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Ernst Steinkellner

Miszellen zur erkenntnistheoretisch-logischen Schule  
des Buddhismus XII: anupalabdhi as pramāṇāntara –  

Īśvarasena is the Opponent in Tattvasaṅgraha 1693-1694. 
With an Edition of Tattvasaṅgraha 1691-1697  

and the Pañjikā*

In the conclusion of the Pramāṇāntaraparīkṣā chapter of his Tattvasaṅgraha 
(TS),1 Śāntarakṣita – after a lengthy discussion of the means of valid cognition 
(pramāṇa) held by Kumārila and preceding short remarks on other pramāṇas 
held by different traditions, such as sambhava (TS 1698), aitihya, pratibhā, and 
unspecified other pramāṇas (TS 1699) – introduces in TS 1691-1692 the pra-
māṇa “yukti” (“combination”2) which he attributes to Caraka, and in TS 1693-
1694 the pramāṇa “anupalabdhi” (“non-perception”): 

TS 1691: “When this exists, it certainly comes about” and “It does not come 
about, when (this) does not exist.” Therefore it certainly comes about on account 
of this. This is called a combination (yukti). 
TS 1692: “This is certainly another means of valid cognition” says Caraka, the 
sage. It is not an inference because an example is not found here.
TS 1693: On account of the absence of that perception through which a thing is 
known the non-existence of this (thing) is known. This (type of cognition) is 
regarded as non-perception (anupalabdhi).
TS 1694: This, too, is another means of valid cognition because it does not de-
pend on an example and so on. For, even in case of an example non-existence 
is established through nothing but this (non-perception).3

Śāntarakṣita refutes both proposals together in TS 1695-1697.
The two stanzas on Carakaʼs yukti were dealt with by Pierre-Sylvain Filli-
o zat (1990),4 while the second pair has been neglected in scholarship so  

 * I gratefully acknowledge corrections and suggestions for improvements by the editors of the 
WZKS, Karin Preisendanz and Chlodwig H. Werba, and by an anonymous external reader.
 1 The numbering of stanzas is that of the edition by Dvārikādāsa Śāstrī (S). The edition of 
Embar Krishnamacharya (K) counts the stanzas after stanza no. 527 by one less.
 2 For Carakaʼs definition of yukti cf. Filliozat 1990: 34, with the paraphrase of this term (p. 35) 
as “lʼopération de lʼesprit qui ajuste un effet à un ensemble de causes et non pas à une seule”, 
and Preisendanz 2013: 103-105.
 3 For the text of TS 1691-1694 see the edition below.
 4 Filliozat quotes these stanzas with the readings found in the commentary of Cakrapāṇi (ĀD 
72a,b on CS Sūtrasthāna XI 21-23) who did not comment on the second pramāṇa (Filliozat 1990: 
38f. with n. 11).
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far.5 These stanzas represent two quite different theorems. The common char-
acter of these theorems, as highlighted by Śāntarakṣita, consists in nothing but 
the lack of examples (dṛṣṭānta) or the independence from examples and addi-
tional examples,6 which was brought forward by an opponent as an argument 
for the thesis that these types of cognition are not inferences (anumāna) and, 
consequently, have to be considered further distinct pramāṇas.
This line of Śāntarakṣitaʼs joint refutation of both pramāṇas has a clearly recog-
nizable model in Dharmakīrtiʼs Pramāṇaviniścaya, where a series of other 
proposals for pramāṇa cognitions is discussed right at the beginning of the work 
(PVin I 3,1ff.). The section relevant here is PVin I 3,9-4,4: 

tadbhāvabhāvānupalabdhī tarhi prabhavābhāvasādhane nānumānam, anan va-
yāt. na hy atra dṛṣṭānto ’sti, sādhanāntarābhāvāt tatsādhanatve ca nidar śanāna-
vasthāprasaṅgāt. na, tatra viṣayadarśanena viṣayiṇo vṛttasambandhasya smara-
ṇāt. na hy anvayavyatirekābhyām anyo hetuphalayos tadbhāvaḥ. tathā yuktopa-
lambham anupalabhamānā nāstīty āhuḥ. tannimittopadarśanenānupalabdher 
nās tīti vyavahāraḥ sādhyate mūḍhaṃ prati, jananakhyātyā pitṛtvavat. adṛśyā-
nupalambhe ’pi nimittābhāvāt sadvyavahārapratiṣedhaḥ, ajananakhyāt yāpitṛ-
tva vat. tasmāt sarvaṃ svato ’siddham anyat sādhanam avyabhicāry ātmasam-
ban dham apekṣata iti nāpratyakṣaṃ pramāṇam anumānād vyatiriktam asti.7 

The two components of the dvandva consisting of tadbhāvabhāva and anupa-
labdhi are taken up by Śāntarakṣita at the beginning of his refutation in TS 
1695a with the words “being cause and effect” (kāryakāraṇatā) and non-exis-
tence (abhāva, i.e., nāstitva):

TS 1695-1696b: The cognition of (the character of) being cause and effect, or 
(the cognition) of non-existence are not appropriate, because thus in these (two 
cases of cognition) there would be no distinction between (being) a proving 
(property) and one that is to be proven (sādhyasādhana) in the (respective cog-
nition). There is no other (character of) being cause and effect [assumed to be 
the property to be proven] except for the (character of) coming about when that 
(other thing) is present (tadbhāvabhāvitā) [assumed to be the proving property; 
i.e., these two characters are factually identical].

 5 When quoting texts from Śāntarakṣita or his commentator Kamalaśīla, Cakrapāṇi goes so 
far as to change the beginning of TS 1695, which refers to both pramāṇas, to make it fit the first, 
yukti (ĀD 72a, 34). His procedure exemplifies the type of citation – so far mainly known from 
Jaina authors – where changes in the text cited are introduced with a purpose clearly recognizable 
as contextually motivated.
 6 There is no equivalent for ādi in the Tibetan translation of TS 1694b, but it can only refer 
to further examples beyond the first one which would result in an anavasthā. This interpretation 
may be supported by the fact that the scribe of the Jaisalmer manuscript first wrote dṛṣṭāntarādy° 
which was subsequently corrected to read dṛṣṭāntādy° (dṛṣṭānt{ar}ādy° J 86a1).
 7 For the text of the Tibetan translation and a German translation, cf. Vetter 1966: 34f.
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TS 1696cd: (Also) except for the non-perception of something perceptible a 
further non-existence is not known [since this type of non-perception is itself 
non-existence]. 
TS 1697: In case one attempts to prove the aptitude [of these cognitions], how-
ever, in regard to the (cognitive, verbal or physical) treatment (of something) 
(vyavahāra) as being that (namely, cause and effect or non-existence), an exem-
plification (nidarśana) does exist, namely as the entity that is cognized at the 
moment of (learning) the (respective) linguistic convention.8

Dharmakīrtiʼs seminal statement in this connection, although related only to the 
case of non-perception, is already found in PVSV 4,20-5,1:9 While the non-per-
ception of something perceptible is itself the non-existence of something pres-
ently non-existent, somebody uncertain about the import of his cognition needs 
to be guided towards an appropriate treatment of something that he has not 
perceived as non-existent. And such a treatment can either be inferred or prov-
en to another.10 
In the introduction to our edition of the second chapter of Jinendrabuddhiʼs 
Pramāṇasamuccayaṭīkā, my co-editors and I assumed that both pramāṇas were 
attributed by Kamalaśīla to Caraka (p. viii-ix), and we pointed out, in note 6, 
that anupalabdhi is not found as a specific pramāṇa of its own right in Carakaʼs 
work or his tradition.11 This assumption was based on a misunderstanding and 
an embarrassing lapse of memory. It is quite obvious that the relevant concep-
tion of anupalabdhi can be none other than the theorem of non-perception 
(anupalabdhi) as a further, third pramāṇa that was proposed by Dharmakīrtiʼs 
teacher Īśvarasena. And this theorem, according to which non-existence (nāsti-
tva) or absence (abhāva) is known through non-perception, was refuted by 
Dharmakīrti together with its corollaries and attempts at justification already in 
his first work, the PVSV,12 something well known in Dharmakīrti studies for 
quite some time.13

Both generally reliable editions of the TS and the TSP, its commentary by 
Kama laśīla, are occasionally not quite satisfactory. In consequence it was nec-
essary to revisit the Patan manuscript used in the editio princeps by Krishna-

 8 For the text of TS 1695-1697, see the edition below.
 9 Cf. Kellner 2003: 133f.; Steinkellner 2013: I/12 & II/63-65, n. 72-74. 
 10 For an explanation that the same also holds true for a causal relationship, cf. Steinkellner 
2013: II/204-209.
 11 Cf. Preisendanz 2013: 121.
 12 The refutation is concluded with the words evam ācāryīyaḥ kaścid anupalambhād abhāvaṃ 
bruvāṇa upālabdhaḥ (PVSV 15,7f.).
 13 Cf. Steinkellner 1966: 78-80; 1967: 163-165; 1979: 118f., n. 451; Tani 1987: 479; Tillemans 
1994: 295f.; Steinkellner 2013: II/114-116 & 276-278. Also Jinendrabuddhi refers to it in PSṬ 
2.128,5-9 (cf. Steinkellner 2017: 209f.).
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macharya (1926) and the Jaisalmer manuscript used additionally in Śāstrīʼs 
edition (1968) in order to obtain a better text and understanding. The oldest 
manuscript, the one from Jaisalmer, was also used by Toru Funayama in his 
translation of TS 1212-1263 with the TSP (Funayama 1992).14 Although 
Dvārikādāsa Śāstrī additionally referred to the Patan manuscript, his critical 
notes are often unreliable. Altogether three new readings could be provided in 
the edition below (cf. notes 31, 41 and 56). I am, therefore, most grateful to 
Hiroko Matsuoka who kindly provided me with colour photos of these manu-
scripts which she was able to take during her stay with Muni Jambuvijaya 
shortly before his tragic demise in 2009.

A New Edition of Tattvasaṅgraha 1691-1697 with the Pañjikā

The following abbreviations are used: K (Embar Krishnamacharyaʼs editio 
princeps, 1926), S (Dvārikādāsa Śāstrīʼs edition, 1968), J (Jaisalmer manu-
scripts, TS: 377, TSP: 378), P (Patan manuscripts, TS: 6679, TSP: 6680), T 
(Tibetan translations in the Peking version, TS: 5764, TSP: 5765).15

The apparatus starts with the accepted reading separated by a colon from further 
readings. The sigla for manuscripts J and P follow those for the editions K and 
S after a semicolon. The Tibetan translation16 is adduced either in uncertain 
cases as support of a reading (in this case placed in parentheses) or when it 
seemingly deviates from the edited text, in order to indicate a possible variant 
reading in the exemplar used by the translators; other readings are not recorded. 
Variant readings in the PSṬ and the ĀD17 are also recorded in parentheses. { } 
= deleted in the Ms.; 〈〉 = added in the margin or between the lines of the manu-
script; add. = added in; n.e. = no equivalent in, om. = omitted in. 

 14 Funayama was able to use black-and-white images of the manuscript through the good of-
fices of Muni Jambuvijaya (cf. Funayama 1992: 51, n. 26). 
 15 In doubtful cases the version of Derge was also consulted. If one of the two versions proves 
correct, the mistakes in either version are not recorded.
 16 The translation of the Tattvasaṅgraha by Guṇākaraśrībhadra and Źi ba ʼod (before the mid-
dle of the 11th cent. CE) is less reliable than that of the Pañjikā by Devendrabhadra and Grags 
ʼbyor śes rab (ca. 1100 CE) as already stated by Arnold Kunst (1939: VIIf.). The latter translation 
is therefore always useful for a clarification not only of Kamalaśīlaʼs, but also of Śāntarakṣitaʼs 
text.
 17 Cakrapāṇi (third quarter of the 11th cent. CE; cf. Meulenbeld 2000: 93) is quite removed 
in time and tradition from Śāntarakṣita and Kamalaśīla, and at least one deliberate change (in 
the text of TS 1695a) can be detected. Elsewhere, his readings do not amount to different mean-
ings; thus, they are not considered substantial variants and only added for the sake of complete-
ness.
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(K 482,13; S 588,3; J 85b4, P 31b7; T 75a4)
asmin18 sati bhavaty eva19 na bhavaty asatīti ca /
tasmād ato bhavaty eva20 yuktir eṣābhidhīyate //1691//
21pramāṇāntaram eveyam22 ity āha carako muniḥ /
nānumānam iyaṃ yasmād dṛṣṭānto ʼtra na labhyate23 //1692//
upalabdhyā yayā24 yo ʼrtho jñāyate tadabhāvataḥ /
nāstitvaṃ gamyate25 tasyānupalabdhir iyaṃ matā26 //1693//27

pramāṇāntaram eṣāpi dṛṣṭāntādy28anapekṣaṇāt /
dṛṣṭānte ʼpi hi nāstitvam anayaiva prasidhyati29 //1694//

(K 482,21; S 588,16; J 185a7, P 141a14; T 102b4)
yuktyanupalabdhī30 adhikṛtyāha – asmin satītyādi. tadbhāvabhāvitvena yā tat-
kāryatāpratipattir31 iyaṃ yuktiḥ. iyaṃ ca savikalpakatvān na pratyakṣam, nāpy 
anumānam, dṛṣṭāntābhāvāt. tathā hi – dṛṣṭānte32 ʼpy ata eva tadbhāvabhāvitvāt 
33tatkāryatāpratipattiḥ, tatrāpi dṛṣṭānto34 ʼnveṣaṇīyaḥ, tatrāpy apara ity anavasthā 
syāt.
tasmāt pramāṇāntaram eveyam35 ity āha carako vaidyaḥ.
tathā yā copalabdhi36nivṛttyā nāstitvapratītir iyam anupalabdhiḥ, asyā api pra-
māṇāntaratve yuktivad37 eva38 nyāyo ghoṣaṇīyaḥ.39

 18 asmin : yasmin ĀD.
 19 der ʼdi ʼbyuṅ la T for bhavaty eva.
 20 eva : etad ĀD.
 21 ʼdi yod pas ni ʼdi ʼbyuṅ gi / ʼdi med par ni ʼdi mi ʼbyuṅ T, a second translation of 1691ab 
inserted before 1692a.
 22 eveyam : evedam ĀD.
 23 labhyate : vidyate ĀD.
 24 upalabdhyā yayā KS; P : upalabdhyā 〈yā〉 J.
 25 gamyate KS; JP (: jñāyate PSṬ).
 26 matā K; JP (PSṬ) : mataḥ S.
 27 Cited in PSṬ 2.128,7-8.
 28 dṛṣṭāntādy° KS; P : dṛṣṭānt{ar}ādy° J (: °ādi° n.e. T).
 29 prasidhyati P : prasiddhyati KS; J.
 30 rigs pa gźan de yod na yod pa daṅ mi dmigs paʼi T for yuktyanupalabdhī with embedded 
gloss on yukti.
 31 yā tatkāryatāpratipattir J, 〈yā ta〉tkāryatā° P (deʼi ʼbras bu ñid du rtogs pa gaṅ yin pa T) : yā 
tatkāryatāpratītir ĀD, yatkāryatāpratipattir KS.
 32 dṛṣṭānte S; J (dpe la T) : dṛṣṭānto K; P.
 33 tat° n.e. T.
 34 dṛṣṭānto : dṛṣṭānto ʼnyo ĀD.
 35 eveyam : yuktir ĀD.
 36 dmigs pa la sogs pa T for upalabdhi°.
 37 sṅa ma bźin du T for yuktivat.
 38 eva n.e. T.
 39 ghoṣaṇīyaḥ S; JP (brjod par bya T) : anveṣaṇīyaḥ K.
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(K 483,1; S 588,12; J 86a2; P 31b10)
kāryakāraṇatābhāva40pratipattir na saṅgatā41 /
tad atrāsyāṃ42 na bhedo ʼsti sādhyasādhanayor yataḥ43 //1695//

(K 482,27; S 588,23; J 185a8; P 141a7; T 102b7)
kāryetyādinā pratividhatte. kāryakāraṇatā cābhāvaś ceti44 kāryakāraṇatābhāvau, 
tayoḥ pratipattir iti vigṛhya samāsaḥ. tatra kāryakāraṇatāpratipattir yuktyā, 
abhā vapratipattir anupalabdhyeti yathākramaṃ sambandhaḥ. asyām iti.45 yuktāv 
anupalabdhau ca46 pramādvaye ʼpi na sādhyasādhanayor bhedaḥ.

(K 483,8; S 589,2; J 86a2; P 31b10; T 75a7)
tadbhāvabhāvitāṃ muktvā na hetuphalatāparā /
dṛśyādṛṣṭiṃ vihāyānyā nāstitā na pratīyate //1696//

(K 483,7; S 589,9; J 185b1; P 141b2; T 193a1) 
katham ity āha – tadbhāvetyādi. yuktau tāvan47 na sādhyasādhanayor bhedaḥ. 
tathā hi – 48tadbhāvabhāvitā hetuḥ, kāryakāraṇatā49 sādhyā. na cānayor bheda 
upalabhyate, paryāyatvāt tarupādapavat. anupalabdhāv api ca na bhedaḥ. tathā 
hi – yady upalabdhinivṛttimātraṃ50 vivakṣitam, tadā tasyāsiddhatvāt pūrvavad 
anavasthādidoṣo vācyaḥ. athānyopalabdhir evānupalabdhiḥ, tadā dṛśyānupalab-
dhāv evāntarbhāvaḥ. anayā ca nābhāvaḥ sādhyate, tasya pratyakṣeṇaiva siddha-
tvāt. ata evāha – dṛśyādṛṣṭiṃ vihāyetyādi.

(K 483,18; S 589,4; J 86a3; P 31b10; T 75a8)
tadbhāvavyavahāre tu yogyatāyāḥ prasādhane /
saṅketakāle51 vijñāto52 vidyate ’rtho nidarśanam //1697//

(K 483,16; S 589,15; J 185b2; P 141b5; T 103a5)
atha matam – nābhyāṃ53 kāryakāraṇatābhāvau54 sādhyete55. kiṃ tarhi. tadbhā-
vav yavahāra56 iti. tatrāha – tadbhāvavyavahāra ityādi. tayor57 hetuphalatābhā-
 40 kāryakāraṇatābhāva° : kāryakāraṇabhāvasya ĀD.
 41 saṅgatā JP (ʼbrel T), ĀD : saṃyatā KS.
 42 tad atrāsyāṃ : tasmād asyāṃ ĀD.
 43 gaṅ yin pa T for yataḥ.
 44 °kāraṇatā cābhāvaś ceti S; J : °kāraṇabhāvo ʼbhāvaś ceti K; P.
 45 asyām iti n.e. T.
 46 ʼdi dag ni add. T.
 47 tāvan om. ĀD.
 48 atra tad° ĀD : tad°.
 49 kāryakāraṇatā : kāryakāraṇatā ca ĀD.
 50 upalabdhi° KS; J : upalambha° P.
 51 dṅos su T for °kāle. 
 52 saṅketakāle vijñāto : saṅketakālavijñāto ĀD.
 53 nābhyāṃ : na ĀD.
 54 kāryakāraṇatābhāvau : kāryakāraṇatā ĀD.
 55 sādhyete : sādhyate ĀD.
 56 tadbhāvavyavahāra em. (de yaṅ yod pa’i tha sñad T) : tadvyavahāra S; J : vyavahāra K; P.
 57 tayor : tasya ĀD.
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vayor58 bhāvas tadbhāvaḥ. tatra vyavahāro yaḥ, sa tadbhāvavyavahāraḥ, jñā-
nābhidhānapravṛttilakṣaṇam anuṣṭhānam, tasmin yogyatā sādhyate mūḍhaṃ 
prati.59 yathā60 – ye yadvyāpārānantaraniyatopalabhya61svabhāvās te tatkārya-
vyavahārayogyāḥ. tad yathā saṅketakālānubhūtāḥ kulālādivyāpārānantaropa-
labhya62svabhāvā ghaṭādayaḥ. tathā ca tālvādivyāpārānantaraniyatopalabhya63 
svabhāvāḥ śabdā iti svabhāvahetuḥ. 
tathānupalabdhāv api vyavahāre sādhye prayogaḥ – yeṣām upalabdhi lak-
ṣaṇaprāptābhimatānāṃ yeṣv anupalabdhis te tadabhāvavyavahārayogyāḥ. tad 
yathā viṣāṇābhāvavyavahārayogyāḥ śaśamastakādayaḥ. upalabdhilakṣaṇap rāp-
tābhimatānāṃ parābhimatasāmānyādipadārthānām anupalabdhiś ca tadāśraya-
tveneṣṭeṣu śābaleyādiṣv iti svabhāvānupalabdhiḥ.
tadviviktānāṃ śābaleyādīnām upalambhān nāsiddhiḥ. nāpy anaikāntikatā he-
tor,64 abhivyakter nirākariṣyamāṇatvād65 etāvanmātranibandhanatvāc cābhā va-
vyavahṛteḥ.66 nāpi viruddhatā, sapakṣe bhāvād iti.
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