kipie 6 ®edg udv 6 teybeig
Dresden A 151, f. 30r; also edited in GOAR 15%c. Kopte 0 ®eog nudv 0 gbdoknoog Katehbelv
262

176 Patm. 689 (15%-16"c.), Patm. 690 (Late 15" c.), Patm. 703 (15" ¢.), Vat., Barb. gr. 311 ([Diktyon 64854], 16" c.), Vat. gr. 1538
([Diktyon 681697, 2" half 15" ¢.), Vat. gr. 2032 (1549). See A. VASSILIEY, Anecdota Anecdota Graeco-Byzantina, pars prior.
Moskow 1893, 323-345.

177 M. DIMITROVA, Srednovekovni molitvi za rodilki. Sofia 2014; FRaNz, Benediktionen 176-245.

178 For Patmos and Grottaferrata manuscripts, see the table above in the contribution by G. Rossetto, p. 183—189. The earliest
occurrence is based on the dates given in catalogs, which are not always reliable. Whenever more than one of the manuscripts
examined have the same date (which is not unusual, given that most datings are vague and approximate), I give all. Needless to
say, this table is only of a provisional character and will be updated or revised, as the material grows and the tools get refined.

17 Tt is not clear whether this prayer for the accouchée is said on the day of birth or on a later day.
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Ms. of earliest occurrence'” Date Incipit

Vat., Barb. gr. 410 (Diktyon 64953), 134r. 15" c. Kbpie 6 Ocdg fpdv 0 £k 10D ¥00g TAAGOG

Vindob. theol. gr. 286, 37r. Middle of 15" c. Kvpte 0 ®eog nudv 0 tv dud petovoiog
Gopeowv (also absolution prayer)

Vindob. theol. gr. 286, 59v; Paris. gr. 330, Middle of 15" c.; 2" Kbpte 6 Ogog 6 mavtokpdtop O Towcag TOV

p. 123. half of 15% ¢.!% oVpavOV Kol TV Yijv

Patm. 690, 66r. Late 15" c. Kbpie 6 Ogdg fpdv 6 TAAGTNG Kol dnptovpyog

Patm. 690, 66v. Late 15% c. Aéomota Kopie Incod Xpiote 6 Ogoc fudv o
teyOelg

Patm. 690, 66v. Late 15% c. Aéomota Kopie 6 ®eog nudv 0 tod Adap kol
g Ebag ovyyopnoog

Patm. 690, 67v. Late 15" c. Kbpie 6 Ococ fHpdv 6 povog avopdptnrog
(also absolution prayer)

Patm. 689, 79r. 15%-16%c. vs 16% c. Kopie 6 Ocdc udv oikov dyiacov

Patm. 786, 120r. 16" c. Kbpte 6 Ococ fudv cod deopeda kai €

nopakoroduev (also for 40 day)

Patm. 811, 9r. 16hc. Aéomota Kvpie 6 ®eog nudv 0 ) Povdopevog

Tov Bdvartov (also absolution prayer)

Eirini Afentoulidou

SCHOOLING PRAYERS: SOME PRELIMINARY OBSERVATIONS

INTRODUCTION

It is a commonplace that in Byzantium the Church dominated many aspects of its political, social
and cultural life."®! It also exerted a strong influence over education, since it was the Church that usu-
ally provided the necessary space for the schools and many of the instructors themselves belonged
to its ranks.'® Therefore it does not come as a surprise that under the aegis of the Church and over
the course of time certain prayers and rituals were developed for the blessing of this important life
stage.'® At the level of primary education, which is our focus here, these prayers concern the pupils’
first day at school. Information on the higher levels of education, by contrast, is provided by sources
other than liturgical manuscripts, for instance Byzantine textbooks for secondary education con-
taining schedographies which include some prayers outside a liturgical context for the students who
begin their instruction in this method.'*

180

181

182

18

[}

184

The three folios containing the prayers for the day of birth (p. 123—128) were inserted into the 12 ¢. Euchologion Paris.
gr. 330 (Diktyon 49902). T wish to thank Christian Forstel for suggesting a date for these folios (e-mail 2017-06-20).

A. KAzZHDAN — G. CONSTABLE, People and Power in Byzantium. An Introduction to Modern Byzantine Studies. Washington,
D.C. 1982, 76.

See NEsSErIS, [Toudsio I 40.

It has been shown that pdfnoig (i.e. learning) was perceived by many authors of saints’ lives as the decisive factor that distin-
guished infancy from childhood and signaled the passing from one to the other, see A. KiousorouLou, Xpovog kot nAtkieg ot
Bulavtivn kowovie. 'H kiipoake tédv nAkidy amo o dyoloyko keipeva tiig péong noxig (7o¢ — 11og ai.). Athens 1997, 72.
For children’s education as depicted in saints’ lives, see also ARIANTZI, Kindheit 168—181. For another important life stage,
which came earlier in a child’s life, see RADLE, Infants.

These prayers eventually became an integral part of the corpus of schedographies they were initially attached to and were
treated as didactic texts themselves, for instance in cod. Vat., Barb. gr. 102 ([Diktyon 64650], a. 1288/89), see J. J. KEANEY,
Moschopulea. BZ 64 (1971) 303-321, esp. 305. For the teaching method of schedography, see F. Nousia, Byzantine Text-
books of the Palacologan Period (StT 505). Vatican 2016, 49-92.
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THE PRAYERS ALREADY KNOWN FROM GOAR

Goar’s edition of the Greek Euchologion includes, among other prayers for various needs and oc-
casions, two individual prayers for a child that begins instruction at the primary school, namely (I)
Evym 6tav anépyeton mandiov pavdvew ta iepa ypappata (Prayer for when a child departs to begin
instruction in the sacred letters), inc. ‘O ®ed¢ 6 Oe0g NUAV, O T1] of) €ikovi Tynoag ... (Oh God,
our God, who have honoured us with your own image...) and (II) Evyn €ic 10 pabsgiv mavtoia iepa
ypappoata (Prayer for the learning of all sorts of sacred letters), inc. Kbpie Tncod Xpioté, 0 @cog
NUAV, 0 EVOIKNGOG Kol emTicog Tag Kapdiog TdV ikoot Tecodpmv mpesPfutépwv... (Oh Lord Jesus
Christ, our God, you who have dwelt in and enlightened the hearts of the twenty-four Elders...).'%
Goar, in his usual manner, does not indicate which manuscript was his exemplar for the first of these
two prayers, but he mentions “Cryptoferratensis Basilii Falascae codex”, i.e. Crypt. I.B.III from the
second half of the 14™ century, as his textual base for the second.'®® These prayers, which are laden
with the usual references to enlightened and wise figures from the Bible, such as David and Solomon
in I,'8 are rather generic in their formulation and wording and offer no realia of school life nor infor-
mation as to how or where they were read.'®®

The various vitae of saints give the impression that most of the children in Byzantium were astute
and overachieving students with precocious learning abilities, but this is, of course, a literary to-
pos.'® It is precisely in this context that we have to examine the Axolovfia gig maidog KaKOGKOTOVG,
which, as Jane Baun has convincingly shown, refers to pupils with learning difficulties rather than
misbehaving children.!” The Akolouthia consists of the necessary troparia and two prayers (III.1
and II1.2) which are variations of Il (Goar printed the first of them without any title, while the second
one is simply entitled Evyn étépa) and closes with a synapte. Of some interest is the mention—in
addition to some biblical figures, such as Moses (only in III.1) and the 24 Elders (in II and III.2)—of
the names of the Apostle Matthias and saints Agapitos, Prokopios, Philetos (in II and II1.2), probably
simply due to the connotations created by their names (Matbiog — pavBdvo, [Tpokdmiog — mpokdnT®
etc.).!”!

18!

73

Ed. Goar 572. See also FrRaNz, Benediktionen II 257-259; P. DE MEESTER, Liturgia Bizantina. Studi di Rito Bizantino alla
luce della Teologia, del Diritto Ecclesiastico, della Storia, dell’ Arte e dell’ Archeologia, Libro II, parte VI: Rituale-Benedizio-
nale Bizantino. Rome 1933, 353-355; BAun, Coming of Age 126—127. Roman numerals refer to the prayer texts mentioned
in the table below.

186 For this identification, see STRITTMATTER, Barberinum S. Marci, 331, n. 4.

187 For David and Solomon as models of wisdom, see S. TOUGHER, The wisdom of Leo VI, in: New Constantines. The Rhythm
of Imperial Renewal in Byzantium, 413" Centuries, ed. P. Magdalino. Aldershot 1994, 171-179. More enigmatic are the
references to Enoch, Elijah and Job in Prayer II.

G. FiLias, O 1pémog avayvmceemg Tov uydv 6t Aatpeio tng OpHododcov Exkinciog katd ta yeipdypopa vyordyio H'—IA"
owovov. Athens 1997, 144, 356.

18 T, PrATSCH, Der hagiographische Topos. Griechische Heiligenviten in mittelbyzantinischer Zeit (Millennium Studies 6). Berlin
—New York 2005, 92—105; B. Castau, Childhood in Byzantine Saints’ Lives, in: Becoming Byzantine. Children and Childhood
in Byzantium, ed. A. Papaconstantinou — A.-M. Talbot. Washington, D.C. 2009, 127-166, at 154—156. This fact is also corrobo-
rated by evidence gleaned from other sources, for instance the correspondence of teachers who sometimes do not hesitate to talk
about their students’ shortcomings and inefficiency; for one such example originating from John Tzetzes, see NESSERIS, [Toudeio
1388.

The author was able to prove this point by examining the Akolouthia in conjunction with some quasi-magical formulas that exist in
two post-Byzantine manuscripts, see BAUN, Coming of Age 127-129. Two similar formulas are also found in cod. Dresden A.151
(15" ¢.), f. 2r, entitled: "Eppnveio, ndg 0¢eileic nowEly ig moidag kakookonovg and "Etepov gig dpyodckomov naida respectively. The
fact that in the title of the second formula the adjective apydoromog (obviously meaning ‘slow on the uptake’) is alternatively used
here as a synonym for the term koxdckomnog, strengthens further BAUN’s argument.

See GOAR, 575. Also I. PHOUNTOULES, ATavtiioglg o€ AETovpyikés, Kavovikeg kot dAleg aropies. Ephemerios 43, no. 13 (Sept.
1994) 271-272, at 271. For a similar occurrence in liturgical poetry, see the article by H. HUNGER, Byzantinische Namens-
deutungen in jambischen Synaxarversen. Byzantina 13/1 (1985 = Dorema ston Ioanne Karagiannopoulo) 1-26.
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Prayers I and II (and the aforementioned variants of Prayer II that form part of the Akolouthia)
obviously attest to a later development of the schooling prayers within the framework of the liturgical
tradition(s) of the Euchologion, as can be deduced by the fact that apart from a single occurrence in
a manuscript of the 14" ¢. (Prayer II in the already mentioned Crypt. I.p.I11, ff. 156v—157r), no other
manuscript is earlier than the 15%¢.!

But what about earlier traditions of prayers for learning? We have been able to locate four addi-
tional prayers which have remained hitherto unnoticed, significantly expanding our basis of known
schooling prayers beyond the three texts edited by Goar. They are transmitted by more than 25
Euchologia manuscripts that we have been able to investigate so far on the basis of catalogs and
through autopsy. We examined 15 of these manuscripts in the libraries of the Vatican and Grottafer-
rata during the second research trip of the Vienna Euchologia Project in March 2017.

FURTHER PRAYERS ADDED FROM EUCHOLOGIA MANUSCRIPTS

The new prayers are the following four. They can be identified by their incipit, although, as can been
seen in the table below, they appear under different titles in the various manuscripts:

- (IV) Kopie 6 ®gdg udv, 0 miong Kticemg dnUovpyos, 6 1@ 6@ d00A® Aafid yoplodpuevos Thg
vevpatikiig yéprroc... (Oh Lord our God, the Creator of all things, you who endowed your slave
David with spiritual grace...)

- (V) Kbpie 0 Ocdg udv, 0 TAOVG10G €v TOiG gvAOYIG Gov, Kol deBovog &v Taig gvepyesiog
60v... (Oh Lord our God, you who are abundant with your blessings and profuse with your benefac-
tions...)

- (VI) Ayia Tpug 0 ®edg fudyv, e0AOYNcov 10 moudiov TodTo v mhon evAoyig mvevpotiky... (Oh
Holy Trinity our God, bless this child with all spiritual blessings...)

- (VII) Kbpie 6 0g0g udv, 1 tnyn @V e0A0YIHV, O QLAAGG®Y TO VATILO, KOl @POVPAV 00T S1d.
v akakiav... (Oh Lord our God, you who are the source of all blessings, you who guard infants and
protect them on account of their innocence...)

Prayer Type | Title in Ms. Date Shelfmark

v Evyn émi moudiov, didopévon 13%/14% ¢, (pace Sin. gr. 971, ff. 203r-205r '3
podntevdijvon (Prayer for a child Dmit.) vs 14" (Gard.)
delivered [to a teacher] to begin
instruction)

v Evyn émi maudiov didopévou gig 1o 13" (Dmit.) vs 14" ¢c. | Sin. gr. 982, f. 63v'**
pobntevbijvan (Prayer for a child (Gard.)
delivered [to a teacher] to begin
instruction)

192 Prayer I is found in the following manuscripts: i. Dresden A.151 (15" ¢.), f. 1v; ii. Lesb. Leimonos 85 (first half of the 16" ¢.),

ff. pAv—phar; iii. Leipzig Eing. 1966/356 ([Diktyon 38313], first half of the 16" ¢.), f. 207r; iv. Sin. gr. 996 ([Diktyon 59371],

a. 1566), f. 97v; v. BN Matrit. gr. 241 (4793) ([Diktyon 40268], ca. 1580), ff. 101v—102r; vi. EBE, Metochion Panaghiou

Taphou 134 ([Diktyon 65317, a. 1584), f. 100v; vii. Escor. gr. 53 (R.I11.19) ([Diktyon 15324], 16" ¢.), f. 26v.

Prayer II is also transmitted by cod. Dresden A.151, f. 2v.

Prayers II1.1 and II1.2, which form part of the Akolouthia, are transmitted by all the manuscripts also containing I with the

addition of Sin. gr. 996 (a. 1566) and Meteora, Hagias Triados 64 ([Diktyon 74075], a. 1623).

Diktyon 59346, GARDTHAUSEN, Catalogus 208; DMITRIEVSK, Opisanie IT 249-262, at 257.

194 Diktyon 59357, GARDTHAUSEN, Catalogus 213; DMrTRIEVSKD, Opisanie II 232-245, at 238; for this date, see also TAFT —
PARENTI, Il Grande Ingresso 710, n. 114. A slightly earlier date in the 12"-13" c. had been proposed by S. PARENTI, Un
eucologio poco noto del Salento El Escorial X.IV.13. Studi sull’Oriente Cristiano 15.2 (2011) 157-197, at 168.

19
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Prayer Type | Title in Ms. Date Shelfmark
v No Greek title given in catalog 1467 Marc. gr. III.12, f. 481r'%
v Evym €tépa £ml modog didopévon late 14" c. Jerusalem, Patriarchiké Biblioth&ke,
£lg 10 pabelv T iepa ypappato Hagiou Saba 377, f. pvy '
(Other prayer for a child delivered
[to a teacher] to learn the sacred
letters)
v Evyn &mi maudog ddopévov, gig 1o 1563 Karditsa, Mong& Korones 8, ff. p#dv—p4er!'?’
pabeiv ta iepa ypappata (Prayer
for a child delivered [to a teacher]
to learn the sacred letters)
v No Greek title given in catalog 16" c. Mare. gr. X1.20, f. 302r'8
\Y Edym &lg 10 mapadodvor maido gig 11t e, vs Crypt. L.B.IL, f. 1221
oyoAiov (lege oyoleiov) (Prayer for | early 12% c.
a child delivered to school)
A% Evyn étépa (Other prayer) 1177 Vat., Ottob. gr. 344, ff. 197r—v?®
VI Evyn peta 1o xovpedoor moadiov 7 | late 8" c. Vat., Barb. gr. 336, f. 203r—v?*
(Second prayer after the hair-clip-
ping of a child)
VI Evyn étépa gig tpryoxovpi<o>v 9" ¢. (Koumarianos) Leningr. gr. 226, ff. 121122
(Other prayer for hair-clipping) vs 10" ¢. (Jacob,
Parenti—Taft)
VI Evym [eig 10 kovpedoat mardiov] early 10" c. vs Crypt. I.B.VII, ff. 57v—58r
(Prayer for the hair-clipping of a 100-11" ¢,
child)
VI Eig kopmaviopov kai gig 1o 10" c. Vat. gr. 1833, f. 29123
mopadodval gig p(abpata ?)
(Prayer for kampanismos and for a
child beginning instruction)

19
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Diktyon 70380, E. Mion1, Bibliothecae Divi Marci Venetiarum codices graeci manuscripti I, Pars altera: Classis II, Codd.
121-198 — Classes 111, 1V, V. Indices. Rome 1972, 176190, at 189.

Diktyon 34633, A. PAPADOPOULOS-KERAMEUS, Tepocoivutikn BifAo0nkn, fjtot katdAoyog tdv &v toig fifAiodnkalg ... tdv
‘Tepocodpov kai ndong Iolatotivng dmokeévov EMvik@dY kodikov I1. Saint Petersburg 1894 (reprint Brussels 1963)
503-508, at 508.

Diktyon 36552, C. N. CONSTANTINIDES — R. BROWNING, Dated Greek Manuscripts from Cyprus to the Year 1570 (DOS XXX
& Cyprus Research Centre, Texts and Studies XVIII). Washington, D.C. — Nicosia 1993, 343-350, at 346. For this manu-
script, see also G. [oaANNIDES, Osservazioni liturgiche sull’eucologio cipriota Karditsa Korones 8. BollGrott I1T s., 1 (2004)
115-135.

Diktyon 70656, E. Mioni, Bibliothecae Divi Marci Venetiarum codices graeci manuscripti I1I: Codices qui in classes IX, X,
XI inclusos et supplementa duo continens. Rome 1972, 109-112, at 111.

For the dates and bibliography on this and the rest of the Grottaferrata manuscripts mentioned here, see the section by
G. Rossetto above, p. 186—189.

E. FERON — F. BATTAGLINI, Codices Manuscripti Graeci Ottoboniani Bibliothecae Vaticanae. Rome 1893, 181; POLIDORI,
Liturgia 64; ARNESANO, Repertorio 33; TAFT — PARENTI, Il Grande Ingresso 708, n. 87.

VELKOVSKA — PARENTI, Evchologij Barberini 411-412.

Diktyon 57298, E. E. GRansTREM, Katalog greceskih rukopisej leningraadskih hranilisc. 1. rukopisi IV-IX vekov. VV 16
(1959) 216243, at 243 (no. 112). A. Jacos, L’Euchologe de Porphyre Uspenski. Cod. Leningr. gr. 226 (X¢ si¢cle). Le Mu-
séon 78 (1965) 173-204, at 198 (Nr. 204); P. KoumaRriaNos, ‘H Ogia Agitovpyio 1od M. Bacideiov katd 1o TToppupiavod
EvyoArdyto. Theologia 82.3 (2011), 93—121; TAFT — PARENTI, Il Grande Ingresso 704, n. 19.

Diktyon 68462, CANART, Codices Vaticani 272-278, at 273; JacoB, Kapmaviopdg 225; TAFT — PARENTI, Il Grande Ingresso
704, n. 23.
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Prayer Type | Title in Ms. Date Shelfmark

VI Evyn &ig kapmaviopov toidmv 11t c. vs Crypt. [.B.IL f. 121v*
(Prayer for kampanismos of chil- early 12" c.
dren)

VI Evyn éni kapmoavilopévon® Kol 1147 Vat. gr. 1811, f. 6712
€lg moida mapadidodcebon gig o
podpota (Prayer for kampanis-
mos and for a child delivered [to a
teacher] to begin instruction)

VI [Prayer comes after the prayer for 1152/1153 Sin. gr. 973, f. 56v*%
the hair-clipping of a child] No title
in ms.

VI [Prayer on kampanismos] 12t ¢. (Canart, Jacob) | Vat. gr. 1863, f. 125r—v>"7
No title in ms. vs 1154-1189 (Re)

VI No title in ms. 13t ¢, Vat., Barb. gr. 293, ff. 55r—57v?%

VI Evyn émi kapmaviCopévov (Prayer 13% ¢, Vat., Barb. gr. 443, f. 69v*¥
for kampanismos)

VI Evyn eig maida i gig mondioknv 1299/1300 Vat. gr. 2111, ff. 11v—13v??0
(Prayer for a boy or a girl)

VI ‘Etépa €0yn (Other prayer) 15t quarter 14" c. Vat. gr. 1228, . 31v?1

VI Edym elg xapmaviopo 14% ¢, vs Crypt. L.B.II1, f. 154v?12
(Prayer for kampanismos) 2" half 14" c. vs

after June 1357

VI Ipocevy &ig kapmoviopov maddg | 150 ¢. Vat., Barb. gr. 303, f. 99r—v?'3
(Prayer for kampanismos of a child)

VI Evyn &ig kapmaviopov late 15" c. Vat. gr. 1538, f. 173v?™
(Prayer for kampanismos)

VI [Part of the Akolouthia for kampa- 16" c. Corsinianus gr. 7 (41.E.31), ff. 19r—21v?!°
nismos]

204 Jacos, Kopmaviopog 226.
205 CANART, Codices Vaticani 182—190, at 187; JacoB, Kaurnoviopog 227. TAFT — PARENTI, Il Grande Ingresso 707, n. 65.
206 Diktyon 59348, GARDTHAUSEN, Catalogus 208-209; DmITRIEVSKDI, Opisanie IT 83-127, at 95 [prayer inc.: [Tavayia Tpuig
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=

212
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214

215

0 ®gdg Nudv...]; D. HARLFINGER et alii, Specimina Sinaitica. Die datierten griechischen Handschriften des Katharinen-
Klosters auf dem Berge Sinai, 9. bis 12. Jahrhundert. Berlin 1983, no. 27, p. 64, pl. 119-122; TAFT — PARENTI, 11 Grande
Ingresso 707, n. 71.

Diktyon 68492, Canart, Codices Vaticani 384-387, at 385; JacoB, Kopnaviopog 229. The commemoration of the Norman
king of Sicily William I or II in the ektené of the Liturgy of the Presanctified Gifts (f. 94r: 'Ynép tod gvoePeotdrov kai Ocopu-
Adxtov udv Fovhérpov pryde etce.) allows for a date between 1156 and 1189 (the regnal years of William I were 1154—1166
and those of his successor William IT 1166—1189), see M. RE, Precisazioni sulla datazione del Vat. gr. 1863. Biblos 45 (1996)
45-47; Ipem, I manoscritti in stile di Reggio vent’anni dopo, in: O Italiotes ellenismos apo ton Z'ston IB” aiona, ed. N. Oiko-
nomides. Athens 2001, 99-124, at 108 (here the author makes the supposition that the king mentioned in the manuscript is
William I1, thus opting for a date in the period 1166—1189); TAFT — PARENTI, Il Grande Ingresso 707, n. 72.

Diktyon 73381, Jacos, Kauroaviopog 231-232; Ipem, Euchologes 143.

Diktyon 64986, JacoB, Kopnaviopuog 230; Ioem, Euchologes 191; ARNESANO, Repertorio 31; TAFT — PARENTI, Il Grande
Ingresso 709, n. 99.

Diktyon 68741, Jacos, Koproviopog 233-235.

Diktyon 67859, Jacos, Kouroviopog 237-238; ARNESANO, Repertorio 34; TAFT — PARENTI, Il Grande Ingresso 712, n. 140.
Jacos, Kapmaviopog 238.

Diktyon 64846, Jacos, Euchologes 145.

C. GianNELLL, Codices Vaticani Graeci, Codices 1485-1683. Vatican 1950, 100-109, at 105; JacoB, Kaproavicpog 238.
Diktyon 56110, M. L. AcaTr, Catalogo dei manoscritti greci di Biblioteca dell’ Accademia Nazionale dei Lincei e Corsiniana
(Bollettino dei Classici Suppl. 24). Rome 2007, 75-82, at 76; JacoB, Kopnoaviopog 240.
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Prayer Type | Title in Ms. Date Shelfmark
Vil Evyn émi maudiorg apyopévorg Ko 9t ¢, Sin. NF/MG 53, ff. 75v-76r%'¢
x€ipa. (Prayer for a child who is led
by the hand for the first time)
VII Edym &ig tpyroxovpiav (Prayer for early 10" c. vs Crypt. I.B.VIL f. 77127
hair-clipping) 10h—11t c.
vi Evyn éni moudiov Aappavovrog late 10" c. Vat. gr. 1833, f. 71v*8
Svopa Gte gig TOLG TLVAMVOG EpyeTal
M) 0ydom uépa (Prayer for a child
receiving name when entering the
[royal] doors on the eighth day)
vl No title in ms. 11%/12% (Dmit.) vs Sin. gr. 961, ff. 53v-54r2""
13" ¢, (Gard.)
VII Evyn eig maida Adappavovro yeipag | first quarter of the Vat., Barb. gr. 329, ff. 49v-50r??
Ote eloéln eig ToVg Paciiikodg 120 ¢c.
mol@dvag (Prayer for a child who is
led by the hands entering the royal
doors)
VII Evyn émi moudog mopadidopévon 1177 Vat., Ottob. gr. 344, f. 197r?%
elg 10 tepa ypappoto (Prayer for a
child delivered [to a teacher] to be
instructed the sacred letters)
VII Evyn émi moudog mopadidopévon 1t half 13% c. Vat., Barb. gr. 443, f. 54v??
€lg ta iepa ypapupoto (Prayer for (Jacob) vs 12%/13
a child delivered [to a teacher] to (Taft-Parenti)
learn the sacred letters)
VII Evyn &ig 10 818GEm oudiv gig late 13" c. Ambros. gr. 709 (R 24 Sup.), f. 180v**
uébnow (Prayer for the instruction
of a child; for learning)

Similar to Prayers I and II in the printed edition of the Euchologion, these texts do not provide
any tangible and concrete information about the circumstances under which they were read. It is rea-
sonable to assume that IV and V (and likewise I-11) were composed ad hoc for the pupils’ first day at
school and read out by clergymen since, as we have mentioned before, at this elementary level they
would probably have served in the capacity of instructors as well. However, this is an assumption that
remains to be proven as additional manuscript evidence comes to light.

21 The new finds of Sinai, ed. by P. Nikolopoulos et alii. Athens 1999, 150. For this manuscript, see also C. KaNAvAs, L’euco-
logio MG 53 (sec. IX) del monastero di S. Caterina del Sinai (unpubl. doctoral diss.) Rome 2013; RADLE, Infants.

21

3

219

PassareLLL L’eucologio Cryptense I'.3. VII 122.
218 CanaRT, Codices Vaticani 277; TAFT — PARENTI, I Grande Ingresso 704, n. 23.
GARDTHAUSEN, Catalogus 205; DMITRIEVSKIJ, Opisanie 11 75-83, at 78 [prayer inc.: Aécmota [Tavtokpdtmp, 6 pLAGGGOV TO

vima ...]J; TAFT — PARENTI, Il Grande Ingresso 706, n. 47.
20 Jacos, Euchologes 151; TAFT — PARENTI, Il Grande Ingresso 708, n. 78.

221

PoLIDORI, Liturgia 64; ARNESANO, Repertorio 33; TAFT — PARENTL, Il Grande Ingresso 708, n. 87.

222

22,

)

Jacos, Euchologes 190; IDEm, Le cahier preliminaire du Codex Ettenheim-Miinster 6 de la Badische Landesbibliothek de
Karlsruhe, in: £ynazis KaeoalkH. Beitrage zu Gottesdienst und Geschichte der fiinf altkirchlichen Patriarchate fiir Heinz-
gerd Brakmann zum 70. Geburtstag, Teilband 1, ed. D. Atanassova — T. Chronz (Orientalia — Patristica — Oecumenica 6.1).
Miinster 2014, 301-316, at 307 n. 12 (here the author mentions the beginning of the century: “Le Vat. Barber. gr. 443 est du
début du XIII¢ siecle”); ARNESANO, Repertorio 31; TAFT — PARENTL, Il Grande Ingresso 709, n. 99.

Diktyon 43186, AE. MARTINI — G. Bassi, Catalogus codicum graecorum Bibliothecae Ambrosianae, vols. I-I1. Milano 1906;
reprint (2 vol. in one) Hildesheim — New York 1978, 820-824, at 824; TAFT — PARENTI, Il Grande Ingresso 711, n. 121.
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Regarding their provenance and chronology, since all four prayers newly presented here are attest-
ed in manuscripts that are, on the whole, earlier than those that transmit the prayers edited by Goar,
they must represent an earlier stage in the development. In fact, based on the titles of Prayers VI and
VII in the manuscripts, we are faced with a complex manuscript tradition: these prayers were originally
composed for entirely different events (i.e. child who starts walking/hair cutting/ kopmavicpdc/naming a
child on the eighth day),”** and later appropriated (or re-appropriated) in the then-current liturgical praxis
to serve another need, namely the blessing of the pupil’s first day at school. Even so, they remained within
the same larger context of denoting a rite of passage at a certain stage during infancy. Ordinarily in the
manuscripts there is no distinction of gender made in the titles of the schooling prayers. A sole exception
is the title of Prayer VI in cod. Vat. gr. 2111, where it is stated that the prayer may concern a male and/or a
female child (moudiokm). This is highly unusual and one could hope that additional material with relevant
information will come to light at some point.

Moreover, it would appear that the new prayers belong to different branches of the liturgical tra-
dition: for instance, I'V is mainly transmitted by Sinaitic, Jerusalem and Cypriot codices indicating
perhaps a possible connection with the geographical area of the Eastern Mediterranean, while V is
only attested in manuscripts from Southern Italy. A very strong South Italian connection can also be
observed with Prayers VI and VII. Remarkably, none of the four new prayers seems to be connected
with a manuscript belonging to the Constantinopolitan tradition.

In conclusion, the close examination of the schooling prayers illustrates that further investigation
of the numerous Euchologia manuscripts is a sine qua non for better understanding the Byzantine
liturgical tradition overall, since the material published up to the present day amounts to only a frac-
tion of what really exists; furthermore that this tradition was multifaceted and not monolithic, but
changed according to the needs of the local societies over the course of time.

[lias Nesseris

ABBREVIATIONS

AriaNTZI, Kindheit = D. Ariantzl, Kindheit in Byzanz. Emotionale, geistige und materielle Entwicklung im familiren Umfeld
vom 6. bis zum 11. Jahrhundert (Millennium Studies 36). Berlin — Boston 2012.

ARNESANO, Libri inutiles = D. ARNESANO, Libri inutiles in Terra d’Otranto. Modalita di piegatura dei bifogli nella realizzazione
del Laur. 87.21, in: Libri palinsesti greci: conservazione, restauro digitale, studio. Atti del Convegno internazionale (Villa
Mondragone — Monte Porzio Catone — Universita di Roma «Tor Vergata» — Biblioteca del Monumento Nazionale di Grot-
taferrata, 21-24 aprile 2004), a cura di S. Luca. Rome 2008, 191-200.

ARNESANO, Repertorio = D. ARNESANO, Il repertorio dei codici greci salentini di Oronzo Mazzotta. Aggiornamenti e integrazioni,
in: Tracce di storia. Studi in onore di mons. Oronzo Mazzotta, a cura di M. Spedicato (Societa di storia patria — Sezione di
Lecce, Quaderni de I’Idomeneo, N. 1). Galatina 2005, 25-80.

ARRrANZ, Diataxis = M. ARrRANZ, La «Diataxis» du patriarche Méthode pour la réconciliation des apostats. OCP 56 (1990)
283-322.

ARRANZ, ’eucologio costantinopolitano = M. ARRANZ, L’eucologio costantinopolitano agli inizi del secolo XI. Hagiasmatarion
& Archieratikon (Rituale & Pontificale) con I’aggiunta del Leiturgikon (Messale). Rome 1996.

ARRANZ, Preghiere parapenitenziali = M. ARRANZ, Preghiere parapenitenziali di purificazione e di liberazione nella tradizione
bizantina. OCP 61 (1995) 425-494.

Baun, Coming of Age = J. BAuN, Coming of Age in Byzantium: Agency and Authority in Rites of Passage from Infancy to
Adulthood, in: Authority in Byzantium, ed. P. Armstrong. Farnham — Burlington 2013, 113-135.

CANART, Codices Vaticani = P. CANART, Codices Vaticani Graeci. Codices 1745-1962, vol. 1. Vatican 1970.

Criscr, Palinsesti = E. Criscr, I palinsesti di Grottaferrata. Studio codicologico e paleografico, I-II (Pubblicazioni dell’Univer-
sita degli Studi di Cassino 2). Naples 1990.

DwmrtriEVskD, Opisanie 11 = A. DMITRIEVSKD, Opisanie liturgiceskich rukopisej, I1: EvyoAdyia. Kiev 1895.

24 RADLE, Infants; Jaco, Kapmaviopdg. See also the section of E. Afentoulidou above, pp. 200-201.
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ELEUTERI — R1GO, Eretici = P. ELEUTERI — A. RiGO, Eretici, dissidenti, musulmani ed ebrei a Bisanzio. Una raccolta eresiologica
del XII secolo. Venice 1993.

Franz, Benediktionen = A. FraNz, Die kirchlichen Benediktionen im Mittelalter, vols. I-11. Freiburg im Breisgau 1909 (reprint
Graz 1960).

GARDTHAUSEN, Catalogus = V. GARDTHAUSEN, Catalogus codicum graecorum sinaiticorum. Oxford 1886.

GoAR =J. GOAR, Evyoroyiov sive Rituale Graccorum complectens ritus et ordine Divinae Liturgiae, officiorum, sacramentorum,
consecrationum, benedictionum, funerum, orationum ... editio secunda expurgata et accuratior. Venice 1730; (reprint Graz
1960).

IoANNIDES, Kvmprokog Aettovpykds kaddikag = G. IOANNIDES, O kumplokog Aettovpykds kodkog g Biaodnkng e lepdg
Movng Ayiov Iodvvov tov @coroyov (ITatpog) 647. Epeteris Kentrou Meleton leras Mones Kykkou 6 (2004) 509-540.
Jacos, Euchologes = A. Jacos, Les euchologes du fonds Barberini grec de la Bibliothéque Vaticane. Didascalia 4.1 (1974)

131-222.

Jacos, Kopmaviopog = A. Jacos, Le rite du kapmoviopog dans les euchologes italo-grecs, in: Mélanges liturgiques offerts au
R.P. Dom Bernard Botte O.S.B. de I’Abbaye du Mont César. Louvain 1972, 223-244.

KaLLIMACHOS, TMotpaxiic Bifiodnkng copminpopa = D. KALLIMACHOS, [Totpoxiig Biflodfkng copmniipopa. Ekklesiastikos
Pharos 10 (1912) 246267, 309-334, 388—404 [1]; 11 (1913) 148-160, 244-253 [2]; 12 (1913) 385-398, 525-541 [3]; 13
(1914), 256-272 [4]; 14 (1915), 68-80 [5]; 15 (1916), 357-375 [6]; 16 (1917) 98-108, 145-161, 466—484 [7]; 17 (1918),
117-128, 214-233 [8].

Kominegs, [Tivakeg = A. KomInes, [Tivakeg Xpovoroynuévev [Matpuokdv Kodikov. Athens 1968.

LucA, Frammenti = S. LucA, Frammenti dell” “Ad Theodorum lapsum” di Giovanni Crisostomo in un palinsesto di Grottaferrata:
Crypt. I. B. XX, ora Gr. 145, in: Storie di cultura scritta. Studi per Francesco Magistrale (Collectanea 28). Spoleto 2012,
519-536.

Luca, Origine e Datazione = S. LucA, Su origine e datazione del Crypt. B. b. VI (ff. 1-9). Appunti sulla collezione manoscritta
greca di Grottaferrata, in: Tra Oriente e Occidente. Scritture e libri greci fra le regioni orientali di Bisanzio e I’Italia, a cura
di L. Perria (Testi e Studi bizantino-neoellenici 14). Rome 2003, 145-224.

May, Coislin 213 = J. M. May, Coislin 213. Eucologio della Grande Chiesa. Manoscritto greco della Biblioteca Nazionale di
Parigi (ff. 101-211). Excerpta ex Dissertatione ad Doctoratum. Rome 1995.

NEsseris, [Towdeio = 1. Nesseris, H IMaideio oty Kovotavtivodmodn katd tov 120 aidva, 2 vols. (unpubl. doctoral diss.) loan-
nina 2014.

PARENTI, Per la datazione = S. PARENTI, Per la datazione dell’eucologio I'. B. I1I di Grottaferrata. Segno e Testo 7 (2009) 239-243.

PARENTI, Rito di confessione = S. PARENTI, Il rito di confessione dell’eucologio I'.f. XIII di Grottaferrata. Ecclesia Orans 12
(1995) 103—125; repr. and rev. in: Mille anni di “Rito Greco” alle porte di Roma, ed. S. Parenti — E. Velkovska (Analekta
Kryptopherres 4). Grottaferrata 2004, 43-62.

PARENTI — VELKOVSKA, Grottaferrata I.. I = S. PARENTI — E. VELKOVSKA, A thirteenth century manuscript of the Constantinopo-
litan euchology: Grottaferrata I'. 8. I, alias of Cardinal Bessarion. BollGrott I s., 4 (2007) 175-196.

PassareLLI, L’eucologio Cryptense I.. VII = G. PassareLLI, L’eucologio Cryptense I.. VII (sec. X) (Analekta Blatadon 36).
Thessaloniki 1982.

PoLiporl, Liturgia = V. PoLIDORI, La Liturgia Bizantina nel Salento del XII secolo (unpubl. diss.). Rome 2013.

RADLE, Infants = G. RADLE, When Infants Begin to Toddle: A Liturgical Rite of Passage in the Greco-Arabic Manuscript Sinai
NE/MG 53. BollGrott IIT s., 11 (2014) 159-168.

Rapp, Brother-Making = C. Rapp, Brother-Making in Late Antiquity and Byzantium. Oxford 2016.

RoccHi, Codices Cryptenses = A. RoccHi, Codices Cryptenses seu Abbatiae Cryptae Ferratae in Tusculano digesti et illustrati.
Tusculani 1883.

RuGGtER], Cryptensis Euchology = V. RuGGIERI, The Cryptensis Euchology I'f. XI. OCP 52 (1986) 325-360.
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