Yasutaka Muroya

A Study on the Marginalia in Some Nyayamafijari
Manuscripts: The Reconstruction of a Lost Portion of
the Nyayamaifjarigranthibhanga®

1. Bhatta Jayanta’s' major work Nyayamanjari (NM), “A Cluster of
Flowers of Logic,” is undoubtedly one of the most important and reli-
able textual sources for the reconstruction of philosophical and histori-
cal developments in Nyaya. Jayanta’s productivity and versatile con-
sideration of philosophical theories result in the presentation of a lively
interaction between the Nyaya and other philosophical traditions, such
as the MTmamsa schools, the Buddhist epistemological tradition, the
Carvakas and so forth. The years since Frauwallner’s treatment of some
of these intellectual controversies, which may have taken place until the
tenth century,” have witnessed a flowering of the historical study of the
NM.? Numerous references, both direct and indirect, are made in the NM

* Research on this paper has been made possible through the generous support of
the Austrian Science Fund (FWF) (FWF Projects P17244-G03 “Metaphysics and Epis-
temology of the Nyaya Tradition” and P19328-G02 “Metaphysics and Epistemology of
the Nyaya Tradition I17). I gratefully acknowledge my indebtedness to the late H.H.
Muni Shree Jambuvijayaji, the Asiatic Society (Kolkata), the Central Library, Banaras
Hindu University, the Bhandarkar Oriental Research Institute (Pune), the Niedersich-
sische Staats- und Universitéatsbibliothek Gottingen (Gottingen), and the Sarasvati Bha-
vana Library, Sampurnanand Sanskrit University (Varanasi), for permitting access to
their manuscript materials. My cordial thanks are due to Assoc. Prof. Kei Kataoka and
Dr. Elisa Freschi for reading through an earlier draft of this paper and providing valuable
suggestions; I also thank Prof. Kataoka for making some relevant articles published in
Japan available to me. Furthermore, I am obliged to Prof. Michio Yano, Prof. Hiroshi
Kuroda and Prof. Hiroshi Marui for their comments on the abridged Japanese version
of the paper read on September 8, 2009, at Otani University. Kyoto. I am deeply grate-
ful to Prof. Karin Preisendanz for encouraging me to take up the topic: she also care-
fully read the final version and conveyed a number of corrections and criticisms.

' Cf. the Appendix.

2 On his treatment of the NM as an important source for “earlier Nyaya” (“eine
ungewohnlich wertvolle Fundgrube fur die Lehren des élteren Nyaya”), see Frauwallner
1936.

? See, for example, Brahmananda Gupta’s dissertation (Gupta 1963). Cf. also the
series of critical editions of selected portions of the NM by Kataoka, which are serious
attempts to establish a more reliable text. The edition in Kataoka 2003b covers NM 11
487.12-504.2, the vijianadvaitavada section: Kataoka 2004 covers NM 1 629.14-649.11,
the agamapramanya section, Kataoka 2005 NM 1 484,2-512,22, the wsvarasiddhi section,
Kataoka 2007 NM 1 1,1-12,13, the Sastrarambha section, and Kataoka 2008a NM 11
14,15-21.15, the section on Kumarila’s refutation of the apoha theory. Kataoka’s ex-
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to theories and discourses that can be verified in the extant philosophi-
cal literature; in many cases, however, the original works in which they
appeared have been lost.

1.1 This aspect of the NM as a historically crucial witness of the thoughts
of Jayanta’s predecessors and contemporaries is corroborated and en-
hanced by Cakradhara’s commentary on the NM, the Nyayamaijarigran-
thibhanga (NG), “The Solution to Difficult Points in the NM.”

1.2 The date of Cakradhara has not yet been treated in detail and con-
vincing evidence in general is lacking. Nagin J. Shah regards Cakradhara
as a Kashmirian author and assigns him to the period between the tenth
and twelfth century on the ground that “the Je[salmer| manuscript
belongs to c. 13th century of the Vikrama Ira.”* Shah’s dating is fol-
lowed by Dalsukh Malvania as “c. 10th or 11th century A. D.” in his
Preface to Shah’s edition. However, since the Jaisalmer ms. used for the
edition, hereafter abbreviated as J, is undated, Shah’s dating, together
with Malvania’s assumption, appears to rest on the palaeographical or
codicological assessment that was originally provided by Punyavijayaji
in his descriptive catalogue of the Jaisalmer mss.: “le. sam. anu. (prob-
ably lekhand samvat anumanatah is intended) 13m7 Satabdr parvardha,”
that is to say, the date of copying is inferred to be the first half of the
thirteenth century, most probably of the Vikrama era. If the dates of
this period, approximately between 1201 and 1250, are converted, this
corresponds to the second half of the twelfth century CI. Shah may
have relied on this dating as the terminus ante guem, adding an interval
of some fifty years. In the most recent catalogue of the Jaisalmer mss.,
Jambuvijayaji dates J to ca. “1300,” probably following (or agreeing
with) Punyavijayaji’s estimate.”

Later, in one of his monographs on the NM, Shah dates Cakradhara to
the “10th century A. D.,” excluding the possibility of a later date in the

amination of the five printed editions of the work confirmed that two editions, namely,
the Vizianagaram (cf. the Appendix) and Mysore (ed. K.S. Varadacharya, 1969 and 1983)
editions, are indeed “based on manuscripts,” but “can be improved with the help of
manuscripts” (Kataoka 2003b: 317). Thus, after collating these two editions and record-
ing their variant readings, Kataoka consulted the manuscript materials available to him,
whose scripts range from Sarada to Malayalam. Not consulted in Kataoka 2007 is the
edition with an annotated Bengali translation by Paficanana Tarkavagisa (Calcutta:
Kalikata Visvavidyalaya, 1939-1941) which covers the first ahnika.

* Cf. Shah’s introduction (p. 2) to the edition of the NG.

> Cf. Punyavijayaji 1972: 162, kramanka 386.

& Cf. Jambuvijay 2000: 412, ms. no. (gramthamka) “ji.ta. 386.”
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eleventh century without giving a reason for this change of opinion.” In
the KIP ? Cakradhara is dated to “1050” without further references; this
dating is followed by a reference to NCC' V1/282, where five independent
entries for Cakradhara are found, but no information about the date of
our Cakradhara, the son of Bhatta Sankara, is provided.

The fact that Cakradhara mentions his guru, whom he calls Sagankadhara
and Bhattasridasankadharapada,’ was already noted, but not taken into
consideration in discussions of his date. Shah introduces Sasankadhara
as the author of a commentary on Vidvaripa’s T1ka on the Nyayabhagya.
He adds that this name is “not referred to in any other work.”'"” How-
ever, as Theodor Aufrecht, the editor of the Catalogus Catalogorum, al-
ready pointed out," a Bhatta Sasankadhara is referred to by Kstrasvamin,
a Kashmirian grammarian, as his guru in his Ksiratarangini. Ksirasvamin
mentions in this commentary on Panini’s Dhatupatha that Bhatta
Sasankadhara showed him the “fist of the guru” (gurumusti).’> Accord-
ing to Cardona,"” Kgirasvamin lived “no later than samvat 1100 (A. D.
1043/4),” following Yudhisthira Mimamsaka’s suggestion." Yudhisthira
Mimamsaka further notes that Bhatta Sasankadhara had several stu-
dents and that Punyaraja, a Kashmirian commentator on the Vakya-
padiya, studied Bhartrhari’s linguistic—philosophical work under some
student of Bhatta Sasankadhara.'” The pandit evidently presupposed
that the same Bhatta Sagankadhara is concerned.'® If the Bhatta Sa-
sankadhara referred to by Ksirasvamin were identical with the guru of
Cakradhara, though there is no cogent evidence for this, it would follow
that Cakradhara was a contemporary of Ksirasvamin and that they
studied under the same guru some time in the eleventh century CE. This
assumption does not conflict with Punyavijayaji’s above-mentioned as-
sessment of J and would corroborate the localisation of Cakradhara’s

Cf. Shah 1992: Preface, p. 1.
Cf. BIP 1.1/399, entry no. 604.

? Cf. NG (S) 1,13 and 50,12.

" Cf. NG (S), Introduction, p. 8, and Text, p.1, n. 1.

1 Cf. CC'1/638, s.v.

2 Cf. Ksiratarangini4,16-17: bhattasasankadharas to atraivam gurumustim samadiksat,
yad aha — dvirapo dhatvarthah, bhavah kriya ca (see also Liebich’s introduction to his
edition of the Ksiratarangini, p. 204).

5 Cf. Cardona 1976: 289.

" Cf. Yudhisthira Mimamsaka 2057: 93-97, and K1P V476, where the date “1050(?)”
is given.

" Cf. Yudhisthira Mimamsaka 2057: 445.

16 Cf. Yudhisthira Mimamsaka, loc. cit.

» -
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literary activity in Kashmir as well as Nagin Shah’s assumption that his
native place was Kashmir.

1.3 The text of the NG was first edited by Shah in 1972." In his intro-
duction, Shah describes the commentary as “having the nature of an
annotation” rather than being “a commentary in the usual sense of the
term explaining each and every term” (p. 4). He also points out its sig-
nificance because of its informative character, namely, the explicit refer-
ence to sources of Jayanta’s expositions. Cakradhara occasionally un-
veils the identity of unnamed personalities and philosophical traditions
involved in the discussions presented in the NM; some of these person-

alities were hitherto unknown from other sources.'®

Wezler critically examined Cakradhara’s identifications and partially
refined Shah’s presentation. He could confirm Cakradhara’s explicit
identification of the Naiyayika Adhyayana with a certain Rucikara be-
longing to the “Teachers” (acaryah); the identity of the “Commenta-
tors” (vyakhydatarah), however, remained undetermined because of insuf-
ficient information. ' Thus Wezler acknowledges Cakradhara’s inde-
pendent knowledge of the earlier phase of the Nyaya tradition to some
extent.” Furthermore, the textual materials which Cakradhara literally
quotes display the NG’s value as a secondary testimony in the context
of the critical examination of extant texts; e.g., in the case of the
Nyayabhagya a reading found in the NG may be considered to reflect
an earlier stage of the textual transmission of the NBh than the text
found in the editions.” This holds good also for the text of the NM as
reflected in the prattkas and quotations that can be extracted from the
NG.=

" The text was also reproduced in Gaurinath Sastri’s edition of the NM (MM.
Sivakumarasastri-granthamala 5.1, Varanasi 1982). However, there are some passages
where significant emendations by Shah were eliminated by the editor.

% They are briefly presented by Shah under “Important Authors and Works referred
to in the Commentary” (NG [S]. Introduction, p. 5-9).

' For the most recent acticle on this topic, cf. Marui 2006.

2 Wezler 1975: 138.

2 This case was exemplarily pointed out in Preisendanz 2000: 227, n. 28 and 29.
Shah already pointed out the unsatisfactory state of the Varanasi edition after a
comparison of the text of the NM extracted from the pratikas and other quotations
(Shah calls them “chaya-type pratikas:” cf. Introduction, p. 4) in the NG (S) with the
printed edition of the NM in the Kashi Sanskrit Series (ed. Sarya Narayana Sukla, KSS
106/15-16, 1st ed. Benares 1936-1934, 2nd ed. 1971-1969, 3rd ed. 1998); cf. Shah’s Intro-
duction to the NG (8), p. 9-10. A comparative list of selected readings in the Varanasi
edition and the NG (8S) is provided by him under the section “Important readings
yielded by the Granthibhanga™ (NG [S]. Introduction, p. 10-14). Kataoka’s critical edi-

22
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2. From a text-critical point of view, however, the printed edition of the
NG (S) is not free from a certain doubt about its reliability, as is often
unavoidable in the case of texts edited on the basis of a codexr unicus.
For the edition two mss. were available, i.e., the Jaisalmer and Pune mss.
(cf. NG [S], Introduction, p. 1), but the constituted text is virtually the
reproduction of a text preserved in a single ms., since each ms. covers
exactly one half of the text of the NG (S).? Thus, unless no further
primary or secondary testimony, such as additional mss. or quotations
of the NG in other, later works, is available, it is not easy to have even
a rough idea of the state of transmission of the NG. Especially when

tions (cf. n. 3 above) record the text quoted in the NG (S) in the apparatus containing
readings found in secondary testimonia.

# 1t should be noted that Shah does not refer to a third manuscript of the NG
previously preserved in the Jaisalmer Jain Bhandars. In the catalogue of the mss. in
these collections first systematically compiled by C.D. Dalal, special mention of a man-
uscript of the NG is made in the prologue (Dalal 1923: Prastavana, p. 31, s.v. kra. 325[2]):
“yam nyayamaijart jayantabhallakrlda goulamasatratalparyavrttir avabudhyate | tasyd
granthinam visamapadanam bhangakartayam cakradharo bhattasankaratmaja ity ato "dhi-
kam navagatam | asminn asvaghosasya rajyapalanatakakartrtvam pradarsi.” Dalal actu-
ally provides a brief description of the manuscript entitled “Nyayamaijarigranthibham-
ga | by Cakradhara|” under the serial number 325(2) on p. 40: “187-247 leaves, from 7th
to 12th ahnika. At page |[i.e., folio| 243 kah punar bhadamto svaghosah | yasya rajyapalam
nama natakam | kidrsam ca rajyapalanama natakam iti prasamgam krtva nandyante ta-
tah pravisali satradhara ityadikam pathen nrtyec ca’”; this text which is quoted from
Dharmakirti’s Vadanyaya (Much 1991: 1/19,12-16) is found in NG (S) 245,1-3 with the
variants bhadantasvaghosah tor bhadamto | |svaghosah and rastrapala for rajyapdla, and
the omission of gayec. — The Jaisalmer ms. used by Shah covers the text up to the end
of the sixth ahnika. According to Shah, it ends on f. 185 (NG [S] p. 181): no information
about the 186th folio, the last of a total of 186 folios, is supplied. The discrepancies
between Shah’s presentation of J and my observations on the basis of the copies of this
ms. accessible to me may be due to some editorial decisions Shah appears to have made
in his edition, such as the renumbering of the folios or a different numbering of the
fragmentary leaves. For example, my copies contain f. 186, and in fact the text ends on
this folio clearly numbered 186, more precisely. on f. 1861,3 which is embellished with an
ornamental picture, exactly reported by Punyavijayaji (“Sobhana”); its backside is left
blank. It can thus be inferred that the Jaisalmer ms. described by Dalal is the remaining
half of a complete ms. (of which only the first half [ji. ta. 386] was consulted by Shah),
because the Dalal ms. begins with the text of the seventh aknika on f. 187 and J consists
of 186 leaves. It may be that the Pune ms. covering the last six @hnikas is a direct or
indirect copy of the ms. described by Dalal; most probably it is a direct copy which was
collected, or possibly commissioned, by . Kielhorn during the years 1873-1874; c¢f. Kiel-
horn’s brief description of the Pune ms. in Kielhorn 1881: 88 (Appendix, no. 88) for
Cakradhara’s Nyayamanjarigranthibhanga: Fols. = 61, Lines = 23, Age = Do. (= N[ew].
Clopy].). Place where bought = Jesalmir, Remarks = Do. (= Complete |sic|). It is puzzling
that the ms. described by Dalal is not mentioned in the subsequent two catalogues of
the Jaisalmer mss. edited by Punyavijayaji and Jambuvijayaji. Thus it appears to be
lost.
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the NG is taken into consideration as a secondary testimony for readings
in other earlier texts, its value for critical editions of such texts has to
be carefully considered.

Degpite the material limitation surrounding the edition of the NG, no
grave doubts should be entertained concerning the constitution of the
text. Shah has thoughtfully suggested innumerable emendations and, in
the case of small corruptions and lacunae, supplements to the text.*
Thanks to Shah’s exhaustive attempt to improve the text transmitted
in the mss., the edition provides the reader with a sufficiently readable
text, except for the many places where the mss. were illegible or dam-
aged, or parts of the leaves completely lost, all of which are noted ac-
cordingly or marked by a series of dots.

2.1 Concerning the damaged or lost parts of J, Shah informs us in his
introduction (p. 1) that “[njearly 18 folios are missing and some are
broken.” However, he supplies no further specification of the leaves
concerned. If we rely simply on this report, J’s missing leaves constitute
nearly ten per cent of the total of 186 leaves, the number given in the
catalogue. The precise number of broken leaves is not indicated.* The
unfortunate condition of the ms., the brevity of Shah’s description and
the sheer fact that the text is reproduced from a de facto single ms. may
evoke a certain chariness on the part of readers with a text-critical
eye.

#* With regard to the second ms. deposited at the Bhandarkar Oriental Research
Institute, Pune, Shah remarks that it is full of corruptions. See his Introduction, p. 1.
Unfortunately, Shah does not appear to explain his editorial conventions regarding the
use of square and round brackets for the marking and correction of relevant aksaras.
However, from my collation of J it became clear that Shah used square brackets to in-
dicate his filling of lacunae, and round brackets to enclose emendations made by him;
the latter are placed immediately after the concerned aksara or part of the text, some-
times accompanied by a question mark.

# According to Punyavijayaji’s description (1972: 162), J consists of 186 leaves. In
the relevant footnotes to his edition, Shah appears to properly note the missing leaves
by stating “nopalabhyate” or “nopalabdham.” According to Shah, the following leaves are
missing: f. 4, 5, 10, 34, 102, 105, 110, 115, 122, 130, 135, 136, 169, 170, 171, 172 and 178,
altogether 17 leaves. This number is compatible with Shah’s mention of “nearly 18 fo-
lios.” Illegible portions are indicated by the phrase “avacyany aksarani”; according to
Shah, they occur, e.g., on f. 21A, 121B, 151A, 152B, 168B, 179A and 180A. Shah also
refers to broken, torn or damaged leaves by stating “adhiko (or: mahdan) ‘mso nopalabdhah™
or “khanditam” withregard tof. 28,131, 138and 161. Inthe appendix (“1. Patrakhandani”).
he provides the transcription of twenty-three fragmentary broken or torn leaves. As for
the missing leaves, Punyavijayaji (1972: 162) specifies nineteen missing leaves: f. 2-5, 10,
33, 34,102, 115, 122, 131, 133, 135, 136, 139, 170, 172, 178 and 181.
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In the spring of 2008, H.H. Muni Shree Jambuvijayaji kindly facili-
tated my access to copies of J. On close examination, it turned out that
these xerox copies, which were prepared in 1998, show more lacunae than
were recorded by Nagin Shah in 1972.% This leads me to assume that
within only a few decades the ms. has unfortunately been subject to a
natural and irreversible deterioration in spite of the fact that the Jais-
almer mss. are carefully preserved in the Jaisalmer Jain Bhandars. My
collation furthermore points to not a few cases where Shah’s edition of
the text can be improved, as will be illustrated below in the critical ap-
paratuses (cf. Section 4.1-4.14).

2.2 The edition of the NG can still receive further improvement if one
pays attention to another kind of testimony for the text which I would
like to present in this paper, namely, the marginal and interlinear gloss-
es found in several mss. of the NM. A noteworthy feature is that sen-
tences from the NG are incorporated into these marginalia. They are
interspersed with the usual anonymous glosses. In some cases, the writ-
ers of the glosses refer to their source explicitly as f{ika, like in “atha
{tka,” “iti {tka,” or “uti {tkayah paryayah.” There are also a larger number
of instances where the text of the NG is quoted without any specifica-
tion of its source. These glosses can be used as primary textual wit-
nesses by means of a thorough comparison of their readings with the
readings found in the single ms. of the work.

Among the mss. of the NM accessible to me, four are of relevance be-
cause they contain extracts from the NG. Some passages quoted from

2 On the huge project of replicating the Jaisalmer mss. by means of modern digi-
tisation technology. cf. Wiles 1998 (reference obtained from Dr. Elliot M. Stern via Prof.
Karin Preisendanz). The recent material status of J can tentatively be described as fol-
lows: a) Twenty leaves may be missing: f. *3, 4, 5, 10, 28 (damaged according to the
edition), *33, 34, 102, 110, 115, 122, 130, *131 (damaged according to the edition), *132,
*133, 135, 136, 169, 171 and *181. The asterisks mark six leaves that were still available
to Shah when he prepared the edition. b) There are nine damaged or torn leaves, here-
after abbreviated as “J frag.,” whose pagination is still identifiable; they are placed to-
wards the end of the ms. on xerox copies: f. 2 (= J frag. no. 9; the fragment is wrongly
numbered 175A by a second hand), 98 (= J frag. no. 3), 105 (= J frag. no. 19, missing
according to the edition), 134 (= J frag. no. 15), 138 (= J frag. no. 4, damaged according
to the edition), 161 (= J frag. no. 23, damaged according to the edition), 170 (= J frag.
no. 35, missing according to the edition), 172 (= J frag. no. 13), 178 (= J frag. no. 16,
missing according to the edition). ¢) There are fifteen fragmentary leaves that require
further scrutiny concerning their position in the ms.; four further fragments are treated
in the present paper. d) The blank pages in the ms. (f. 80r, 81r, 124r, 1251 and 186r) are
not indicated in the edition, which leads to confusion concerning the actual folio numbers
(e.g., 124 stands for f. 125v, 127 for f. 128, 128 for f. “128 hi,” and 181 for f. 182).
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the NG are shared by some or all of the relevant mss., and some are
retained in only a single ms. Furthermore, some “units” of Cakradhara’s
commentary are supplied with independent comments by anonymous
author(s). Whether more than one author, commentator or active read-
er was involved here cannot be determined with absolute certainty. How-
ever, the data in Table 1 (cf. p. 230ff. below) suggest a common source
for some quotations and an interrelatedness of some glosses. It can
nevertheless be assumed on the basis of the substantial variations be-
tween them that the glosses as well as the further comments on the NG
were probably not composed by a single author at a specific point in
time. It is more likely that the glosses were added, enlarged or modified
by several persons during the transmission of the text of the NM.*

2.2.1 There is a further point to be noted with regard to this new dimen-
sion opened up by the described excerpts from the NG. There are some
passages that are referred to with the designation “fika” but are not
found in Shah’s edition. Judging from the allocation of these passages
in the NM mss., they belong to the lacunae recorded in the edition.
Hence, it is possible to assume with some certainty that these hitherto
unknown text passages, which most probably stem from the NG, are to
be assigned to the text of J’s missing folios 4 and 5, whose lack is indi-
cated in NG (S) 4,19 and the corresponding footnote. Thus some pas-
sages on lost parts of leaves in J can be restored and reconstructed, as
will be shown in Section 4 below.

2.2.2 Attention should also be paid to Appendix 1 in Shah’s edition,
entitled “Patrakhandani,” where altogether twenty-three fragmentary
leaves are transcribed by him with occasional text-critical suggestions®
and the addition of punctuation; Shah refers to these torn and fragmen-
tary leaves with the siglum “K.” On the xerox copies of J made in 1998,
however, there are thirty-seven fragmentary leaves placed towards the
end of the ms..* most of which find their correspondences among the
fragments listed under “Khanditapatrani.”® Fragmentary leaves are of

2

# For similar observations about the marginal notes in some mss. of the Yuktidipika
(YD), cf. Motegi 1997 and the introduction to the edition of the YD, section 5 (p. XXIV-
XXV).

# Cf. n. 25 above.

#* For some details, ¢f. b) and ¢) in n. 26 above.

0 To present precise details about the correspondence between the fragments under
“Khanditapatrani” and the fragments on the xerox copies has to be deferred to another
occasion.
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high relevance to the present study, inasmuch as they contain text pas-
sages that can also be located in the NM mss.

2.2.3 A partial literal correspondence between text passages found as
marginalia in the NM mss. and on the fragmentary leaves strengthens
the hypothesis that the text restored in the following is de facto that of
Cakradhara’s NG (cf. also Section 2.3.2 below). My comparison of the
relevant marginalia with the fragmentary leaves designated as “K” by
Shah shows that folio 4 of J — reported by the editor as missing or “not
found” (ropalabdham) — corresponds to K13 and K15 as well as to J frag.
f. 6 and 32 (my numbering). In Shah’s edition, these fragments are
given without any indication of their relation to the text of the NM. I
could determine that the recto side of folio 4 corresponds to K13B and
KI15A as well as J frag. f. 6r and 32r, the reverse side to K13A and K158
as well as J frag. f. 6v and 32v in this order. In the reconstruction of the
available part of the first line on the recto side of folio 4 on the basis of
K13B and K15A as well as J frag. f. 6r and 32r, for example, the text
can be given as follows:!

e (K13B,1) dena vahusrutyastutira .... (K15A,1) .... [u|itarardhenokta | tatha
ca jartilayavan™ va juhwyad iti jartilayava grho me ...

o (J frag. f. 6r.1) O dena vahusrutyast(a)tir.| (J frag. f. 32r,1) [".ttararthenokia |
tatha ca jarttila|va|yavagva juhuyad iti jarttilayavaga homo |

If one assumes the average number of sixty aksaras per line calculated
by Shah (Introduction, p. 1), the first line of folio 4 (Fragment 1 in
Table 1 below, p. 230) may be reconstructed as follows:*
[pravartsyatity asankamano vedo lpasrutad bibhetiti, prakalpyavildena
bahusrutastutir uitarardhenokta | tatha ca jartilayavagva juhwyad iti jarti-
layavagva homa|prati]

The portion of the text that has a correspondence in K13B and K15A
as well as in J frag. f. 6r and 32r is underlined. The rest is supplemented

3 The asterisk indicates the virama sign; the series of four dots (“....”) are taken
over from Shah’s edition; square brackets in the reproduction of the K-transcriptions
are in accordance with Shah’s usage (cf. n. 24 above); “/” indicates the beginning or end
of a fragment; “0” indicates a space for the string hole: square brackets in my transcrip-
tions of the J-fragments indicate the deletion of an aksara; a single dot (“.”) in my
transcriptions indicates an illegible part of an aksara, a superscribed plus sign (“*”) part
of an aksara lost because of damage to the leaf.

3 In this paper, I tentatively call each reconstructed passage “Fragment”; these
“Fragments” are consecutively numbered.
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from my reconstruction (cf. Section 4.1.1 below) and put between square
brackets. The beginning, namely, pravartsyality a, can be determined
because the immediately preceding words prataranenanusthane, which
appear at the end of the last line of folio 3 verso still available to Shah,
can be found in the edited text.*® The final aksaras, viz. prati, are uncer-
tain. This reconstruction shows that the text of K13B,1 and J frag. f.
6r,1 directly connects with K15A.1 and J frag. f. 32r, respectively, and
the two fragments have to be joined. The space for the string hole visible
on J frag. f. 6r.1 clearly indicates that the available portion of folio 4 of
J contains in fact the text in the right-hand column of the leaf; this
means that the text in the left-hand column is lost.*

2.3 The author of the present paper has taken up the task of transcrib-
ing the glosses in the relevant NM mss., determining their relation to the
NM and their mutual relation, collating their readings when they are the
same or similar, and collecting the NG fragments preserved among them.
The first and last tasks have been completed for the two Gottingen mss.
(cf. Section 3.2). In this paper, as a first result of this engagement with
the marginal notes, an attempt will be made to reconstruct the text of
two leaves (f. 4 and 5) of .J, as divided into fourteen units, Fragments 1
to 14.

2.3.1 For the identification of a marginal text in the NM mss. as a pas-
sage from the NG, the following two criteria were adopted: (1) the cor-
respondence of (part of) the phrases to text found in Shah’s K transcrip-
tion and in J frag., and (2) the coherent sequence and allocation of the
glosses with regard to the text of the NM. In practice, these two criteria
operate interactively.

2.3.2 The first criterion serves to determine not only whether a gloss
belongs to the text of the NG, but also the precise extent of the text of

# Since folio 3 is missing in the xerox copies of J available to me (cf. n. 26 above),
in this case the only source is Shah’s edition.

# 1t should furthermore be pointed out that K13B consists of three lines, K15A of
six, KI3A of four and K15B of seven, which is confirmed by the xerox copies. According
to Shah’s description, the average number of lines on a leaf is five or six (NG [S], Intro-
duction, p. 1); my allocation of the two fragments K13 and K15, i.e.. J frag. f. 6 and 32,
shows that folio 4 obviously contained six lines on the recto side and seven lines on the
verso side; in the case of folio 4 recto, three lines of K13B and J frag. f. 6r are lost, in
the case of folio 4 verso, three lines of K13A and J frag. f. 6v. This calculation is based
on the number of lines on the matching fragments, namely, KI15A and J frag. 32r, and
K158 and J frag. 32v.
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a gloss possibly belonging to the NG. Here the fragmentary leaves of J
play a decisive role. The selection of a gloss as belonging to the NG is
confirmed when they retain part of it. The evidence of the fragmentary
leaves also allows a judgment about where a unit of the commentary
begins and ends, and where the subsequent unit begins. This judgment
about the extent of commentarial units must be made meticulously and
with much deliberation, especially when a gloss contains some text from
the NG as well as a gloss on it or on the text of the NM — all the more
so when direct evidence from the fragments and K transcriptions is lack-
ing; in this latter case the determination of the extent of the text of the
NG is extremely difficult. Without the fragments of J, the selection of
a text as belonging to the NG can hardly be justified, except for the
cases where a gloss is explicitly designated as (7ka.

2.3.3 The second criterion serves to determine the correlation of text
found in the fragments and K transcriptions with a marginal gloss in
the NM mss. and to identify its referent in the NM. Here the marginalia
play the decisive role. This criterion is put into practice most efficiently
when the text found in the fragments and K transcriptions consists in
only a few phrases or aksaras. iven if such phrases or letters are corrupt
and meaningless or, in the case of the transcriptions, were interpreted
differently by Shah, the coherent sequence and allocation of the mar-
ginalia with regard to the text of the NM make it possible to coordinate
the text of the fragments and K transcriptions with that of the glosses.*
The eminent and experienced editor had to decipher the severely dam-
aged and torn leaves without any association to the relevant context in
the NM; to some extent his transcriptions thus have to be considered
provisional and preliminary.

2.3.4 Concerning my reconstruction, it has to be added that not all of
the text expected to have been written on folia 4 and 5 could be restored.
In two instances (Fragments 10 and 13), text preserved on the fragmen-
tary leaves does not have a correspondence in the glosses and thus can-
not be completely restored; the lost text may amount to approximately
two lines, namely, around 120 aksaras.

# There are also some substantial variant readings found in the fragments vis-a-vis
the glosses. However, the discussion of the relation between the two apparently distinct
lines of transmission of the NG is beyond the scope of the present study. Some examples
will be provided in the critical apparatuses in Sections 4.1-4.14, but without discussion
of the divergences.
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2.4 Apart from the reconstruction provided in this paper, the project of
studying the marginalia in the NM mss. is concerned with another per-
spective already addressed above (cf. Section 2). If the correspondence
of part of the marginalia with the text of the NG can be verified on the
basis of J’s evidence, there arises the possibility of a comparison of the
text constituted from one or several glosses with that of J from a text-
critical point of view, that is, the basis for the critical and philological
evaluation of the published text of the NG based only on the transmis-
sion in the Jaisalmer ms. can be enlarged. Most of the text recovered
from the glosses is from the beginning part of the work.

3. Let us now turn our attention to the general picture of the glosses. Four
mss. of the NM are currently of high relevance to the study of the mar-
ginalia: one from Calcutta, two from Gottingen, and one from Varanasi.
Unfortunately, the most prolific source, namely, the Gottingen ms. G1
(Cod. Ms. Sanscr. Mu. 1 95), breaks off in the middle of the first daily
lesson (@hnika) of the NM. The number of the glosses is, roughly speaking,
around two hundred and seventy for the text up to NM I 55.4; the last
gloss in G refers to this passage of the NM. With the termination of this
ms., only the ms. from Calcutta remains relevant and the available tex-
tual material decreases in frequency of occurrence as well as in number.

3.1 Before introducing the individual mss., let me briefly describe the
writing area and style, the way of allocating a gloss to its reference in
the main body of the text of the NM, and the contents of the glosses.

3.1.1 The glosses to be discussed in more detail below are found in the
peripheral margins, i.e., the top, right-hand, left-hand and bottom mar-
gins. In the case of the two Sarada mss. from Gottingen, they are also
written between lines. If the text is relatively long or not short enough
to fit into the respective margin, it moves into another margin; some
glosses thus run from the top into the right-hand or the left-hand mar-
gin, some from the left-hand margin into the interlinear space, and some
from the bottom margin to the top margin on the next page.

Some glosses are clearly distinguished from others because they are writ-
ten in a block with some distance from others; some are written very
close to each other and without any graphical distinction, i.e., they occur
simply in a sequence.

3.1.2 The spatial relation of the glosses to the main body of the text
will be spoken of when the individual mss. are described. Generally, the
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glosses are written close or parallel to the relevant text of the NM. De-
pending on the ms., the point of reference in the main text is marked
with different signs, such as a small circle (G1 and G2) or a double stroke
that looks like an equal sign (C). Yet, the referents are not marked con-
sistently throughout a ms. In the absence of marking, the position where
a gloss is written helps to infer its allocation, even though not always in
a conclusive way.

3.1.3 The content of the glosses can be roughly classified as follows:*
1. Indication of the referent of a pronoun

2. Grammatical analysis and dissolution of a compound, i.e., so-called
vigrahavakyas, as well as clarification of the meaning of nominal
endings or verbal suffixes

3. Clarification of the advocates of doctrinal positions, mostly identi-
fied as Mimamsakas, Naiyayikas or Buddhists; assignment of a posi-
tion to an opponent (piérvapaksa) or the proponent (uttarapaksa)

4. Explanation of the meaning of a word or phrase

=

5. Kxposition on a philosophical tenet or its presuppositions

Because two of the relevant mss. of the NM are written in Sarada script,
we may be dealing here with the custom of adding abundant glosses, a
notable feature of mss. produced in Kashmir. The other relevant mss.
written in Devanagar script may thus be related to ancestral ms(s).
originally written in Sarada script. This situation is exemplarily shown
with regard to the mss. of the Yuktidipika utilised by Wezler and Mo-
tegi. The glosses retrieved from the Yuktidipika mss. were taken into
special account by them and adduced as “Tippani” in a separate appa-
ratus in their critical edition of the work published in 1998. In fact, the
possible provenance, namely, Kashmir, of the glosses in the NM mss. is
compatible with the provenance of the NM itself.*”

3.2 In the following, I provide a preliminary and brief description of the
relevant mss. of the NM with special attention to the way in which their
marginalia are related to the text of the NG.

3 For the classification of the content of the marginal notes found in the mss. of
the Yuktidipika, c¢f. YD, Introduction, section 5, p. XXIV-XXYV, and Motegi 1997.

% On the provenance of the NM cf., for example, Raghavan 1964: i-ii; Wezler 1976:
344-345; Dezst 2004 v-xiii.
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C:  Ms. preserved in the Asiatic Society, Calcutta, Acc. No. G-10991. 4
Descriptive Catalogue of the Sanskrit Manuscripts in the Collections of
the Asiatic Society (Government Collection), ed. by Mm. Haraprasad
Sastri, rev. and ed. by Narendra Chandra Vedantatirtha and Chin-
taharan Chakravarti, Vol. XI: Philosophy, Calcutta 1957, p. 105-108,
Ser. No. 7532. Undated. “[Clountry-made paper.” Folios 1-375 (f.
291 is missing). “Modern Nagara” script. Incomplete; the ms. covers
the text of the first through tenth ahnika. 31.1 X 15.2 cm. 11 lines
to a page and ca. 50 aksaras to a line. The last chapter colophon (f.
325v,1) reads: bhallajayamlakrtaw nyayamamjaryam dasamam ahni-
kam samaptam* | |.

The collation was undertaken on the basis of a microfilm. The mar-
ginal notes are neatly written in DevanagarT script, possibly by the
scribe who also wrote the main text. They are found in the periph-
eral margins and are more extensive in quantity and cover more of
the text than the glosses in the other mss. The first marginal note
on f. Ir (anyo [sic| vydcaksate) corresponds to a phrase in NG (S)
2,10-11. The last block consisting of two units of the commentary
is found on f. 187v in the fourth @inika of the NM, the first corres-
ponding to NG (S) 126,27-127.3, and the second to 127,4-5; these
glosses contain quotations from the NM, govindasvaminah (NM 1
698.5) and pratipattikartavyatapi kutah (NM 1 698,15), respectively.®
The system of referring a gloss to the text in the main body of the
ms. is basically that of placing a horizontal double stroke above an
aksara belonging to the word(s) to be commented upon; however,
the referent is not consistently indicated in this way. Lacunae in the
main text as well as in the marginal notes are indicated by a series
of superscript dots, which suggests illegibility or the loss of text due
to material damage to the exemplar used by the scribe.

G1: Ms. preserved at the State and University Library, Gottingen (Nie-
dersiachsische Staats- und Universitétsbibliothek Gottingen), Ace.
No. Mu I 95 (Cod. Ms. Sanscr Mu. I, 95). Indische und Nepalische
Handschriften, ed. by K.L. Janert and N.N. Poti. | Verzeichnis der
orientalischen Handschriften in Deutschland 11/2]. Wiesbaden 1970,
p. 229, Ser. No. 863. Undated. Paper. 18 leaves. Sarada script. In-
complete; the ms. covers NM I 1,7 to 80,9 and ends on f. 15v. 25 X

* The latter gloss is a problematic case with regard to the transmission of the text
of the NM and the NG. The relevant text of the gloss on NM I 699.8 as found in C (f.
187v) runs as follows: pratipattikarttavyatapr kuta iti pratipattikurvaty upadisyate sa cet*
jaata bhavati tada kartusakya padarthanam®*.
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Figure 1: f. 2v of G1
© Niedersichsische Staats- und Universitiatsbibliothek (Gottingen
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17 and 17 X 11 em. 20 to 28 lines to a page and ca. 30 aksaras to a
line. No colophon available.

Marginal notes (cf. Figure 1) are neatly written in Sarada script
probably by the scribe of the main text; they are written in the
peripheral margins and interlinear space, and in some cases run
slanted or vertical to the main text. They appear on both sides of
the leaves up to folio 11 with the exception of f. 9r. The last gloss
on f. 11v refers to anavastha bhavet (NM 1 55,4).% The allocation of
the marginal glosses is mostly not indicated; sometimes a circle
marks both the gloss and the text it refers to.

42: Ms. preserved at the State and University Library, Gottingen (Nie-

dersichsische Staats- und Universitatsbibliothek Gottingen), Ace.
No. Mu IT 26 (Cod. Ms. Sanscr Mu. I1, 26). Indische und Nepalische
Handschriften, ed. by K.L. Janert and N.N. Poti. [Verzeichnis der
orientalischen Handschriften in Deutschland 11/2]. Wiesbaden 1970,
p. 228, Ser. No. 862. Undated. Paper. 18 leaves. Sarada script. In-
complete; the ms. covers NM I 1,7 to 45,6 and ends on f. 18r. 21.5 X
14 and 17 X 10 cm. 16 to 19 lines to a page and ca. 18 aksaras to a
line. No colophon available.

The marginal notes are written in Sarada script seemingly by the
scribe of the main text. The leaves are damaged at the edges and part
of a gloss is occasionally lost. The glosses are mostly written in the
peripheral margins, sometimes vertical to the main text, and in some
cases in the interlinear space. The last interlinear gloss, i.e., tadiyena
(f. 18r, i.1. 9), relates to varttikakytapi (NM 1 44.,4); it is shared by G1
(¢f. 101, i.1. 2). The allocation of the glosses to the main text is fre-
quently not specified; normally, if they are written in either of the
side marging, they are placed on the same level as the referred text.

Ms. preserved at the Central Library, Banaras Hindu University,
Acc. No. C1015. Descriptive Catalogue of Sanskrit Manuscripts in
Gaekwad Library, Bharat Kala Bhavan Library and Sanskrit Mahawvi-
dyalaya Library, Banaras Hindu University, by Rama Shankar Tri-
pathi, Varanasi 1971, Ser. No. 3C/2435. Undated. Paper. 114 leaves
(“pp 1607 according to the label sheet). Kashmirian Devanagart
script. Incomplete. The ms. covers the text of the first through
fourth @hnika and ends at NM 11 15,13 (lasyanu) on f. 83v (83 leaves
altogether); the text restarts with NM 11 408,5 (¢* jiaananutpattih) in

# Since the tenth leaf of J is missing (¢f. NG [S] 10, n. 4), it cannot be decided

whether the gloss belongs to the NG.
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the eighth @hnika on f. 50r, and continues until the end of the tenth
ahnika on f. 80r (31 leaves altogether). Ca. 23 lines to a page and ca.
55 aksaras to a line. 35.0 X 20.2 em. The last chapter colophon reads
(f. 80r,17-18): || || i $ribhatajayamlasya krtaw nyayamamjaryam*

|

dasamam ahnikam samapta|m* || (“|” functions as a line-filler).

The marginal notes are written in DevanagarT script similar to that
of the main body of the text, but seemingly by another hand. They
are written in the peripheral margins. Occasionally they are allo-
cated to the wrong part of the main text. The last gloss (f. 4v), which
is of the more extensive kind, is made on sadhakatama in NM 1
31.13-17; glosses thereafter are only occasional. All glosses are left
without special allocation signs. In some cases, lacunae or possibly
illegible aksaras are indicated by a series of dots.

3.3 Table 1 below indicates the correspondence between Shah’s edition
and the text of the NG as found in the marginal and interlinear glosses
in the NM mss. As mentioned above (cf. Section 2.3), this table displays
the occurrences of such quotations only up to the point where the text
of G1 ends.

Abbreviations and Conventions

Fragment: indicates a recovered part of the text of the NG reported as
missing in Shah’s edition.

The position of all blocks of text constituting a marginal note is indi-
cated together with the line numbers of the individual blocks. For ex-
ample, “1v, t.m. 1-3, I.Lm. 1-17, b.m. 1”7 indicates that the marginal note
on f. 1v is distributed over three blocks: the first one is located in the
top margin and extends over lines 1 to 3; the text continues in lines 1 to
17 of a block found in the left-hand margin (actually, the complete text
in this margin) and ends with the first line of the block of text in the
bottom margin.

i.l.: indicates the interlinear position of a gloss; the Arabic numeral re-
fers to the line of the main text above which the gloss is written.

b.m.: indicates the position of a gloss in the bottom margin.

l.m.: indicates the position of a gloss in the left-hand margin.

r.m.: indicates the position of a gloss in the right-hand margin.

t.m.: indicates the position of a gloss in the top margin.

An Arabic numeral within round brackets indicates a block of text
which is graphically separated from other text; the blocks are counted
from the top; separate line numbers are given for each block.
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A/ B: used by Nagin Shah to indicate the recto and verso sides of the
pieces transcribed in the appendix to his edition; the Arabic numerals
subsequent to A /| B were added by me and refer to the lines of a given
piece. If a line contains (portions of) the text of more than one Frag-
ment, this is indicated with lower case letters (a, b, ¢) following the line
number.

TaBLE 1: CONCORDANCE

F\ISQSQH/ | J g K C Gl G2 v
1,16-19 1v, t.m.
1-2, r.m.
1-4
2.10-3.15 1v, t.m. 1v, t.m. 1v, t.m
1-3, L.m. 1-7, r.m. 1-5, rm. (1)
1-17. bm. [1-12 1-8
1
3,16 1v,il. 16  [2v,il. 7 1v, rm. (2)
1
3,17-4.4 2r, t.m. 1-2,|2r, i.1. 14, 1v, Lm.
rm. 1-16, |rm. 1-23, 1-25, b.m.
b.m. 1 b.m. 1-4 1-2
4.5-7 2v, t.m. 7, 1v, b.m. 4-5
l.m.1-3
4,8-16 2v, t.m. 2v, L.m. 2r, t.m. 3-5,
1-2, r.m. 16-41 rm. 1-14
1-17
4.16-19 and  |6r.1; 32r.1; |13B.1; 2v, t.m. 1-5 2r, b.m. 1-4
Fragment 1 |61.2; 32r.2; [15A.1;
61,3 13B.2:
15A.,2;
13B,3a
Fragment 2 |6r.3: 13B,3b; 2v, r.m. (3)
321,3-6; 15A.,3-6:; 2-38; b.m.
32v,1 15B,1 1
Fragment 3 [32v,2-3; 15B,2-3; 2v, b.m.
6v,1;32v4; [13A.1; 1-6; 31, t.m.
6v,2; 32v,5; |15B.4; 1-2
6v,3: 32v,6; |13A.2;
6v,4; 32v,7; |15B,5;
8v,1 13A.3;
15B.6;
13A4;
15B,7;: 8B,1
Fragment 4 |37v.1: 8v.2: [18B.1; 3r, t.m. 2-4
37v,2; 8v.3 [8B.2;
18B.2; 8B.3
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Fl\llggt(sl r{ " J frag. K C G1 G2 Vv
Fragment 5 |37v.3 18B.3 31, Lm. (1) 3r, tm. 1
1,il. 3
Fragment 6 |8v.4; 37v.4; |8B.4; 3r, 1.1, 3, 31, t.m. 2-3
8v.H 18B.4: L.m. (1)
8B.5 2-3,1.1. 4,
L.m. (1)
4-6, 1.1. 5,
L.m. (1) 7-8
Fragment 7 |37v.5 18B.5a 31, rm. 3r, rm. (2)
35-39 1-6
Fragment 8 [37v.5-6: 18B.5b-6: 3v, Lm. 1-9 3r, Lm. (1)
37r,1 18A,1a 1-14
Fragment 9 |37r1 18A.1b 3v,i.l. 17 |5v, rm. 1-3
Fragment 10*(37r,1; 8r.2: [18A 1c:
37r.2 8A.1:;
18A,2a
Fragment 11 [371.2; 81.3; [18A.2b; 5r, L.m. 4v, Lm. (2) 3v, t.m. 1-2
37,3 8A.2; 1-11 1,11 13,
18A.3 L.m. (2)
2-4. 1.1 14,
L.m. (2) 5
Fragment 12 |8r4; 3714 |8A,3; 5r, lL.m. 4v, Lm. (3) |7v. L. m. 1-6|3v, t.m. 2
18A 4a 11-17 1-4
Fragment 13*'|37r,4; 81,5 |18A ,4b;
SA 4

* No corresponding text for Fragment 10 is found in the NM mss. The text is known
merely from J frag. and K. The available text portions and their sequence on the frag-
mentary leaves are the following (for the conventions, cf. Section 2.2.3 above):

o (K18A.lc) arthasamsayac ceti | ... (K8A.1) wtavaptis tw nasam ... (K18A.2a)

Sankayam tv anarthasamsayah |

o (J frag. f. 37r,1) arthasamsayac ceti || (J frag. f. 81,2) [(u)tavaptis tw namsa O/ (J

frag. f. 37r.2) [.asamkayam tv anarthasamsayah |
The phrase arthasamsayac ceti in Fragment 10 may be considered a quotation of NM 1
14.7-8. The approximate number of aksaras missing between K18A.lc and K8A.1 is
about fifteen, and there may have been about seventeen between K8A,lI and KI8A, 2a.
The expected text would thus have consisted of approximately 55 aksaras. 1t seems that
no other comment is lost between Fragments 10 and 11. since anarthasamsayah in
K18A.2a is immediately followed by the quotation of vyapakanupalabdhyeti which in-
troduces the subsequent comment, i.e., Fragment 11.

I The available text portions and their sequence in Fragment 13 are the following
(for the conventions, cf. Section 2.2.3):

o (KI8A4b) sama ... (K8A.4) ... Sesalmana tvasya

o (J frag. f. 37r4) sama || (J frag. f. 8.5) [Sesatmana (lvasyu) O/

These text portions have no correspondence in the marginalia of the NM mss. The ap-
proximate number of missing aksaras of the text to be expected is difficult to estimate.
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NG (S) |

Fragment J frag. K C G1 A2 V
Fragment 14 [371,5; 81,6; |[18A.5; 6r, t.m. 1-2 |51, i.1. 16, 3v, Lm. (2)
and 4,20-21/ |371,6 8A.5; rm. (2) 1-16
MS J f. 61,1 18A.6 1-12

4,22-23

6v, L.m. 1-6

5v, rm. (1)
1-6

9v, rm. 1-6

4r, t.m. 3

4,23-5.9

5v, L.m. (2)
1-11; 5v, 1.l
20; rm. (2)

4r, t.m. 4,
rm. 1-20

1-8, b.m.
1-2
5.9-11 5v, b.m. 2-3 4r, rm. 21-
26, b.m. 1
5.9- 5v, b.m. 3-7 4r, bm. 1-3

6v, b.m. (1)
1-2

6r, L.m. (1)
1-4,1.1. 6,
rm. (1) 1-2

4r, Lm. (1)
1-12

5.16-17

6r, Lm. (2)
1.1i.L 20,
L.m. (2) 2-7

10v, L.m.
1-10

4v, t.m. 2

5.18-20 7v, t.m. 1-2|6v, Lm. (1) |11r, t.m. 4v, t.m. 3-4
1-9 1-3

6.1-2 7v. bm. 1-2|6v. rm. (2) {11v. Lm. |4v. rm. (2)
1-7 (2) 1-5 1-3

6,3-14 7r, tm. 1-6 [12v, tm.  |4v, Lm. (5)

14, L.m.
1-7, 12-23

1-12; b.m.
1-13

r, r.m. (2)

13r, t.m.
1-2, rm. 1

4v, rm. (4)
1-8

6.18-19

7
1-7
7

v, rm. 1-5

13v, t.m.
1-2,
repeated
on 13v, rm.

4v, b.m. 3-4

6.20-21

v, 1.1. 19

13v, b.m.

(partially) 1-3
7,1-2 9v, rm. 1-5|7v, b.m. 1-2{14r, r.m.
1-6

7.2-3 9v, r.m. 8r, rm. (1) |14r, rm.

(partially) 5-10 1-5 7-13

7.4-6 8r, rm. (2) |14v, Lm.
1-7 (2) 1-10

7.7-8 8r, Lm. (2) |15, Lm. (2)
1-3 1-7

7.9-15 8v, Lm. (3) |15v, b.m.

1-10, b.m.
1-3

1-3, rm.
(3) 1-3.
rm. (1) 1
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NG (S)/ S \ y 16 ,
Fragment J frag. K C Gl G2 V
7,16-8,1 16v, t.m.
1-4
8.3-15* 171, t.m.
1-5, r.m.
1-14, 17-25
9,1-6 171, IL.m.
(4) 5-6;
bm. 1-4
9,7-13 17v, t.m.
1-4, L.m.
(1) 1-7
10,6-7 17v, L.m.
(2) 1-5

3.4 The analysis of the mutual relationship of the marginalia will have
to take into consideration three text types: (1) glosses on the NM, (2a)
citations from the NG and (2b) glosses on them. A detailed discussion is
beyond the scope of this article; however, my collation so far suggests
that the marginalia in mss. C, G1 and V go back to a common source.”
(2 seems to represent a different stream of transmission as concerns the
marginalia. In quite a number of examples, C, G1 and V share extensive
glosses on phrases and expressions used by Jayanta (text type 1), as well
as glosses on the NG (text type 2b). It may safely be said that these
glosses, which occasionally also relate to expressions used by Cakradhara,
were composed by anonymous author(s), even though it cannot be ascer-
tained how and when they were composed, or whether the author of text
type 1 is different from the author of text type 2b. Glosses of text type
2b are rare in G2 that is characterised by brief glosses on words and
pronouns used in the NM; in fact, there is only one case where G2 attests
a gloss on a quotation from NG (S) 5,18-20, which is shared with G1.

* Part of the beginning text in this block appears again on f. 17r, t.m. (2) 1-2: it
corresponds to NG (S) 8.3-4.

* This can be illustrated by a text passage in G1 (f. 6r, Lm. [1] 1-4, i.]l. 6 and r.m.
[1] 1-4) which is collated below with C (f. 6v, b.m. [1] 1-2) and V (f. 4r, Lm. [1] 1-15):
anyajiananawpayikam ili svarthe vinayadipathat thak* hrasvas ca anyajiianasya vanu-
payah | sa capavargasadhanam na punah pramanadijianam iva prameyajianopayatayety
arthah wpamanam tu kvacit karmani sopayogam gavayam dalabhetetyadaw iti ttha | wpaya
evaupayikam na auwpayikam anaupayikam* ||. (Variants: -jaananaupayikam| G1; jia-
nanopayikam C, V — -pathat thak*| G1; patas tak* C, V — sa capavarga-| G1; sadapavarga
C, V — kvacit] C, G1; kucit V — alabhetetyadaw| G1; alabhatetyadaw C, V — anaupayikam™ |
C. G1; anaupayikam™ V). This passage contains the text of the NG which is found in NG
(S) 5.12-15.
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3.5 As regards glosses of the first type and their possible date of com-
position, one gloss shared by C, G1 and V refers to a historically verifi-
able person and his work: ity asya prapaiicas tu sittkanthacaryaviracite
balabodhininyase drastavyah (“The details of this [discussion], however,
should be looked up in the Balabodhini-Nyasa composed by Acarya
Sitikantha™).* This statement appears as a concluding remark added
after a grammatical discussion relating to the first satra of the Nya-
vasttra. The name of the “teacher” can be verified in some secondary
sources.* Sitikantha is known to have written a commentary called Nya-
sa on Jagaddhara‘s Balabodhini, a commentary on the Kashmirian re-
cension of the Katantra; the text of the Nyasa is hitherto unpublished.
Because he is dated to the fifteenth century, his explicit mention in this
gloss puts the date of its composition evidently after Sitikantha’s time.
Whether this dating also applies to other relatively lengthy glosses must
remain open.

There is a highly interesting coincidence revealed by the colophon of a
NM ms. preserved at the Bhandarkar Oriental Research Institute
(BORI), Pune (Ms. No. 390/1875-76). This birch-bark ms. written in

Sarada script and considered to be the oldest dated ms. of Jayanta’s
magnum opus was utilised by Gangadhara Shastri for the editio prin-
ceps.' The colophon of this ms. originally procured by Georg Biihler"
reveals that it was copied by Acarya Sitikanthasvamin in 1394 of the

# o Cf. C 1. 6r, nm. 10-12 (written vertically to the main text) = G1 f. 5v, Lm. 6-9 = V
f. 4r, t.m. 2-3.

* Witzel (1994: 27) reports that G.A. Grierson (in: The Language of the Maha-Naya-
Prakasa. An Examination of the Kashmirt as written in the Fifteenth Century. [Memoirs of
the Asiatic Sociely of Bengal X1/2]. Calcutta 1929) investigated another work of Sitikantha,
the Mahanayaprakasa. Cf. also CC' T1/153, with various entries on Sitikantha and the re-
mark that he “lived under Hassan, son of Haidarashah of Ka¢mir”; NCC 111/317 (“a des-
cendant of Jagaddhara of the 15th cent. A.D.”); EIP V/486: Sanderson 2007: 300f.

Y According to A Catalogue of the Collections of Manuscripts Deposited in the Deccan
College (Bombay 1888). the basic description of this ms. is as follows: “Author — Jayanta
| fols — 435 | lines — 19 | age — [left blank] / material — bhiirja | character — Sarada |
place where bought — Kadmir / remarks — incomplete.” I owe this information to Takeo
Kagaya, Kyoto/Pune, to whom I express my gratitude for his kind assistance. According
to NM (V). Bhumika (p. 5, 6-8), Shastri appears to have thought little of this ms. which
he considered full of questionable, impaired and unfamiliar characters: “punyagrama-
stharajakiyapustakalayad gatam Sake 1394 bharjapatresu Saraddaksaralikhitam aparam
pustakam samdigdhaviluptaparicitalipibahulataya natyupayojayata ....” The extent to
which the renowned pandit examined and employed its readings for the constitution of
the text is unclear.

7 Cf. Bithler 1877: no. 390 (p. xxv, purchased in 1875-1876): “Fols. — 435, lines — 19,
age — O [= no date|, material — Bharja., character — Sar., place where bought — Kagmir,
incomplete.”
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Saka era, viz., 1472 CE.* In the same colophon, the scribe, who calls
himself a son of Acarya Arjunasvamin, presents himself as a guru and
one who knows the truth of the thought of Gautama (gaultamamata-
lattvavid), the legendary founder of the Nyaya school. He states that he
copied the NM for the purpose of teaching his disciples (sisyan a-
dhyapayitum). Could this Acarya Sitikanthasvamin be identical with
Sitikantha Acarya, the author of the Nyasa? Although their identity
cannot be unequivocally clarified,” I tend to consider it plausible. In this
case it may even be possible to speculate that the above-mentioned gloss
referring to the Balabodhininyasa was composed by one of Sitikantha’s
disciples who was very involved in studying the NM and left his annota-
tions and glosses on a ms. of this work, in the case of the specific gloss

* For the date of the copy, ¢f. NM (BORI), f. 280v,2. For the name of the scribe, cf.
ibid., f. 280r,18-280v.1: ity dacaryarjunasvamiputrasitikanthasvamilikhitayam bhattaja-
yantasya krtaw nyayamaijaryam dvadasam ahnikam® || OO || samapta ceyam nyaya-
mamjart | | OO | | sisyan adhyapayitum Sittkanthasvaming guruna | gautamamatatattvavida
tvaritam Srinyayamaiijort likhita | | .

* (Concerning the date of the author of the Balabodhininyasa, two conflicting piec-
es of information are currently known to me. The colophon of a Balabodhininyasa ms.
speaks against the identity of the two Sitikanthas. NCCO TTT/317 records one ms. of this
work preserved at BORI (Ms. No. 300/1875-76, birch-bark, 138 leaves, Sarada script).
According to the information kindly provided by Takeo Kagaya, the text of the colophon
can be found under the corresponding entry in the Descriptive Calalogue of the Government
Collections of Manuscripts Deposited at the Bhandarkar Oriental Research Institute (Vol. 11:
Grammar, ed. by Shripad Krishna Belvalkar. Bombay 1983): acaryaksirasvamiputrasiti-
kanthasvamiviracite balabodhininydse dvirvacanapadas turiyah. 1t should be noted that
here Sitikantha is explicitly called the son of Acarya Ksirasvamin who may be identical
with Ksirasvamin, the author of the Ksiratarangini (cf. above, p. 215); for various other
persons with the same name, ¢f. NOC' V/152, where no connection to Sitikantha is found.
However, the identity of the two Sitikanthas is suggested in the introduction to the
Kavyamala edition of Jagaddhara Bhatta’s Stutikusumanjali. The editors Durgaprasad
and Kashinath Pandurang Parab quote the opening verses of Rajanaka Sitikantha’s
commentary on the Balabodhini, called Nyasa. The following hemistich of a verse in
Sardalavikeidita metre is of special relevance (cf. Stutikusumanjali, Introduction, p.
2.11-12): yodhacaryasuto "rjuno jant mahdlaksminivaso yato jato "ham Sitikanthako nva-
yam aham prapam guroh $rivarat | “Arjuna, the son of Yodha Acarya, was born as one
who resides with the [goddess] Great Fortune, from whom 1, little Sitikantha, was born.
The lineage [of instruction] I have obtained from [my] guru, Srivara.” — Although T do
not know whether the opening verses of Sitikantha’s Nyisa including the above state-
ment are found in the BORI ms. of the Nyasa or are extracted from another source, the
above line clearly agrees with the information found in the colophon of the BORI ms.
of the NM, namely, that Sitikantha’s father was called Arjuna. This makes it plausible
that the statement in the colophon of the BORI ms. of the Balabodhininyasa (Ms. No.
330/1875-76) is spurious. With regard to Srivara, called guru by Sitikantha. the editors
of the Stutikusumaiijali note that he may be the author of the third Rajatarangini,
namely, the Jaina-Tarangini, a Kashmirian chronicle which treats the period from 1459
to 1486 CE (cf. Winternitz 1920: 92). Cf. further Sanderson 2007: 301, n. 219.
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under discussion for his own future reference or for the purpose of
stimulating others to expand their study of the NM.

4. In the following, the fourteen reconstructed passages (Fragments) of
folios 4 and 5 of J are presented. The text has not been edited critically
in the narrow sense of the word, but has rather been constituted by
selecting the readings found in or reconstructable from mss. C, G1 and
V. This method is followed when all three mss. (¢f. Fragments 11, 12
together with G2, and 14) or two of them (cf. Fragments 1 and 5-8) share
the same text. When only one of them, namely, G1, is available (cf.
Fragments 2-4, and further 9, together with (i2), the reading of G1 is
adopted unless another witness reads against it or offers a better read-
ing. This process of selection exclusively concerns the cases where the
readings can be considered meaningful; when they appear to be corrupt,
I have made emendations.

The constituted text together with its critical apparatus is preceded by
some brief remarks on the material situation, Cakradhara’s intention
and the context of the relevant text of the NM. This is followed by a
translation that clarifies my current understanding of the text of the
NG on the basis of its transmission in the four NM mss.

The conventions for recording variant readings are as follows: (1) So-
called sandhi variants as well as orthographical variations are not re-
ported unless they are part of a substantial variant. (2) Punctuation
found in the mss. is not reported unless they are part of a substantial
variant. (3) The beginning and end of the text of a J frag. as well as a
K fragment are recorded, even if the text does not constitute a substan-
tial variant. Under sources, “n.a.” denotes that the corresponding text
is not available in the indicated witness.

The following signs are used in recording the variants: “*” indicates the
virama or halanta sign; indicates a lacuna; “..” indicates an illegible
aksara and “.” an illegible part of an aksara; “/” indicates the beginning
or end of a fragment; “1” generally indicates the non-availability of a
witness; “|”7 indicates a line-filling danda before a space for the string
hole or at the end of a line; “[x]” indicates that aksara “x” has been
cancelled; “<y>" indicates that the aksara “y” has to be substituted for
a cancelled aksara or to be added; “om.” indicates the omission of the
lemmatised text; “(ac)” indicates the reading before a correction, and
“(pc)” the reading after a correction; “(x)” indicates that the reading of

[{3%1)

aksara “x” is uncertain.

430
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4.1 The first reconstruction comprises two parts, namely, a text portion
available in the edition of the NG and Fragment 1. The available portion
in the edition runs from vedam samupabrmhayet to prataranenanusthane
(NG [S] 4,16-19) and connects to the missing folio 4r (or 4A according
to Shah). What is supplemented by me as Fragment 1 is the text running
from pravartsyatity to itivat. The gloss is concluded with “ite tika.”

Before introducing the very first saitra or “initial statement” (adivakya)
of the Nyayasttra, Jayanta discusses the character and common pur-
poses of the traditional sciences. In the course of explaining the fourteen
traditional branchesof learning or “domiciles of learning” (vidyasthana),”
Jayanta refers to the sixth branch, namely, the ancient episodes (Itihasa)
and legends (Purana). He characterises them as instruction about the
means to achieve the human purpose (purusarthasadhanopadesa).” In
this context he quotes a verse known, e.g., from the Mahabharata (1.
1.204) to demonstrate the close affiliation of this branch of learning
with the Veda. According to this verse, as understood by Cakradhara,

by means of Itihasa and Purana, one ought to reinforce the Veda. The

‘eda is afraid of the one who has learned little, [out of fear that] this
one (i.e., the person of little knowledge) may promote (lit.: “cross over”)
it (i.e., the Veda).”

4.1.1 NG (S) 4,16-19, followed by Fragment 1, both referring to NM 1
6,4-5. Sources: J frag. (f. 6r,1; 32r,1; 61,2; 321,2; 61,3); K (f. 13B,1; 15A,1;
13B,2; 15A.,2; 13B,3a); G1 f. 2v, t.m. 1-5; V f. 2r, bm. 1-4; C and G2
n.a.”

" Cf. the introductory statement tac (i.e., $astram) ca caturdasam, yani vidvamsas
caturdasa vidyasthanany acaksate in NM 1 5,2-3 = Kataoka 2007: 184 4.

1 Cf. NM 1 6.6-7 = Kataoka 2007: 182,7-8.

2 NM I 6,4-5 = Kataoka 2007: 182.,4-5: itihasapuranabhyam vedam samupabrmhayet
| bibhety alpasrutad vedo mam ayam pratarisyati || iti. Cf. the translation by van Buitenen
(1973: 31): “With both Epic and Purana one should support the Veda — the Veda is afraid
of one of little knowledge; me it shall ferry over!”. This verse is found, for example, in
Vayupurana 1.201, Padmapurana 5.2.52, Vasisthadharmasastra 27.6, Sivapurana 7.1.1.40
(also mentioned in PW 111/262), and so forth; for these references, c¢f. MBh 985, Rocher
1986: 15 and n. 10 (with the variant praharisyati) and Kataoka 2007: 182 (testimonia).
In pada d, the BORI ms. of the NM reads mamayam pracarisyatiti (f. 3v.13). The variant
mamayam is reported by Kataoka inter alia for ms. G2. The reading pracarisyati is not
found in the mss. accessible to him; however, it is recorded in the critical apparatus on
MBh 1.1.204d as a variant in a Kashmirian ms.

 Folio 3 of J is not available to me. Cf. n. 26 above.
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Text:

NG (S) 4, 16-19] “vedam samupabrmhayet*”> iti®> vaidikani vidhivakyani pawra-
nikair aitihasikais® ca® tatphalaparair wpakhyanair vimisrayed ity arthah.

“na ca samyanmadryanustheyapadarthasatattvavid' ayam, atha vananustheyam
apy anustheyasarapyat: ‘vedena karanabhitenanustheyatvena pratipaditah’ iti
buddhya grhitva pratarisyate prataranenanusthane |Fragment 1| pravartsyaty”
ity" asankamano vedo 'lpasrutad bibhetiti. prakalpyavadena bahusrutastutiv utta-
rardhenokta®.

tatha ca “jartilayavaged juhuyat™ iti jartilayavagea™ homapratipadyatayanu-
stheya" ilv pratiyate. laltvatas tu nanustheyah “payasagnihotram® juholi” itye-
tatstutyParthatvendasyopadandt.

“pratarisyati” iti ca puranasloke “yam lrd" asankayam’ prayuktah® “mithya va
katham esa vaksyati. raghor gotram hi satyaspadam® > itival".

Variants: a. samupabrmhayet] G1, NG (S); samupa(n)rmhayed V — b. iti] G1, V;
[¢ti] NG (S) (Shah’s emendation) — c. aitihasikais] G1, NG (S); (ai)hikahasikais
V —d.ca] G1, NG (S); ca |..] V — e. upakhyanair] G1, NG (S); upakhyane V — {.
-padarthasatattvavid| V, G1 (pe); padarth(a)rtha(s)atatvavid G1 (ac); om. NG (S)
— g. -madvya-...-sarapyat| G1, V; madabhidheyanu|sthe|yasarapyad NG (S) — h.
pravartsyatiy” ity| em.; pravatsyatity G1, V — 1. prakalpyavadena| G1, V; |dena ]
frag., K — j. bahusrutastutir| V: ba..$ruta(stu)tir G1; vahusrutyast(a)tir.”| J frag.;
vahusrutyastutira K — k. uttarardhenokta| G1; uttar(adh)enokta V: | .tararthenokta
| J frag.; <u>ttarardhenokta K — 1. jartilayavagval J frag. (pe); jarttilavayavagva
J frag. (ac); jantilayavagva G1; jamtilayavagva V: ja(r)tilayavan® va K — m.
Jartilayavagva) em.; jantilayavagva G1; jamtilayavagva V; jarttilayavaga J frag.;
Jartilayavagr K — n. homapratipadyatayanustheya] G1 (pc), V (pc); hema-
pratipadyatayanustheya V (ac); homapratipadyatayanustheya G1 (ac); homo.*|
J frag.; home| K — o. payasagnihotram] G1, V; |sagnihotram J frag.; [sami hotram
K — p. juhoti” ityetatstuty-] em.; juhotyetatstuty G1, V; juhoti*(e)| [ty*tat*stuty
J frag.; juhott| [bhan*sruty K — q. puranasloke "yam lrd] J frag., K; p*rane s'oke
yam U] V; sloke yam lrt* G1 — r. asankayam| G1, V; asamka/ J frag.; a sammal
K — s prayuktah] G1, V (pc): prayuktah V (ac); T J frag., K — t. satyaspadam)|
G1, V; [dam J frag., K — u. wtivat] J frag., K; itwat* iti tika G1, V.

4.1.2 Translation:

“|One] ought to reinforce the Veda” means that one ought to blend the
Vedic injunctions with the narratives in the Purana and Itihasa which

M NM I 6,4 = Kataoka 2007: 182.4.

 (Cf. Taittirtyasamhita 5.4.3.2. For related references to this mantra in the context
of the Agnihotra ritual according to Jaiministtra 10.8, Adhikarana 4, see Harikai 1990:
449-450, n. 95.

% Source untraced.
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are chiefly concerned with their outcome (i.e., the result realised by the
appropriate performance of what is enjoined in the Veda).

“But this one here (i.e., the person who has learned little) does not cor-
rectly know the relevant things to be performed which belong to me (i.e.,
are expressed in/by me) and [their] true nature. Or he (i.e., the person
of little knowledge) may promote even that which should not be per-
formed, [i.e.] become active towards [its] performance by promoting [it],
after [he| has understood, due to [its] similarity to that which should be
performed, that ‘[this thing is| explained as something to be performed
by the Veda which is an instrument [for realising this]".” Fearing [these
two alternatives|, the Veda is afraid of the one of little knowledge. By
means of stating something imaginary (i.e., the concern of the personi-
fied Veda) the praise of the one who has learned much is expressed with
the latter half [of the verse].

And in this way it is understood [by one who knows little that a Vedic
injunction such as| “one should offer [the oblation| with gruel of wild
sesame (jartilayavagn)” should be put into practice inasmuch as gruel of
wild sesame should be explained as a burnt oblation (homa) [according
to this injunction]. In reality, however, [this statement] is not [at all]
something to be put into practice, because it (i.e., the statement
Jartilayavagea juhuyat) is used [as an explanatory statement]| having the
purpose of praising the [injunction| “he performs the Agnihotra |ritual]
with milk” (payasagnihotram juhoti).

Furthermore, [as much as| “he may promote” (pratarisyali) [is con-
cerned|, the [affix] ly{ [that normally denotes the simple future] is em-
ployed in [this] sloka of the Purana® in the sense of anxiety, just as [in
the statement] “Or how may he speak wrongly? For the pedigree of the
Raghus is the abode of truth.”

4.2 Jayanta next discusses the applicability of the concept of “domiciles
of learning” (vidyasthana) to the six ancillary sciences of the Veda,
namely, the science of grammar (vyakarana), ritual (kalpa), astronomy
(jyotis), phonetics ($iksa), prosody (chandas) and etymology (nirukita).
According to Jayanta, their status as “domiciles of learning” is justified
because they provide the analytical exposition of words and sentences,

” (Cakradhara does not further specify the source of the verse beginning with
itthasapuranabhyam, but assigns it to the genre of Purana in general; cf. further n. 52
above.
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ete., which is conducive to correctly understanding the meaning of the
Vedic statements (vedarthopayogipadadivyutpadana).®

Here Cakradhara, instead of elaborating Jayanta’s presentation, quotes
a number of verses composed by some Bhatta, who may be Kumarila.”
In this case, they would have to be quoted from one of Kumarila’s lost
works, such as the Brhattika, because they are neither attested in the
Slokavarttika nor in the Tantravarttika.

4.2.1 Fragment 2 referring to NM I 6,9-10. Sources: J frag. (f. 6r,3; 32r,3-
6; 32v,1); K (f. 13B.3b; 15A.3-6; 15B,1); G1 f. 2v, rm. (3) 2-38, b.m. 1
(beginning with atha t7ka); C, G2 and V n.a.

Text:
“vedarthopayogipadaditvyutpadanadvarena” iti. yad aha® bhattah —

yal tavatl padavijiianam jieyam vyakaranena® tat |
kascit padarthabodhas ca prakrtipratyayanvayat ||
lokavyakaranabhyam ca yesam” artho na gamyate |
niruktadvarika tesam® arthabhivyaktvr isyate ||
sandihyate hi' samanyarapa® yalrapi devala |
mantre tatrapi sa spastam" niruktad eva gamyate ||
karanasthanayatnanam' udattadeh svarasya ca |
grastadinam ca dosanam $iksatas tatra nirnayah ||
gayalribrhatitristupkakubusniganustubham |
Jagatyddes ca vijianam chandovicitilaksandt ||
uttarayana*punyahatithinaksatranirnayalh |
chayaganitamargenda' jyotisam udayadayah™ ||
vedaikadesa yah sakhah” kandaprakarandasraydah |
sarvakarmavidhistotramantranydasa’samaptayah ||
sankirna viprakirnds$ ca vedadhyayanadharanat |
kalpasatrair vivicyante? nyasyante' ca pratikriyam ||

iti.

Variants: a. -padadi-| J frag.. K; padartha G1 —b. yad aha| G1: yathdaha J frag.,
K - c. vyakaranena] G1; vyaka || J frag.; vyaka/ K —d. yesam| G1; [*.sam J frag.;

[sam K —e. tesam| G1; caisam J frag., K —f. hi| G1; t2 J frag., K — g. samanyarapa|

®Cf. NM 16.9-10 = Kataoka 2007: 181.3-4: angani vyakaranakalpajyotihsiksachan-
doniruktani vedarthopayogipadadivyutpadanadvarena vidyasthanatvam pratipadyante.

 (Cakradhara does not refer to Kumarila with his personal name. However, he refers
nine times to the statements of a certain Bhatta. In seven cases, these statements are
identified by Shah with passages of the Slokavarttika or the Tantravarttika; according
to Shah, two passages may be quoted from the Brhattika. Cf. also Shah’s index of
proper names (NG [S] 262).

O NM I 6,9-10; cf. the previous note.
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G1; sal J frag., K — h. spastam| em.; spasta G1; 17 J frag., K —i. -yatnanam| G1;
[*tranam J frag.; [tranam K —j. -brhatt-] G1; vr |/ J: vr| K = k. uttarayana-] G1;
[*arayana J frag.; [rayana K — 1. -margena| J frag., K: matrena G1 — m.
udaydadayah| G1; ayandal J frag.. K — n. vedaikadesa yah Ssakhah] em.;
vedarkadesalbhutalyah sakha G1 (ac); TJ frag., K — o. -nyasa-| G1; [*.sa J frag.;
[sa K — p. vivicyante] G1; vivicyam| J frag., K — . nyasyante] em.%; nasyante
G1; 1 J frag., K.

4.2.2 Translation:

“By way of [their] analytical exposition of the words and so on which
is conducive to |[correctly understanding| the meaning of [the state-
ments of| the Veda.” As the/a Bhatta says:

First, the [analytical| knowledge of words is to be known [as being
achieved| by means of grammar. And a particular understanding of the
meaning of a word [arises] from the connection (anvaya) of [verbal]
basis and affix.

And for words whose meaning is not understood from common usage and
grammar, it is held that their meaning becomes manifest through etymol-
ogy.

Because, even in a Mantra where one is in doubt about a deity of a gen-
eral nature, it (i.e., the deity) is clearly understood precisely because of
the etymology [relating to the deity’s name].

There (i.e., with regard to the Veda) the definite knowledge of the instru-
ments of speech, the places of articulation and [types of articulative]
effort, and the accents beginning with udatta, and the faults beginning
with the inarticulate pronunciation of vowels (grasta) |arises] from pho-
nology.

Knowledge of [the metres such as| gayatrz, brhatz, tristubh, kakubh, usnih
and anustubh, and of jagat? and so on [arises| from the [ancillary science|
characterised as the investigation of metres (i.e., prosody) (chando-
viciti).?

The definite knowledge with regard to [the period of the sun’s] progress
to the north, auspicious days, lunar days and constellations [arises| by
way of the calculation on the basis of the shadow [of a gnomon] ([ s$anku-]

% Emendation kindly suggested by Muni Shree Jambuvijayaji.

% When describing the six ancillary sciences of the Veda, Kumarila uses the term
chandoviciti instead of chandas; c¢f. TV 167,10 on JS 1.3.2. In Kautilya’s (or Kautalya’s)
Arthagdastra (1.3.3), the term chandoviciti is also preferred to chandas; cf. Tripathi 1977:
550, section 1.1.2.2. For an elaborate study of the term chandoviciti as a general designa-
tion of the science of prosody or metrics, see Tripathi 1977.
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chaya).® | And| the first visibility and so on® of the celestial bodies [are
also determined by means of such calculation].

The statements in a [specific] branch [of the Vedic tradition], which are
parts of the Veda [and] found in sections and topical sub-divisions, that
arrange and develop injunctions, praises [expressed by means of ex-
planatory statements| and Mantras concerning all rituals,”

[but are| mixed up and dispersed because of the [imperfect] study and
mnemonic retention of the Veda, are [adequately| discriminated and
arranged with reference to each ritual by the ritual Satras.%

4.3 According to Jayanta, the Mimamsa tradition finds its identity in
the investigation of the meaning of the Vedic statements and texts
(vedavakyarthavicaratmika).” Because of this close affiliation with the
Veda, the MTmamsa is designated as one of the “domiciles of learning.”
To illustrate this, Jayanta refers to a verse ascribed to some Bhatta.
This epithet or appellation here apparently refers to Kumarila. The verse
is also explicitly attributed to Kumarila; the source is supposed to be
the Brhattika.® It runs as follows:

However, when dharma [in its form of a ritual to be performed] is being
known by means of the Veda which by nature is an instrument [to know

% Cf. Pingree 1981: 57.

™ Namely, the last visibility (asta), the conjunctions (grahayuti). ete.; cf. Pingree
1981: 20.

% Prof. Kei Kataoka suggested another understanding of this stanza with the con-
jecture of nama for nyasa. His interpretation rests on the assumption that besides the
Mantra portion of the Veda, found in the Samhita, the three types of statements found
in the Brahmana portion are referred to here, namely, vidhi, arthavada and namadheya:
“Each sakha (i.e., text in a Vedic tradition) that is part of the Veda rests on books and
chapters (and) has as its purpose the injunctions, praises, Mantras and names regarding
all ritual actions.” He refers to TV 105,18-19 on JS 1.2.1 (avadhrtapramanyasya va ve-
dasyedantm samastasya vidhyarthavadamantranamadheyatmakasya yathavibhagam dhar-
mam praty wpayogah pratipadyate) and TV 159.27 on JS 1.3.1. For the division of the
Veda into three types of statements, c¢f. TV 105,16-17 on JS 1.2.1 and Slokavarttika,
vedanityatadhikarana, 15¢d (atah param tu pravibhajya vedam tredha tato vaksyati yasya
yo ‘rthah [/: cf. also Harikai 1990: 18, n. 24).

% My tentative understanding of the two stanzas rests on the assumption that sakha
can be used to refer to an individual statement in a branch of the Vedic tradition, simi-
lar to the use of the word veda.

T NM I 6.14.

% For the verse as quoted in later literature, cf., e.g.. NVTT 52.7-8 and SvaK 24,12-
13. For further occurrences, see the references collected exhaustively by Stern and his
note ka (Svak, Avataranadi, p. 153), and Kanazawa 1991, with references to secondary
literature. Cf. also Halbfass 1991: 33 and 45, n. 39-40.
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dharma|, the Mimamsa [in its turn] will fill in the [remaining]| part of
how [dharma] is to be performed.®

In contrast to the Veda which is equated with “a means to achieve the
human purpose” (purusdarthasadhana), the Mimamsa is presented as sup-
plying the “mode of operation” (itikartavyata) of this means.

To clarify the philosophical background of the verse, Cakradhara ad-
duces the theory of a set of three complementary divisions or a “triad
of parts” (amsatritaya) involved in the statement of a Vedic injunction
(vidhivakya).™ The three parts are exemplified by way of three ques-
tions, namely, “by means of what” (kena), “what” (kim) and “in which
manner” (katham). They respectively relate to the concept of an instru-
ment-part (karanamsa), effect-part (phalamsa) and mode-of-operation-
part (itikartavyatamsa). These three pragmatic concepts pertaining to a
Vedic injunction and ritual are correlated with another triad. The part
of the instrument is represented by the Veda, the effect by the cognition
of dharma, and the mode of operation by the Mimamsa tradition. It
appears to have been Kumarila who systematically refined this catego-
risation relating to the theory of arthi bhavana, the productive force of
an injunction relating to the purpose of the action enjoined by it. In the
later part of his commentary, it is evident that Cakradhara’s comments
rest solely upon Kumarila’s ceuvre. He even quotes relevant passages
almost verbatim from the Tantravarttika. Cakradhara may allude in
this way to Jayanta’s most probable association of the verse cited in the
NM with Kumarila’s elaborate systematisation of the aforementioned
hermeneutical dimension of the Vedic ritual and thus attempt to clarify
the background of Jayanta’s exposition.

4.3.1 Fragment 3 referring to NM I 7,1. Sources: J frag. (f. 32v,2-3; 6v.1;
32v4; 6v.2; 32v,5; 6v,3; 32v,6; 6v,4; 32v,7; 8v.1); K (f. 156B,2-3; 13A,1;
15B,4; 13A.2; 15B.5; 13A.3; 15B,6; 13A,4; 15B,7; 8B,1); G1 f. 2v, bm. 1-6
and 3r, t.m. 1-2; C, G2 and V n.a.

“ NM I 7.1-2: dharme pramiyamane tu vedena karandatmand | itikartavyatabhagam
mimamsa parayisyati [/ iti. The text quoted by Jayanta appears to testify to a variant
tu instead of the otherwise documented %i (cf. the previous note). However, tu is not
supported by Cakradhara’s quotation, at least as recorded in G1.

™ For Kumarila’s concept of bhavanamsatraya, ¢f. TV 14,13 on JS 1.2.7. For a brief
explanation of this concept, see the commentary found in G1 (f. 3r, t.m.) and V (f. 2v,
t.m.): vidhivakye ‘msatritayam: kena kim katham iti. keneti karanamsah, kim iti phal@vabo-
dhah, katham ititikartavyatamsas (em.; itikartavyatamsas G1, V) ceti. For studies on the
threefold division of the bhavana, cf. Jha 1964: 176-177, Kataoka 2001 and Yoshimizu
2004.
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Text:

71 2

“dharme pramiyamane hi*”™ iti. “svadhyayo dhyetavyah”™ svadhyaya-
dhyayanena” karmavabodham bhavayed iti. atradhyayanasya karanam-
Saniksiptatvad avasyam iti'kartavyatapeksitatvam. drstam hi loke datradeh
karanasya drsyasya drdhamustinipidanaditikartavyatapeksanam. tad at-
ra" karanatvaksipta itikartavyatamso yah samanyena® tam visesarapaya
mimamsayd parayisyatity arthah.

nanu" “svadhyayo 'dhyetavyah” ity asya vakyasya' katham ayam artho
labhyate — svadhyayadhyayanam karanam karmavabodhas ca phalam iti.

vidhiparyalocanayarthasya labhah. tatha® hi “svadhyayo *dhyetavyah” ity
adhyayanabhavanayam vidhih. tatra kim bhavayed iti kimamsapeksayam
adhyayanam eka'padopattatvena praptam api pravartakasaktiyuktena vi-
dhayakenapurusartha™sadhyayam" bhavanayam pravartandsaktivihati'-
prasangdt kimamsan® niskrsya, avirodhat' sannidhes ca karandamse nives-
yate.™

kimamse ca “yac chakyam” ity" wpabandhad® aksaragrahanam prasaktam'
apy apurusarthatvad wpeksya® padadijianadvarenayatam dharmajiianam
niksipyate tasya jianadvarenanusthane sati svargader” avapteh” purusartha-
paryavasayitvat.™

Variants: a. k| G1; 1 J frag., K — b. svadhyayadhyayanena] G1; |dhyayanena K;
|.yayanena J frag. — c. karanamsa-| G1; karanamsa J frag.; karanamsa(sa) K —d.
iti-] Gl 4 |/ J frag.; i/ K —e. -pidanaditi-] G1 (pe); pidanaditi G1 (ac); |.idandaditi
J frag.: [dandaditi K —f. tad atra| J frag., K: tatra G1 — g. samanyena) G1; sa |/
J frag.; sam/ K — h. nanu| G1; jnu J frag., K —i. vakyasya| G1, K; (vakya)sya
J frag. — j. karmavabodhas] J frag., K (cf. also the commentary in G17);

T NM I7,1; ¢f. n. 69 above.

2 Cf. Taittiryaranyaka 2.15.7 and NG (S) 122,1; cf. also Yoshimizu 1997: 63.

™ The text following tatha hi is obviously an adaptation from Kumarila’'s TV. In my
translation, some phrases are supplemented on the basis of this source. Cf. TV 113,13-16
on JS 1.2.7 (= Harikai 1990: 490,7-12): sakalasya tavad vedasya svadhyayo "dhyetavya ity
adhyayanabhavana vidhiyate. tatra kim bhavayed ity apeksayam adhyayanam ity agatam
api purusapravartondsaktiyuktena vidhayakenapuwrusarthasadhyayam bhavanayam pra-
vartandasaktiprasakles ladamsan nirakriyate. tata$ cadhyayanenely avirodhat sannidhes ca
karanamse nivisate.

™ The text beginning with kimamse is a modification of TV 113,16-19 on JS 1.2.7
(= Harikai 1990: 13-16): tena kim ity apeksite yac chakyata ity wpabandhad aksaragrahanam
iy apalali. tasyapy apwrusarthatvat tena kim iti padavadharanam ity wpalisthate, tenapi
padarthajianam, tena vakyarthajianam, tena canusthanam, anusthanena svargadipha-
lapraptir ity etavati prapte nirakankst bhavati.

» G113, t.m. 9: katham ayam artho labhyalaiti svadhyayadhyayanena karmavabodham
bhavayed ity arthah. This tippani reads karmavabodham., the reading found in J frag.. and
thereby testifies to the coherence of Cakradhara’s phrasing within the context of his
commentary. However, it evidently deviates from the relevant text of the gloss found in
G1, i.e., the text to which it refers.
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dharmavabodhas G1 — k. tatha] G1; [tha J, K — 1. eka-] G1: e/ J frag., K — m.
vidhayakenapurusartha-| G1; [dhayakenapurusa.| |r(tha) J frag.; |[dhayakendapu-
rusa/ K — n. -sadhyayam| J frag., K (cf. the commentary in G1 and V: apuru-
sarthasadhyayam iti); sadhya G1 —o. -vihati-] J frag., K; viraha G1 —p. kimamsan|
Jfrag., K;om. G1 — q. niskrsya, avirodhat] G1; niskrsyaviro || J frag.; niskrsyavi-
ro/ K — 1. ity] G1; [ty J frag., K — s. upabandhad] J frag. K; upanibandhad G1
(cf. also the commentary in G1 and V™) — t. prasaktam| G1; prasaktam J frag.;
prasa(sa)ktam K —u. upeksya] G1, J frag.; upeksa K —v. svargader] G1; v J frag.,
K — w. avapteh] J frag., G1; avaptah K — x. purusarthaparyavasayitvat] Gl; pu-

rusartha || J frag.; purusartha) K.

4.3.2 Translation:

[1t is said in the NM:] “When, indeed, the dharma is being known.” [The
injunction| “The Veda ought to be studied” (svadhyayo dhyetavyah)
[means| that one should bring about the comprehension of an action
(karman) by means of the study of the Veda (svadhyayadhyayana). Here
[in this statement| a mode of operation (ititkartavyald) is necessarily
required because study is consigned to the part of the instrument
(karanamsa). 1t is certainly experienced in the world that a visible in-
strument, such as a sickle and so on, requires a mode of operation, such
as firmly pressing with the fist and other [manners of action]. Thus,
here (i.e., in the injunction about the study of the Veda) it is meant that
one will fill in the [remaining| part concerning the mode of operation
which is generally implied by the instrumentality [that pertains to the
study of the Veda], by way of a specific form of examination (mimamsa).
Thus the meaning [of the verse is explained].

(Question:) How can the [following] meaning of this statement “The
Veda ought to be studied” be attained: The study of the Veda is an
instrument,” and the effect is the comprehension of an action (kar-
man)?

(Reply:) The attainment of [this] meaning [comes about| by means of
deliberating on the injunction [“The Veda ought to be studied”]. To put
it more precisely (tatha hi), “The Veda ought to be studied” is an injunc-
tion with regard to the bringing about (i.e., cultivation) (bhavana) of the
study [of the Veda]. In that [injunction], with regard to the part of

Gl 3 rm. = V. 2v, bam.: “yac chakyam” iti “yac chakyam yad grahyam” iti
mahadbhir wpabandho vihitah. upa samipe sthanam wpanibandhah. This tippant appears
to presuppose the reading upanibandhah. even though its author may well have been
aware of the technical usage of the Mimamsa term upabandha (“convention” or “adapta-
tion”). Cf. also n. 79 below.

™ For Cakradhara’s more detailed explanation of the study of the Veda, see NG (S)
129,6-10 on NM 1 702.10.
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“what” (kimamsa) [in the question] “What should one bring about
(bhavayet)?,” study (adhyayana) is obtained inasmuch as it is adopted
through the same word (i.e., adhyetavyah) [in the injunction]. Even so,
in case of a cultivation through an injunctive [statement| endowed with
the capacity toincite [the agent] to commence the action (pravartakasakti)
that does not serve a human purpose as that which should be accom-
plished by it, the undesirable consequence would occur that the capac-
ity to incite [the agent| to commence the action would be annihilated.
Because of this [undesirable consequence], [study] is extracted [from
the part of “what”] and placed into the part of the instrument
(karanamsa) because there is no contradiction and because of [its] prox-
imity.”™

Furthermore, the comprehension of letters concerning the part “what,”
even though it follows from the adaptation (upabandha) [of the elders’
convention| that “what is possible [should be effected | attained,”™ is
disregarded because |it evidently| does not serve man, |and] the knowl-
edge of dharma, which is attained by means of the knowledge of words
and so forth, is consigned [to the part of “what”], because the attain-
ment of heaven and so on when it (i.e., dharma) is performed by means
of [its] knowledge amounts to the human purpose.

4.4 As briefly addressed in the previous section, Jayanta appears to
presuppose two different dimensions of the Mimamsa tradition. On the
one hand, the Mimamsa represents the “mode of operation” (itikartavyala)
(cf. Section 4.3) and methodically supplements and completes the Vedic
injunctions.* This underlines its close affiliation with the Veda. On the
other hand, the MTmamsa is said to be one of the “domiciles of learning”
(vidyasthanata).® Now Jayanta brings forth the issue of the applicabil-
ity of a third dimension to the Mimamsa, namely, the status as one of
the ancillary sciences (anga) of the Veda besides grammar and so on (cf.
Section 4.2). He seems to refer to the idea that the Mimamsa should be
added to the six ancillary sciences. Jayanta, however, makes a rigid

™ For recent translations into Japanese and German, cf. Harikai 1990: 325-326 and
Yoshimizu 1997: 63, n. 49, respectively.

" yac chakyate tat kuryat or yac chakyam tad grahyam. For this “theorem about ac-
tion and capacity.” cf. TV 115.12: yac chakyate tat kuryad ity upabandhac ca; cf. Harikai
1990: 447. n. 84. The commentary found in G1 and V instead adduces “yac chakyam tad
(recte for yad) grahyam.” Cf. also n. 76 above.

0O CfNM 1 7,1-2 = Kataoka 2007: 180,5-6; ¢f. n. 69 above.

SCf. NM 1 6.13-15 = Kataoka 2007: 180,2-4.
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distinction between the Mimamsa and the ancillary sciences. He states
that

“for this very reason [as stated by Kumarila®], the Mimamsa is not
counted as the seventh ancillary science because it is [practically| part
of the Veda by virtue of its [special] proximity [to the Veda].”*

To demonstrate Jayanta’s dependence on Kumarila’s basic framework,
Cakradhara adds a corroborative quotation possibly from one of
Kumarila’s lost works. The passage as a whole is untraced, but one verse
has been attributed to Kumarila, specifically to his Brhattika.®* It has
to be noted, however, that inasmuch as the quotation consists of prose
and verses, its attribution to the Brhattika is not very plausible.%

4.4.1 Fragment 4 on NM I 7,3. Sources: J frag. (f. 37v,1; 8v,2; 37v,2; 8v,3);
K (f. 18B.1; 8B,2; 18B.,2; 8B,3); G1 f. 3r, t.m. 2-4 (on f. 2v12); C, G2 and
V n.a.

Text:

“ata eva saplamam angam iti* na ganyate mimamsa” iti. yad aha —
angamadhye® mimamsayas ca vedaikadesatvad darsanasmaranayogal®
mimamsasaijiakas tarkah sarvo” vedasamudbhavalh |
so to vedo® rumapraptakasthadilavanatmavat® ¥
kim ca,
vede varnaparijianam’ talvadidhvanibhir yatha |
vakyakartsnyaparicchedall samyanmimamsaya® tatha ||

8 Cf. NM I 7,1-2; ef. also Section 4.3 and again n. 69 above.

% NM I 7,3-4 = Kataoka 2007: 180.7-8: ala eva saplamam angam ili na ganyale mi-
mamsa pratyasannatvena vedaikadesabhiilatvat.

% Ree n. 87 below.

% This presupposes that the Brhattika was composed purely in verse. However, there
are two cases where the Brhattika is specifically referred to as the source of a passage
written in prose and verse. See Paramesvara III's commentary on the JS, namely,
JaiSuASam 13,14-17 and 18,3-7; cf. also Narayanapillai’s Introduction to his edition, p.
48-49. Cf. further Harikai 1989: 952.

86 NM 1 7.3 = Kataoka 2007: 180.7.

8 This $loka is also found in Vacaspati’'s commentary on tarka (“reasoning”) in
NVTT 52,2-3 on NS 1.1.1: mimamsasaijiakas tarkah sarvavedasamudbhavah | so "to vedo
rumapraptakasthadilavanatmavat ||. Halbfass translates this verse as follows (1991: 34):
“|T|he reasoning which is called mzmamsa is derived from the Veda in its entirety. There-
fore, it is (of the nature of the) Veda, comparable to the saltiness of a piece of wood
extracted from a salt mine.” For a study of this verse with an exhaustive collection of
further secondary testimonia in later Sanskrit literature and references to it in secondary
literature, cf. Kanazawa 1990.
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Variants: a. angam iti| G1; /m *ti J frag.; [nati K — b. angamadhye] G1;
amgamadhyet® | J frag.; angamadhyet* K — c. mimamsayas ca vedaika-] G1;
mimamsa ucyate/ J frag. (ucyate may have been written by another hand);
mimamsa ucyate] K® — d. -smaranayogat] em.; smaranayogat®* G1; [*.neprayat*®
|| J;5 [ne prayat* | K —e. mimamsa-| G1; mimam | J frag.; mimam| K — 1. sarvo®)
G1; 1 J frag.. K — g. 'to vedo| G1: [t. vedo J frag.; |avedo K — h. -lavanatmavat|
em. (cf. the commentary in G1); laksanatmavat G1, J frag., K* —i. parijianam]
G1; pare| | J frag.; pari/K —j. -paricchedah] G1; [(v).ccheda J frag.; Jecheda K — k.
samyanmimamsaya| G1; samyagmimam || J frag.; samyagmimam| K.

4.4.2 Translation:

“For this very [reason]|, the MImamsa is not counted as the seventh
ancillary science [of the Veda].” As [he] says: Furthermore (ca), among
the ancillary sciences the Mimamsa is part of the Veda [and]| connected
with perception (darsana) and recollection (smarana). Therefore

the entire reasoning called mimamsa (“examination”) originates from the
Veda. Because of this [origination from the Veda], it (i.e., MTmamsa) is
[practically] the Veda, similar to the case of the salty nature of wood
and other [objects] that are obtained from a salt-mine.

Furthermore,

in the case of the Veda, just as [in grammar]| the [analytical| knowledge
of phonems (varna) [is attained| by means of the sounds (dhvani) [pro-
duced] at the palate and so on, similarly [in the Mimamsa| the determi-
nation of the whole of a statement [is attained] by virtue of proper
examination.

4.5 After dealing with the distinctive features of the Mimamsa and of
Nyaya, here called nyayavistara (detailed exposition of logic), Jayanta
provides a bird’s-eye view of the concept of the “domiciles of learning”

% 1 am uncertain whether the texts of J frag. and K really correspond here.

% Against the reading in the NVTT and further later testimonia (cf. n. 87), I adopt
the reading sarvoasfound in G1. Cf. also the article Sastri 1994, entitled “Mimamsabhimatas
tarkas sarvo vedasamudbhavah”; its author Pattabhirama Sastr1, however, does not refer
to the source of this title, nor does he specifically elucidate the meaning of “the entire
reasoning.”

" The reading -laksanatma- found in the two primary witnesses substantially devi-
ates from that of the NVT'T and may have to be traced back to an early stage of the
transmission of the NG: the agreement of G1 and J frag. cannot be a coincidence. How-
ever, scribal error due to the confusion of ksa with va could have also occurred at an
early stage. The commentary in G1 (f. 3r, rm. 31) and V (f. 2v, b.m. 3) reads: so "to veda
i mimamsasaijiakas tarkah, ato vedasamudbhitatvad vedo bhavati, katham, rumdaydam
lavandakare praptasya kasthader lavanatmavat. After much deliberation, I have decided to
reconstruct -lavanatma-.
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(vidyasthana). For the purpose of authenticating the claim that the
Nyaya tradition is included in it, he consults the Yajiavalkyasmrti and
the Visnupurana. In the Yajiavalkyasmrti, it is said that
the [four| Vedas, blended with the Purana. the [science of]| reasoning
(tarka), the Mimamsa. the Dharmagastra [and] the [six]| ancillary sci-
ences [of the Veda] comprise the fourteen domiciles of [various kinds of]
learning and dharma.”
Cakradhara does not elaborate on the original intention of Jayanta’s
treatment of the issue, but gives only a brief gloss on the term “learn-
ing” (vidyda).

4.5.1 Fragment 5 on NM I 8,5-6. Sources: J frag. (f. 37v,3); K (f. 18B,3);
G1 £ 3r, Lm. (1) 1 and 3r, i.l. 3; V . 3r, t.m. 1; C and G2 n.a.

Text:
“purana” iti*. Sloke® parasya purusarthasya nihsreyasasyopayajiianam vidya-
Sabdena® vivaksitam.

Variants: a. ite] G1, V; [t J frag.; [t K — b. $loke] J frag., K; om. G1, V —
c. mhdreyasasyopaya-| G1, J frag.; nihsreyamasyopaya V; nihsreyasyopaya K —
d. vidyasabdena] G1, V; vidyasabde/ J frag., K.

4.5.2 Translation:

“The Purana.” In the stanza [ Yajiiavalkyasmrti 1.3] the knowledge about
the means of [attaining| the highest human purpose, [namely]| the high-
est good, is intended by the word “learning.”

4.6 Turning to authoritative sources such as Yajhavalkyasmrti (cf. Sec-
tion 4.5) and the Visnupurana, Jayanta underlines the supposedly ex-
plicit mention of the Nyaya tradition therein. In spite of Jayanta’s keen
interest in the status of the Nyaya tradition, Cakradhara demonstrates
concern about the usage of the term dharma in the singular in the
Yajinavalkyasmrti. According to him, it refers to the whole complex of
Vedic rituals (karman).

1 Cf. NM 1 8,5-6 = Yajnavalkyasmrti 1.3 (with the variant reading nyaya instead
of tarka): puranatarkamimamsadharmasastrangamisritah | vedah sthanani vidyanam dhar-
masya ca caturdasa ||. Cf. also Gerschheimer 2007: 243, and for an edited text and an-
notated translation 246-247; Kataoka 2008b: 22.
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4.6.1 Fragment 6 on NM 1 8,6. Sources: J frag. (f. 8v,4; 37v.4; 8v,5); K
(f. 8B,4; 18B,4; 8B,5); G1 f. 3r,i.l. 3, L. m. (1) 2-3,i.1. 4, L.m. (1) 4-6, i.l. 5,
l.m. (1) 7-8; V f. 3r, t.m. 2-3 (ending with it {7ka); C and G2 n.a.

Text:

“dharmasya ca” iti*”* dharma®sabdena® svargadiphalanam® karmanam® samudayo
‘bhipretah. tatha ca' —

yajiena yajiam ayajonta® devas" tani dharmani prathamany asan' [
ity atral karmasv eva® dharmasabdo radhah. dharmasya ca sthananiti dharmah
svargadi'phalajonakakarma™samaho™ "py ebhyo jiayata ity arthah.

292

Variants: a. “dharmasya ca” iti] G1; dharmasyeti celi dharmasya ceti V: T .J frag.,
K — b. dharma-| V; tu dharma G1; + J frag., K — c. -Sabdena| G1, V; [bd*na J
frag.; /bdana K — d. -phalanam] G1, V; phala | J frag.; phalda| K — e. karmanam|
G1; karmanam V; 1 J frag., K —f. tatha ca] G1, V; [*a@ ca || J frag.; [ ca K — g.
ayajanta] G1, J frag., V; ajayanta K —h. devas] G1, J frag., K; devas V — 1. asan|
K; asam* | J frag.; asa G1, V —j. ity atra] G1, V; om. J frag., K — k. eva] G1,
Vel J frag.; a) K — L. svargadi-] G1, V; [rgadi J frag.; [sva|rgadi K — m. -jana-
kakarma-] G1, V; janaka/ J frag., K — n. -samiho] G1; sasiryo V; 1 J frag., K.

4.6.2 Translation:

As regards “and of dharma,” the word dharma conveys [the meaning of]
the aggregate of sacrificial rites [which produce] outcomes such as [birth
in]| heaven and so on. And [it is said] in a similar way:
The Gods performed the sacrifice by means of the sacrifice. Those were
the first dharmas.
In this [verse|, the [meaning of the| word dharma is a conventional one
precisely in the sense of “sacrificial rites.” [In the Yajiavalkyasmrti, |
“[the Vedas, etc., are] also the domiciles of dharma” means that dharma
as the aggregate of sacrificial rites which produce outcomes such as
[birth in] heaven and so on, is also known from these [fourteen domiciles
of learning beginning with the four Vedas].

4.7 When referring to the authoritative sources such as the Yajna-
valkyasmrti, Jayanta casts light on the various features attributed to
Nyaya. Jayanta stresses its most predominant association with the con-
cept of “reasoning” (larka) among the orthodox and heterodox “sextet

2 NM I 8,6 = Kataoka 2007: 178.11.

e, Rgveda 1.164.50ab = 10.90.16ab, etc.; cf. Bloomfield 1906: 735 (for pada a)
and 422 (for pada b). The same verse is also quoted in NM T 665.9 and Sabarabhasya
18.3-4 on JS 1.1.2.
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of logical and dialectical traditions™ (saltark?), which comprise Nyaya,
Samkhya, Jainism, Buddhism, the Carvakas and Vaisesika.” Further-
more, mention is made of anviksik? (“analytical investigation”) as an-
other designation of the Nyaya tradition.” As is well known, “analytical
investigation” (anviksik?) is one of the four major branches of learning,
besides the three Vedas (lray?), politics (dandaniti) and agriculture or
economics (vartta). Cakradhara provides brief paraphrases on each of
the latter three branches, showing his dependence on Uddyotakara’s
explanation in his Nyayavarttika.”

4.7.1 Fragment 7 on NM I 9,8. Sources: J frag. (f. 37v,5); K (f. 18B,5a);
G1 f. 3r, rm. 35-39; V f. 3r, rm. (2) 1-6; C and G2 n.a.

Text:

agnihotrahavanadiprasthana trayr. svamyamatyabhedanuvidhayint dandanitih®.
pravrttiprayojand vidya. kysyadi®parijfianam vartta’.

Variants: a. dandanitih] G1, V; [*h J frag.; + K — b. krsyadi-] G1, J frag., V;
krspadi K — c. vartta] J frag., K; vartta iti G1; verta iti V.

4.7.2 Translation:

The three Vedas have as their method the Agnihotra oblation and so on.
Politics regulates the distinction of master, minister [and so on”"|. Learn-
ing has the commencement of an action as its purpose. Economics is the
knowledge of ploughing and so on.

” NM I 8,11-9,5 = Kataoka 2007: 177,4-176.9.

% As for the source utilised by Jayanta in his NM, see Kataoka 2008b: 88, n. 49,
where reference is made to the Kamandakiyanitisara and its Tika; Kamanda is said to
be a disciple of Canakya in the preface of the edition. Kataoka identifies Jayanta’s source
with KamNTttiSara 2.2ab; cf. KamNitiSara 2.2 (p. 8): anviksikt trayt vartta dandanitis ca
Sasvalt | vidyas calasra evaila yogaksemaya dehinam |. For other related references, cf.
Kataoka 2007: 175, n. 3.

% Cf. NV 11,18-19: agnihotrahavanadiprasthanda trayr. halasakatadiprasthana vartta.
svamyamatyadibhedanuvidhayint dandanitih. “'The three [ Vedas| have as their method the
Agnihotra oblation and so on. Economics is [characterised by| procedures by means of
a plough, cart and so on. Politics regulates the distinction of master, minister and so on.”
Cakradhara changes the order in which Jayanta enumerates the three elements and
places his own paraphrase for “agriculture” at the end. Furthermore, he inserts an ex-
planation about learning (vidyd): its purpose is that a performer commences an action.
The reason for this rearrangement and insertion is not clear.

" The text may have to be corrected to svamyamatyadibhedanuwvidhayin in accord-
ance with the NV.
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4.8 After the examination of the saftarki, Jayanta comes to the conclu-
sion that the widely applicable terms nyayavistara and tarka principally
designate the traditional codified knowledge ($astra) of Nyaya.”™ Jay-
anta now addresses the area where the Nyaya and Mimamsa traditions
overlap, namely, their commitment to the issue of the authority of the
Veda (vedapramdanya). The Nyaya tradition is presented as the leading
guardian of the Veda or the “fundamental pillar” (malastambha) of all
sciences.” An opponent argues that inasmuch as the Mimamsa has es-
tablished the authority of the Veda, there is no raison d’étre for the
Nyaya. Jayanta responds that this aspect of the Mimamsa is secondary
and collateral (Gnusangika) and does not lie in the main area of its activ-
ity. The main subject of the Mimamsa is the examination of the mean-
ing (arthavicara) of the sacred words in the Vedic scriptures and to
provide their exact knowledge (vakyarthavidya)." Thus the Mimamsa
philosophers, Jayanta adds, are not capable of discerning the proper
“path” for “correctly protecting the authority of the Veda.”'™ On the
contrary, as Jayanta continues his metaphor, they are erring about on
illusionary travel-paths which are covered (or: blocked) by a mass of
thorns of “bad reasoning”™ (kutarkakanlakanikaraniruddhasaiicaramar-
gabhasaparibhrantah)."* In the following commentary, Cakradhara makes
mention of such an example of “bad reasoning”, citing a stanza from
Dharmakirti’s Pramanavarttika.

% NM I 9.,5-6 = Kataoka 2007: 176.8-9: evam asyam janalasuprasiddhayam api
sallarkyam idam eva larkanyayavistarasabdabhyam sastram uktam. In a footnote to his
Japanese translation, Kataoka (2008b: 24, n. 48) reads janatasuprasiddhayam as a com-
pound, whereas in both editions (cf. also Gerschheimer 2007: 247) the text reads janatasu
prasiddhayam. Kataoka’s interpretation is corroborated by the commentary in G1 (f. 3r,
i.1. 15): saptamitatpuruso na tw bhinnam paunaruktya..yat* (em.: paunaruklyabhayat).

M NM I 7,7-8 = Kataoka 2007: 179,2-3: nyayavistaras tu milastambhabhitah sarva-
vidyanam vedapramanyaraksahetutvat.

10 NM I 10,2-3 = Kataoka 2007: 174,3-4: nanu vedapramanyanirpayaprayojanas cen
nyayavistarah, krtam anena mimamsala eva latsiddheh. “[Opponent:] If the expanse of
logic [namely. the Nyaya tradition| has the purpose of determining the authority of the
Veda, there is no need for it, since it (i.e., the determination of the authority of the Veda)
is already established owing to the MImamsa.”

" NM I 10,6-7 = Kataoka 2007: 174.8-9: na ca mimamsakah samyagvedapramanya-
raksanaksamam saranim avalokayitum ksamah. Varadacharya’s edition reads kusalah
(supported by C, G1 and V) instead of ksamdah (supported by mss. G2 and NM |[BORI]);
for a critical note on these readings, cf. Kataoka, loc. cit., and Kataoka 2008b: 90, n.
55.

12 NM 1 10,7-8 = Kataoka 2007: 174,9-173.1. For an English translation, cf. Kataoka
2003a: 270 and Dezsé 2004: xix (“Mimamsakas are ‘rambling on an illusive path on which
progress is blocked by the multitude of thorns of faulty speculation™).
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4.8.1 Fragment 8 on NM 1 10,7-8. Sources: J frag. (f. 37v,5-6; 371,1); K (f.
18B,5b-6; 18A,1a); G1 f. 3v, Lm. 1-9; V f. 3r, Lm. (1) 1-14; C and G2 n.a.

Text:

“kutarkakantaka™ iti*. mimamsaka hi nityataya vedapramanyam ahuh, tac ca
larkika nanumanyante. tarkika atra kutarkagrahanena® vivaksitah®. tatha hi ta
ahuht —

giram® satyatvahetunam'* gunanam purusasrayat’ |

apawruseyam mithyartham? kim nely anye pracaksate |['*
iti. tathapy anyenapy wktam" — “kim hi nityam pramanam drstam!” iti

104

106

Variants: a. “kutarkakantaka” iti] J frag., K; om. G1, V — b. -grahanena] em.; |
hanena J frag.; [nena K; grahane bauddha V; pramane bawddha Gl — c. vivaksitah|
G1, J frag., K; vivaksitah V — d. ta ahuh] G1, J frag., K; tatr.h V — e. giram] G1,
J frag., K; satyatvam kamyam giram vairagyanvesatadinat® giram V' — f.
purusasrayat] G1, J frag., K; purusasayat* V — g. mithyartham] G1; mithyatvam
V; 1J frag., K — h. uktam] G1; aktam* V; 1 J frag., K — i. pramanam drstam| V;
pramanadystam G1: [*m drstam J frag.; [drstam K.

4.8.2 Translation:

2

With regard to “thorns of bad reasoning,” [it is explained as follows].
The Mimamsakas certainly assert the [self-sufficient| authority of the
Veda due to [its] eternity, but the dialecticians (tarkikah) do not accept
this. The dialecticians (i.e., the Buddhists) are implicitly referred to here
by the expression “bad reasoning.” For instance, they say:
Others (i.e., we) maintain [as follows]: “Since the [good]| qualities [such
as compassion and the like] that are the causes for the verity of words
are based on human beings, would it not be [the case that]| an authorless
[corpus of statements, such as the Veda] is erroneous in content?”

Furthermore, in a similar way it is also said by another [philosopher|:
“For has one [ever]| seen anything eternal as a means of knowledge?”

1% NM I 10.7.

1 (noli’s edition of the PV reads satyarthahetanam for satyatvahetunam (cf. the follow-
ing note), while Omae (1988: 32, n. 4) and Eltschinger (2007: 491) adopt the latter reading.

105 PV 1.225: giram satydarthahetanam gunanam purusasrayat | apawruseyam mithyartham
kim neti anye pracaksate ||. For translations of this verse, cf. Omae 1988: 17 and Eltschinger
2007: 240.

16 This passage is quoted by Jayanta in his Agamadambara; see AD 69,11 = AD (C)
3.194 (p. 178). As Kataoka pointed out (cf. Dezs6 2004: “Notes,” p. 85, under “3.1947).
Bhatta Umbeka ascribes the passage to Bhartrisvara in his Tatparyatika on the Sloka-
varttika; of. SVT'T 38,9-10.

17 A similar text is also found as an interlinear gloss in G1, f. 3v, L.m. (1). Obviously,
the scribe of V erroneously took this gloss as a corrective addition.
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4.9 Jayanta next discusses the qualification or mandate (adhikara) of
the target group for the traditional codified knowledge of Nyaya or
Mimamsa. Inasmuch as righteous people consider the authority of the
Veda well established, who requires the teaching of Nyaya or Mimamsa*?
For whom is it intended? Jayanta holds that the body of codified knowl-
edge, specifically of the Mimamsa in this context, was not brought about
for those who already know the meaning of the Veda (viditavedartha).
but for those who have doubts or wrong ideas about the authority of
the Veda.'”™ This entails that for the former group of people it is not
necessary to approach the Mimamsa which aims at correct determina-
tion of the meaning of Vedic statements. To emphasise this point, Jay-
anta quotes a hemistich from Kumarila’s Slokavarttika. It runs: “The
composition of the Sitra or the commentary [on it] is not intended for
those who [already] know [the meaning of] the Veda through other
[means|.”!" The following gloss by Cakradhara is a grammatical ex-
planation of the case-ending of the word vedavidbhyah employed here.

4.9.1 Fragment 9 on NM I 11,13. Sources: J frag. (f. 37r,1); K (f. 18A,1b);
Gl f 3v,1.1. 17; G2 f. 5v, rm. 1-3; C and V n.a.

Text:

“nanyalo® vedavidbhyal” iti® tadarthye® caturthr.""

Variants: a. nanyato] G1. J frag.., K; om. G2 — b. vedavidbhyal” iti] J frag., K;
vedavidbhya <iti> G1; vedavidbhyas cetv G2 — c. tadarthye] G1, G2, J frag.;
tadarthya K.

4.9.2 Translation:

Asregards “not for those who [already| know the Veda by other [means],”
the fourth [case-ending is employed] in the sense of “being for the ben-
efit of that/those.”

4.10 Fragment 10. See n. 40 above.

S Cf.NM 111,10-11 = Kataoka 2007: 172,10-11: yasya hi vedapramanye samsayanda
viparyasta va malih, tam prati sastrarambhah.

19 NM I 11,13 = Kataoka 2007: 173,1: nanyato vedavidbhyas ca satravrttikriyesyate |
iti. This is quoted from Slokavarttika, pratijiasitra, 43.

1o Cf., for example, MBhasya 39,14, namely, Katyayana's varttika 1 on Astadhyayt
2.3.13 (caturtht sampradane) = Kagika 109,30: caturthividhane tadarthya wpasankhyanam.
Cf. Joshi and Roodbergen’s translation (MBhasya 107): “To the rule caturthi (sampradane)
(the word) tadarthye: ‘in (the sense of) being a thing for the sake of that’ (should be)
added.”
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4.11 After he has introduced the very first sitra or “initial statement”
(adivakya) of the Nyayasttra, Jayanta does not yet enter into the spe-
cific topics of Nyaya, but discusses the purpose of this statement. More
specifically, it has to be determined for what purpose the purpose of the
traditional codified knowledge (sastraprayojana) and its “objects to be
stated” (abhidheya) or cardinal subject-matters is initially pronounced.'"
Jayanta maintains the position that the first salra gives rise to the
“comprehension of the purpose of the traditional codified knowledge”
(Sastraprayojanaparijiana) among “listeners” ($rolr) or students and,
inasmuch as it causes doubt about its meaning, practically incites stu-
dents to study the traditional codified knowledge.'"*

In his treatment of the significance of the first salra, Jayanta refers to
the opinion of some commentators on the NS or possibly some other
treatise. They assume that somebody else (para) may object to the com-
position of a foundational treatise by reason of the “non-cognition of
the pervader” (vyapakanupalabdhi), one of the eleven kinds of “non-
cognition as logical reason” (anupalabdhihetu) defined by Dharmakirti.'?
This person presupposes the logical nexus that what is to be adopted
necessarily has a purpose.'™ In other words, he assumes an invariable
concomitance between the properties “adoptability” (upddeyatd) as the
pervaded (vyapya) and “purposefulness™ (prayojanavattva) as the per-
vader (vyapaka). According to the anonymous commentators referred
to by Jayanta, if the initial statement states the purpose of the foun-
dational treatise, it counteracts the objection of such a skeptic person,
inasmuch as the “non-cognition of the pervader” is refuted and his
doubt whether the initial statement should at all be composed is there-
fore removed.'"?

Gt NM 113,20 nanu kimartho "yam adivakyarambhah, and NM 1 13.7: kim adau
tad(scil. sastra)abhidheyaprayojanakirtanena.

"2 Cf. NM 1 14,7-8: adivakyad eva $rotuh Sastraprayojonaparijianam arthasemsayac
ca Sravane pravrtlih.

15 Cf. NB 11.33: vyapakanupalabdhir yatha natra Simsapa vrksabhavad iti. Cf. also NM
1 151,2 with the reading of vrksanupalabdheh for vrksabhavat.

" The formalargument discussed here may be reconstructed as follows: *natropadeyata,
prayojanavattvasyanupalambhat, dasadadimadivakyavat (cf. NM 1 15,13).

"5 NM I 16,2-4: tad ihopadeyatavyapakaprayojonadyanupalambhad anarambhantya-
tvam* iti vyapakanupalabdhya pratyavatisthamanah parah prayojonadyabhidhayinadi-
vakyena nivrttasankah kriyate. |*1 prefer this reading over the one adopted by Varada-
charya. It is supported by G2 and NM (BORI); ¢f. NPVr 1.15: narabdhavyam. and HBT
2.27-28: na ... arabhyate (quoted in the following note). Varadacharya reads anadarantyam
against other witnesses such as C, G1 and NM (V) which have anadaraniyatvam.] “There-
fore, here, somebody else who objects by reason of the non-cognition of the pervader,
[thinking that the foundational treatise| should not be composed because of the non-
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In this context, Cakradhara makes a note on the term vyapakanupalabdhi.
His gloss unfortunately does not reveal the historical background and
the identity of the commentators referred to by Jayanta.''® Here, he
seems to address relatively elementary-stage readers of the NM to whom
the basic explanation of the terminology of Buddhist logic would be of
use.

4.11.1 Fragment 11 on NM I 16,2-3. Sources: J frag. (37r,2; 8r,2; 371,3);
K (f. 18A,2b; 8A,2; 18A,3); C f. 51, Lm. 1-11; G1 f. 4v, L. m. (2) 1, i.l. 13,
l.m. (2) 2-4, i.l. 14, L. m. (2) 5; V f. 3v, t.m. 1-2; G2 n.a.

Text:

“vyapakanupalabdhya’ iti. yo yasmin niyatasannidhih® sa tasya® vyapakah, yatha
SimSapayam vrksatvam’. niyatasannidhis® copadeyatayam® prayojanavattvam'. atas
tadanupalabdhav upadeyataya® abhavah, vrksatvanupalambha iva' simsapatvasye-
ti.

Variants: a. niyatasanmidhilh] C, G1, V; miyatasa | || J frag.; niyatasa/ K — b. sa
tasya| G1; tasya sa C, V; 1 J frag., K — c. vrksatvam| C, G1, V; [*.ksatvam J
frag.; [ksatvam K — d. niyatasannidhis| C, G1; miyattasannidhis V; niyatasanni-

cognition of the purpose [of the treatise| and so on which pervade the adoptability [of
the treatise|, is relieved of his doubt by means of the initial statement which states the
purpose and so on.”

6 The anonymous commentators referred to in the NM may have been the Kash-
mirian Buddhist pramana philosopher Arcata and his followers. In his HBT, Arcata
maintains that the statement of the purpose of a treatise should be presented at the
beginning to expose the “illegitimacy” (Funayama 1995) or unprovenness (asiddhata) of
the reason “non-cognition of the pervader” to an objector to the composition of the
treatise and the communication of its content by reason of this logical reason. Like in
the NM., “the statement about ten pomegranates and so forth” (dasadadimadivakya) and
“the examination of the teeth of a crow” (kakadantapariksa) are employed to show that
a statement or the referent of a statement devoid of a purpose should not be composed
or communicated. These two illustrations correspond to the expressions “dasadadimadi-
vakyavat” (NM 1 15.13) and “sadasadvayasadasanavimarsavakyam wa” (NM 116.1). For
further references to the former illustration, c¢f. Dhruva’s “Notes,” p. 2-3 and Funayama
1995: 188, n. 34; for a German translation of Vatsyayana’'s commentary on NS 5.2.10
(which defines the nigrahasthana aparthaka), where the former illustration also occurs
(cf. NBh 314.6-8), c¢f. Much 1991: 1I/81, n. 352. Funayama (1995: 188, n. 35) suggests
that Arcata’s possible main opponents in this discussion are “some unknown teacher(s)
of the Mimamsa school.” Cf. HBT 2,27-3,3: yat prayojanarahitam vakyam tadartho va na
tat preksavatarabhyate kartum pratipadayitum va. tad yatha dasadadimadivakyam kaka-
dantapartksa ca. nisprayojanam cedam prakaranam tadartho veli vyapakanupalabdhya
pratyavatisthamanasya tadasiddhatodbhavanartham adaw prayojanavakyopanyasah: for a
critical text of this passage of the HBT and an English translation, c¢f. Funayama 1995:
186 and 188. Funayama does not refer to the similar discussion in the NM.
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dhi] J frag.; niyama| K — e. copadeyatayam| C, G1; copadayatayam V; +J frag.,
K — f. prayojanavattvam| C, G1, V; [tvam J frag.; T K — g. atas| C, G1, J frag.,
V: [sK—-h.upadeyataya|C,G1,J frag., K: upadamyataya V —i. vrksatvanupalambha
wal C, G1., V; vrksatvanupalambha(h) di| | J; vrksatvanupalambhadi| K.

4.11.2 Translation:

As regards “by reason of the non-cognition of the pervader,” inasmuch
as a thing (A) is constantly contiguous to a thing (B), thing (A) is the
pervader of thing (B); for example, treeness |is constantly contiguous|
to the AsSoka tree [and thus the pervader of the ASoka tree]. And the
constant contiguity [in the present case is the following]: purposefulness
(prayojanavativa) |is constantly contiguous| to adoptability (upadeyala).
Therefore, when this [pervader, namely, the property “purposefulness”]
is not cognised, adoptability |as the pervaded property| is |also] absent,
[just] as when treeness is not cognised, being an Asoka tree [is also ab-
sent].

4.12 Subsequently to the discussion on the purpose of the first sitra,
Jayanta refers back to another aspect of it. namely. the production of
doubt (samsaya). Doubt about the meaning and intention of the first
siitra incites the listeners ($rofr) to begin the study of the traditional
codified knowledge."” In this context, Jayanta refers to the opinion of
some anonymous scholars (kecit). '™ They state that what is achieved by
the initial statement of a foundational treatise is the arousal of doubt
about the meaning of the statement which becomes the reason for com-
mencing an action (pravritihetu). As another motivating reason for study,
they mention appropriateness (aucitya) presented as synonymous with
reasoning (farka). 1 did not succeed in verifying Jayanta’s reference to
the synonymy of the two terms in secondary testimonia or other sourc-
es. Clarification of his conspicuous usage of the term aucitya, which is
well established in poetics,'"” requires a separate study. Cakradhara does
not identify the anonymous scholars referred to by Jayanta; however,

N7 Cf. NM 1 14,7-8: arthasamsayac ca $ravane pravrttih.

"8 Cf. NM 1 16,8-9: yad api pravritihetor arthasamsayasya tarkaparanamna aucityasya
va samutpadanam adivakyena kriyata iti kecid acaksate tad api prayojanabhidhanadvarakam
eva. “Furthermore, some [scholars] state that the production of doubt about the mean-
ing |of the initial statement| as the reason for going into action, or [the production]| of
appropriateness, whose other name is reasoning, is effected by the initial statement; this
is also [coming about| precisely by way of the statement of the purpose |of the tradi-
tional codified knowledge].”

1 Cf., for example, Raghavan 1942.
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his gloss suggests that for him the two terms and concepts are unques-
tionably associated.

4.12.1 Fragment 12 on NM I 16,8. Sources: J frag. (f. 8r,3; 37r4); K (f.
8A.3; 18A 4a); Cf. 51, Lm. 11-17; G1 f. 4v, L. m. (3) 1-4; G2 f. 7v, L.m. 1-6;
V1 3v, t.m. 2.

Text:

“tarkaparanamna® aucityasya” ity" ucitam yuktam® sambhavyam idam iti yatah®
pratyaya’ udeli® lad aucityam®. tarka" ity api dvitiyanamna prasiddham.

Variants: a. tarkaparanamna] C, G1, V; om. G2; +J frag., K — b. aucityasya’ ity]
C, G1, V; Jtyasyeti J frag., K; om. G2 — c. yuktam] C, G1, G2, V; yu/ J frag., K
—d. yatah] C, G1, V; yah G2; T J frag., K —e. pratyaya] C, G1, G2, V; [ya J frag.,
K — f. udeti] G1, J frag., K, V; tad eti C — g. tad aucityam| C, G1, G2; tad (au)-
cityam J frag.; tad o(dau)cityam K; udaucityam V —h. tarka] G1, G2, J frag., K,
V: taka C.

4.12.2 Translation:

As regards “|the production]| of appropriateness whose other name is
reasoning,” that from which the idea that something is appropriate, |[i.e.|
adequate [or] possible, arises is appropriateness. [It] is also commonly
known as “reasoning” by [its] second name.

4.13 Fragment 13. See n. 41 above.

4.14 After considering the significance of the initial statement of the
foundational treatise (cf. Section 4.12), Jayanta introduces the first siitra
that lists the sixteen fundamental topics (padartha) of Nyaya, beginning
with “means of knowledge” (pramdana) and ending with the twenty-two
“points/cases of defeat in a debate” (nigrahasthana). He then adduces
the sixteen topics, together with laconic definitions for each of them.
Cakradhara’s following commentary is concerned with one of these
definitions, namely, that of a rejoinder by analogy (jati).'* Jayanta says:
“A jali is a counterargument chiefly [resorting to| a replication of the
logical reason [that was presented by the proponent|” (hetupratibimba-
naprayam pratyavasthanam jatih). Cakradhara’s gloss focuses on analys-
ing the implication of the expression praya (“chiefly consisting of,”
“abounding in”).

20 For recent studies on jati, ¢f. Prets 2003 and Kang 2009.
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In the case of Fragment 14, the text is partially available in the printed
edition of the NG. It beging with the word traikalyasamadinam within
the commentary on hetupratibimbanaprayam (NM 1 18,15). The missing
first part from hetupratibimbanaprayam to vacya iti can be supplement-
ed from the NM mss.

4.14.1 Fragment 14 and NG (S) 4,20-21 on NM I 18,15. Sources: J frag.
(f. 371,5; 81,5; 371,6) and J f. 61,1; K (f. 18A.5; 8A,5; 18A,6); C f. 61, t.m.
1-2; G1 f. 51, 1.1 16 and rm. (2) 1-12; V £ 3v, L.m. (2) 1-16.

Text:

“hetupratibimbanaprayam iti svena dustena® hetuna vadyuktasya hetor yat
pratibimbanam® samikaranam® tat prayo bahulyena yatra pratyavasthane: parapa-
ksapratisedharape’. yatha yadi ghatasadharmyatt krtakatvad anityatvam" sadhya-
le sabdasya, ladakasasadharmyan niravayavatvan' nityatvam kasman na bhavati.

a’ 121

visesovavacya itil. [ING (S) 4,20; J f. 6r1 | traikalyasamadimam® pratyavasthananam'
hetupratibimbanarapatvabhavabhiprayam™ prayagrahanam.

Variants: a. -bimbanaprayam| C, G1, V; [*.prayam J frag.; [prayam K —b. dustena)
C, G1, V; du(st)ena J frag.; drstena K — c. pratibimbanam| C, G1, V; pratibimba | |
J frag.; pratibimba] K — d. samikaranam] C, G1; samikaranam V; 7 J frag., K
— e. pratyavasthane]| G1, J frag.; pratyavasthame K; pratyavasthanam C, V — f.
parapaksapratisedharape] em.; paksapratisedharapa(m) C, V: pratisadhe G1;
parapal J frag.; paspal K — g. ghatasadharmyat| C, V; ghatasadharmya. G1; [r*at
J frag.: T K - h. anityatvam| C, G1, J frag., V: nityatvam K —i. niravayavatvan|
C, G1, J frag. and J, V; ni/ K — j. ati] C. G1, V; ityade J; om. NG (S) — k.
traikalyasamadimam] C, G1, J, V; traikaly|asiddher hetor ahetusamah | ahetu]
samadinam NG (S) — 1. pratyavasthananam] J, NG (S); pratyavasthanam C;
pratyavasthan(aw) G1; pratyavasthana V —m. -rapatvabhavabhiprayam| C, G1, J,
V: rapatvabhiprayam NG (S) — n. prayagrahanam| C, G1, J, V; prayograhanam

NG (S).

4.14.2 Translation:

As regards “chiefly [resorting to] the replication of the logical reason,”
[it means the argument] in which (yatra), [namely,] in a counterargu-
ment having the form of a rejection of the position [of the other] (i.e.,
of the proponent), the replication, |[namely,| the equalisation (samika-
rana),'? of the logical reason presented by the proponent by way of

2 NM I 18.15.

22 For the explanation about the usage and implication of the sama by use of the
paraphrase by samikarana, cf. NV 498,9-10 on NS 5.1.1. On the usage of -sama in the
names of jatis, cf. Kang 2009.
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one’s own faulty reason [constitutes| the chief [part, namely, is found]
primarily (bahulyena). For example, when |the thesis that] sound is non-
eternal is proven from [its]| similarity with a [non-eternal| pot, [i.e.,]
from [its] being produced, why should it not [be proven] to be eternal
from its similarity with [eternal| ether, [i.e.,] from [its| being part-
less 1%

Or the distinction [of a certain kind of rejoinders from others] is what
is referred to [by the expression praya]. [That is to say,| the usage of
“chiefly [resorting to]|” means that |certain kinds of| counterarguments,
such as the traikalyasama and so on,'?* do not have the form of a repli-
cation of the logical reason [that was presented by the proponent].

APPENDIX

In this paper, I follow the custom of referring to the philosopher as
Bhatta Jayanta, and not Jayanta Bhatta (or Jayantabhatta), the des-
ignations which are frequently, though not unanimously, adopted by the
editors of his works and in the secondary literature. In addition to the
probably most crucial evidence, namely, the self-reference in the Aga-
madambara with the designation Bhattajayanta pointed out by Kata-
oka (2003a: 249, n. 2), the following two points have to be taken into
consideration: (1) explicit mention of this name in earlier Sanskrit lit-
erature, e.g., in Devasiiri’s or Vadideva Stri’s Syadvadaratnakara (I
64,1: tatha ca samdcasta bhattajayantah pallave; cf. Raghavan 1946: 258;
IV 780.,7-8: tad uktam bhattajayantenapi pallave; cf. ibid., p. 259), and (2)
the convention found in the colophons of the NM mss. (see Section 3.2

% This is an example for the first type of jati called “rejection on the basis of simi-
larity” (NM 11 651,10: sadharmyasamah pratisedhak). The supplementation of the adjec-
tive sadharmyasama with the substantive pratisedha is already corroborated by the NV;
cf. NV 498,20 on NS 5.1.2.

2 traikalyasama, here classified under the jatis, is not explicitly mentioned in the
list of twenty-four kinds of jatis in NS 5.1.1. However, Uddyotakara makes mention of
the term traikalyasama in his NV on NS 5.1.7. Although Vacaspati and Udayana do not
mention the term here, Abhayatilaka regards this type of jati as identical with ahe-
tusama, the sixteenth jati: vake (i.e., varttike). “traikalyasamadyah prayukta (read: pra-
tyukta)” iti. travkalyasamahetusama, tadadya ajatitvena codyamana nirakrtah; cf. NA 723,
9-10 on NV 502,14 (on NS 5.1.7). Jayanta does not give additional information on the
meaning of the term traikalyasama when he refers to it in NM 11 645.18-19 and 646.4.
Cakradhara, however, also regards this term as synonymous with ahetusama (NG [S]
242,2-5): traikalyasamadisv api yadrsasya tadrsasya sadharmyavaidharmyaprakarasya
yojayitum Sakyatvad iti. ahetuh kalatraye “py asadhakah, evam asya kalatraye "py asadha-
katvad ahetusadharmyam iti bhasyakyta prathamam sadhanabhasa eva jatyuttarodaharanam
darsitam iti.
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and n. 48 above). The majority of the colophons accessible to me evi-
dently speak for “Bhatta Jayanta.” As can be seen already in the editio
princeps of the NM, the Vizianagaram edition published in 1895, minor
variations are found in the @hnika colophons: Bhattajayanta (NM [V]
426,22 for the sixth ahnika, 553,6 for the ninth and 585,18 for the tenth),
Stibhattajayanta (NM [V] 507.21 for the eighth @hnika), Stimadbhatta-
jayanta (NM [V] 618,10 for the eleventh ahnika), Srijayanta (NM [V]
473.13 for the seventh @hnika), and Srijayantabhatta (NM [V] 659.22 for
the twelfth and last ahnika). These references to the author in the colo-
phons are all found in NM (SBhL) which appears to have served as the
predominant basis for the Vizianagaram edition; cf. the corresponding
remark by Gangadhara Shastri in his preface (“Bhtamika™), p. 5. How-
ever, the question how the element “Bhatta” was understood by later
Indian authors and scribes of mss. requires a separate study:.
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